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PREFACE,

THESE Lecturds, intended as an introduction to &
comparative stady of the principal religions of the
wodd, were delivered at the Royal Institution in
London, in February and March 1870, and printed
in Frager's Magazine of February, March, April, and
May of-the same year. I declined at that time to
publish them in a sdparate form, hoping that I might
find leisure.to work up more fully the materials
which I had collected for many years. I thought
that I should thus be enabled to make these lectures
more instructive and more complete, and at the same
time meet several objections that had been raised by
some critics against the very possibility of a scientifie
study of religions, and against the "views which I
ventured to put forward on the origin, the growth,
and the real walue of the ancient systems of. faith,
elaborated by different branches of the humsan #aes.
A small edition only of these -lectures was printed
privately, and sent to some of my friends, whose
remarks thave proved in many cases most valuable
and instructive.

If now I have decied on republishing these Lec-
tures, I have done so because I fear that as during
the three years that have elapsed since their delivery,
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so again during the years to come I shall find "little
lefsure for thess researches. ” I have just finished a
new sedition of the tosct of the Rig-yeda, attl I now
fee?, bound to print "the lasts votumse of mfy large
ed1t1on of the Rig-veda with the commeptary of
Sayana. When tha is done, %the translation of the
hymns of the Rig-veda, of which She first volume
was pubhshed in 1869, will hive te be continued,
and I see but little chance that, with these ,tasks
before me, I shall be able to devote much time to my
favourite study-of ancient language, mythology, and
religion.

I should gladly have left thede Lectures to their
ephemeral fate; but as they hav8 beens republished
in America, and translated in France and Italygthey
have become the subject of friendly and unfriendly
remarks in several works on Comparative Theology. ?
A German translation also being on the eve of pub-;
lication, I at last determined to publish them in their
original form, £nd to render them at least as perfect
as I could at the present moment. The Lectures,|-
as now printed, contain considerable portions which
were written in 1870, but had to be left out in the
course of delivery, and therefore also in Fraser's
Magazine. I have inserted such corrections and sup-
plementary notes as P ha.d made from time to tim
in the coyrse of my read.mg, and a few remarks wer
added at the last moment, whilst sesing these shee
through the Press.

For more complete information on many pomﬂ
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touched upon in these I'aut;u'es, I must refer my
readerd to my Essays eg th¥ Sciencp of, Religiom,
and the Essays on Mythology. Traditions and «Cus-
toms, pablished ifi #867 nnder the title of‘Chips faom
& Garmap Workshop?,

The literature -of Cdhparative.lheology is growing
rapidly, particuldtly fn Amerjea. The works of Jumes
F. Clarke, Samuel Jshnson, O. B. Frothinghdm, the
lectures of T. W. Higghson, W. C. Gannett, and J. W.
Chadwick, the philosophical paers by F. E. Abbot,
all show that the New World, in’ spite of all its pre-
occupations, has not ccased to feel at one with the
Old World; all bér witness to & deep conviction
that the stydy ofsthe amcient religions of mankind
will jpot remain without momentous practical results.
‘That study, I feel convinced, if carried on in a bold,
but scholar-like, careful, and reverent spirit, will
remove many doubts and difficulties which are due
entirely to the narrownmess of our religious horizon;
it will enlarge our sympathies, it will raise our
thoughts above the small controversies of the day,
and at no disfant future evoke in the very heart of
Christianity a fresh spirit, and a new life.

F MM
OxrorD, May 12, 1873/

1 Since republished with addiflons in ‘Selected Essays,’ 2 vols.
f-ongmans, 1881,
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WRST LECFURE.

DELIVERED AT FHE ROYAL INSTITUTION,
_FEDRUARY 19, 1870.

HEN I tndertook for the first time to deliver
a course of lectures in this Institution, I chose
for my subject the Sciefice of Language. What I then
had at heart was to show to you, and to the world at
large, that the comparative study of the prineipal
languages of mankmd was based on sound and truly
scientific prineiples, and that it had brought to light
results which deserved a larger share of public interest
thanthey had as yet received. I tried to convince
not only scholars by profession, but historians, theo-
logians, and philosophers, nay everybody who had
once felt the charm of gazing inwardly upon the
secret workings of his own mind, veiled and revealed
as they are in the flowing folds of language, that the
discoveries made by comparative philologists could no
longer be ignored with impunity; and I submitted
that after the rogress achioved in a scientific study
of the principal branches of the vast realm of human
speech, our new science, the Science of Language,
might claim by right its seat at the Round-table of
the intellectual chivalry of our &ge.

Such was the goodness or the cause I hag then io
defend that, however anperfect my own pleading, the
verdict of the public has been immediate and almost
unanimous. During the years that have elapsed since

B
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the déliverw of my first course of lectures, the Seience
of Languege has had its full share of public recog-
nition. Whether weslook at the number «of books
that have been published for the agvancement and
elucidation of our science, oreat the excellent arti-
cles in the da.lly, weekly, forgnightly, monthly, and
quarferly reviews, or at the frequgnt notices of its
resultse scattered about in works on philosophy,
theology, and ancient history, we *may well rest
satisfied. The example set by France and Germmny
in founding chairs of Sanskrit and Comparative Phi-
lology, has been followed of late in nearly all the
universities of England, Ireland, and Scotland. We
need not fear for the future of the Reience of Language.
A carcer so auspiciously begun, in spite of strong
prejudices that had to be encountered, *will lead on
from year to year to greater triumphs. Oue best
public schools, if they have not done so already, will
soon have to follow the example set by the uni-
versities. It is but fair that schoolboys who are made
to devote so many hours every day to the laborious
acquisition ofe languages, should now and then be
taken by a safe guide to efijoy from a higher point of
view that living panoramea of human speech which
has been surveyed and carcfully nfhpped out by
patient explorers and bold discoverers: nor is there
any longer an excuse why, even in the most cle-
mentary lessons, nay I should say, why more par-
ticularly in these ele!nentary lessons, the sdark and
dreary passages of Greek 'and Latin, of French and
German grammar, should notebe brightened by the
electric light of Comparative Philology.

When last year I travelled in Germany I found
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that legtures on Comparative Philology wu:s attended
in the universitics by nearly all who stidy Greek and
Latin. At Leipzjg there were hundreds of students
who erdwded the Tectwere room of the Professer of
Comparggive Philology, and the classes of the Pro-
fessor of Sanskrit consfited of more than fifty under-
graduates, most=of them wishing to acquire ~that
amount of knowledgeasof Sanskrit which is absBlutely
necessery before entexing upon & study of Com-
parative Grammar.

The introduction of Greek into the universities of
Europe in the fifteenth century could hardly have
caused a greater revolution than the discovery of
Sanskrit and the stidy of Cumparative Philology in
tho nineteenth. ¥ery few indecd now take their
degree of Master of Arts in Uermany or would be
allowed to teach at a public schaol, without having
been examined in the principles of Uomparative
Philology, nay in the eloments of Sanskrit grammar.
Why should it be different in England? The in-
tellectual fibre, I know, is not different in the youth
of England and in the youth of Germany, and if thore
is buta fair field and no favour, Comparative Philology,
I feel convineed, will soon hold in England too, that
place which it ought to hold at every public school, in
every university, und in every classical examination,

In beginning to-day a course of lectures on the

! Sinoe this®was written, Compargtive Philology has been admiited
to its rightful place in the Universily of Oxford. In the firet Publo
Examination candidates for Honours in Gresk or Latin Litebatare wil*
be examinad in the slements & Comparative Philology as {llusteating
the Gresk and Latin langusges. In the final Public Examination,
Comparative Philology will form s speclal subjeat, by the side of the
history of Anclent Literature,

Ba
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Science of ‘.’Relu;wn —or I should rather say op some
preliminaiy points that have to be settled before we
can eénter upon a truly scientific study of the religions
of the world,~—1I feel as I felts wiren irst pleuduw in
this very place for the-Sciencecof Language.

I know that I shall have t» mect determined an-
tagonists who will deny the wery~ possibility of a
scientidc treatment of religiops, as formerly they
denied the possibility of a gcientifle treatinent of
languages. I foresce even far more serious cenficts
with familiar prejudices and duep-rooted convietions;
but 1 feel ab the same time that I am prepared to
meot my antagonists, and I have such faith in their
honesty and love of truth, thet I doubt not of a
patient and impartial hearing on their . bart, and of
a verdict influeneed by nothing but by"the evidence
that I shall have to place before them.

In these our days ib is almost hnpossible to speak
of religion at nll, without giving offince either on the
right or on the left.  With some, religion sewns too
suered nosubjeet for seientific treatment; with others
it stands on & level with glchemy and astrology, as a
mere tissuo of errory or halucinetions, far beneath the
notice of the man of reience.

In a certain sensc, I accept both these views. Raw
ligion s a sacred subject, and whether in its most
perfuet or in its most imperfect form, it has a right to
our highest reverenco, In this respect we might learn
something from those wham wo are so really to teach.
I quote from the * Declaration of Principles’ by which
the chureh founded by Keshub Chunder Sen professes
to bo guided. After stating that no created object
shall ever be worshipped, nor any man or inferior being
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or mdterial object be treated as identical with God, or
like ufito God, or as ancinearnation ef God, and tiat
no prayer or hymn shall be saig unto orin the name
of any gne excep? (God, the declaration continues :«

‘No created being qr object that has been or’may
heréafte? be worshipped by any sect shall be ridiculed
or contemned in_the gourse of the divine service to be
conducted here.

‘No book shall be dcknowledged or received as the
infallible Word of Gol: yet no book which has been
or may hereafter be acknowledged by any sect to be
infallible shall be ridiculed or contemned.

¢No sect shall be vilified, ridiculed, or hated.’

It might he theught, perhaps, that these broad
sentiments of religious toleration were borrowed by
Keshub Cheénder Sen, or rather by the founder of
the Frahma-Samé4j, Rammohun Roy, from Christian
writers. That may bo so. But they need not have
gonoe to Europe for these truly Christian principles.
They might have found them inscribed on the very
rocks of India, placed there more than 2000 years
ago by Asoka, who ruled from 259 to 222 B.C.
Asoka, who had left thd old Vedie religion, and
had cmbraced tho essential principles of Buddha's
teaching, says®in one of his Hdicts: ‘Tho King Pi-
yadasi wishes that all sects should dwell everywhere
(unmolested); for all of them approve of restraint (of
the senses) and purification of the soul’ And again,
¢The King Piyadasi honours all sects, monks and house-
holders; he honours then? hy liberality and various
kinds of favours. . . . But there is a fundamental law
for every seet, namely moderation in speech, that one
should not exalt one’s own sect in decrying others,
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and not depreciate them lightly, but that one ought on
the contrq,ry to.show alwayssto other sects the honour
due fo thefn. In this manner one exalts one’s own
sech, and benefits others, while in geting othergise one
injutes one’s own sect, and dges not benefit others.
He who exalts his own sect agd decries otleers, does
it from devotion to his own sect in order to make it
illusirious, but really in acting thus ‘he only damages
his own scet. Therefore peace ‘alone 48 good, so that
all should hear and listen glailly to the opinions of
others1.’

The Students of the Science of Religion snouta
at all events endeavour not to be outdone in impar-
tiality by this ancient king. Agpd, as for myself, I
can promise that no onc who attends these lectures,
be he Christian or Jew, Hindu or Mohammedan, shall
hear his own way of serving God spoken of Wrove-
rently% But truc revercnee does not consist in de-
claring & subject, beeause it is dear to us, to be unfi
for frec and honest inguiry: far from it True reve-
rence i shown in treating cvery subjeet, however
sacred, however dear to us, with perfeet confidence;
without fear and without favour; with tenderncss and
love, by all means, but, before a.ll with an unflinching
and uncompromising loyalty to truth..

On the other hand, I fully admit that religion has

1 “Ton Tnueriptions de Piyadasi,’ par E. Sonart, 1881, p. 174;
Heptitme Hidit; p. 349, Douzitme Kdit.

% My attention has heen divected to & curious ingbance of real
atavinim, My great grand-father, Rasedow, the founder of the Philan-
thrapinum, st Densan, wrote almost fofiden verbis ¢ that in the genersl
divine xervice at his school nothing sheuld happen by word or deed,
that could not he approved of by every warshipper of God, be he
Christisn, Jew, Mohammedan, or eist.' See ! Archiv fur Lebensbe-
sohreibung,’ p. 63; Raumer, * Goschichte der Padagogik,’ ii. p. a74.
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stood"in former ages, and stands also in oyg own age,
if we "look abroad, and #if we look imfo some of the
highest and some of the lowes} places af home, on a
level with alchepy and astrology. There exist supersti-
txons little short of fet],shlsm and, what is worse, There
exists hffpocrisy, as bag as thaf of the Roman augurs.
In practical Jife jt would be ‘wrong to assume &
neutral position between such conflicting, Views.
Where wo see~that the revercnee due to rehgmn is
victated, we are bound to protest; where we see that
superstition saps the roots of faith, and hypocrisy
poisons the springs of morality, we must take sides.
But as students of the Science of Religion we move
in & higher and mere sercne atmosphere. We study
error, as the physiologist studies a disense, looking for
its eauscs, tracing 14 influenes, speculating on possible
romodies of this lepds vofioos, but leaving the applica~
tion of such remedios to a ditforent class of men, to
the surgeon and the practical physician. Diversos
diversa juvant applies here as everywhere else, and a
division of labour, according to the peculiar abilities
and tastes of different individuals, will always yield
tho hest results. The sttdont of the history of the
physical sciencos is not angry-with the alehemists,
nor does he amrgue with the astrologists: he rathor
tries to enter into their view of things, and to dis-
cover in the errors of alchemy the seeds of chemistry,
and in the halucinations of astrology & yearning and
groping ater & true knowledge of the heavenly bodies.
It is the same with the“®student of the Science of
Religion. He wantg to find out what rfeligion is,
what foundation it hag in the soul of man, and what
laws it follows in its historical growth. For that
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purpose thq study of errors is to him more instrtictive
then the §tudy. of that religion which he coflsiders
the tyrue on, and the smiling augur as interesting a
subject as the Roman eupplmnt who®veiled hig face in
praytr, that he might be alone’with his God.

The very title of the® Sclence of Religion will j _]a,r, I
know, on the ears of many pemogs, and a comparison
of all' the religions of the world, in which none can
claim a privileged position, will no doubt seem to
many dangerous and reprehensible!, because ignosing
that peculiar reverence which everybody, down fo the
mere fetish worshipper, feels for his own religion and
for his own God. Let me say then at once that I
myself have shared these misgivings, but that I have
tried to overcome them, because I would not and
could not allow myself to surrender eitherewhat I hold
to be the trath, or what I hold still dearer thaw the
truth, the right of testing truth. Nor do I regret it.
I do not say that the Science of Religion is all gain.
No, it entails losses, and losses of many things which
we hold dear. But this I will say, that, as far as my
humble Judgment goes, it does not entail the loss of
anything that is essential to true religion, and that
if weo strike the balance honestly, the gain'is im-
measurably greater than the loss.

One of the first questions that was asked by classical
scholars when invited to consider the value of the
Science of Language, was, ¢ What shall we gain by a
comparative study of languages?’ Languages, it was
said, are wanted for practidhl purposes, for speaking

! “The so-called “Science of Religion & the present day, with its
attempts o put into competition the sacred books of India and the
Holy Seriptmres, is deeply to be deprecated.” Bishop of Gloucesten.
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and reading ; and by studying too many lgnguages at
once, e run the risk of losing the firm grasp which
we ought to have on the few that are really important.
Our knrowledge, *khy becoming wider, must needs, if
was thought, become g?:a.llower, and the gain, if ¢here
is any,in knowing ghe strufture of dialects which
bave never producgd any literdture at all, would
certainly be outweighed by the loss in accurat® and
practical scholarship.”

¥ this could be shid of a comparative study of
languages, with how much greater force will it be
urged against a comparative study of religions!
Though I do not expect that those who study - the
religious books ofaBrahmans and Buddhists, of Con~
fucius and Laotse, of Mohammed and Nénak, will be
accused of ccherishing in their secret heart the doc-
trines of those ancient masters, or of having lost the
firm hold on their own religious convietions, yet I
doubt whether the practical utility of wider studies
in the vass field of the religions of the world will be
admitted with greater readiness by professed theo-
logians than the value of & knowledge of Sanskrit,
Zend, Gothie, or Celtic "for a thorough mastery of
Greek and Latin, and for a real appreciation of the
nature, the purpose, the laws, the growth and decay of
language was admitted, or is even now admitted, by
gome of our most eminent professors and teachers.

People ask, What is gained by comparison +—Why,
all higher knowledge is acquired by comparison, snd
rests on comparison. If % is said that the tharaster
of scientific research jn our age is pre-emindntly com-
parative, this really means that our researches are
now based on the widest evidence that can be ob-
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fained, on the broadest inductions that can be grasped
by the hupan mind.

What cafl be gainel by comparison —Why, look
at the study of languages. If yo@ go back but a
hundred years and examine fhe folios of the most
learned writers on questions cognected with language,
and then open & bobk written by the merest tiro in
Compharative Philology, you will see what can be
gained, what has been gained,” by the comparative
method. A few hundred yeafs ago, the idea that
Hebrew was the original language of mankind was
accepted as a matter of course, even as a matter of
faith, the only problem being to find out by what
process Greek, or Latin, or any other language could
have been developed out of Hebrew. The idea, too,
that language was revealed, in the Scholastic sense of
the word, was generally accepted, although, as early
a8 the fourth century, St. Gregory, the learned bishop
of Nyssa, had strongly protested against itl. The
grammatical framework of a language was either
considered as the result of a conventional agreement,
or the terminatjons of nouns and verbs were supposed
to have sprouted forth like ‘buds from the roots and
stems of language; and the vaguest similarity in the
sound and meaning of words was taken to be a suf-
ficlent criterion for testing their origin and their
relationship. Of all this philological somnambulism
woe hardly find & trace in works published since the
days of Humboldt, Bopp, and Grimm,

Has there been any loss®here? Has it not been
pure gain? Does language exgite our imagination
less, because we know that, though the faculty of

* ¢Leotures on the Science of Language,’ vol. i, P 32.
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’

b,
speakmg is the work of Him who wgg}&sm
things, the invention of words for, naming esch
object was left to man, and vas achie¥ed through
the working of %he human mind? Is Hebrew .less
carefully studied, becguse it is no longer belefed to
be & rePealed language, sent down from heaven, but &
language closely a,lhed to Arabié, Syriac and ancient
Ba.byloma.n, and receiving light from these gognate,
and in some respects more primitive, languages, for
the explanation of riany of its grammatical forms,
and for the exact interpretation of many of its
obscure and difficult words? Is the grammatical
articulation of Greek and Latin less instructive,
because instead ofseeing in the terminations of nouns
and verbs merely arbitrary signs to distinguish the
plural from the ‘singular, or the future from the
Ppresont, we can now perceive an intelligible principle
in the gradual production of formal out of the
material elements of language? And are our ety-
mologies less important, because, instead of being
suggested by superficial similarities, they are now
based on honest historical and physiological research %
Lastly, has our own language ceased to hold its own
peculiar place? Is our love for our own native
tongue at albkimpaired? Do men spesk less boldly
or pray less fervently in their own mother tongus,
because they know its true origin and its unadorned
history ; because they know that everything in
languags that goes beyond the objects of sense, is and.
must be pure meta.phor? Or does any one deplore
the fact that there js in all languages, dven in the
jargons of the lowest savages, order and wisdom ;
nay, something that makes the world akin?
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Why, then, should we hesitate to apply the.'com-
parative method, which has preduced such great results
in other sph¥res of knpwledge, to a study of religion?
That it will change many of the *vjews commonly
held®about the origin, the chagacter, the growth, and
decay of the religions of the yorld, I do ndt deny;
but unless we hold that fearless, progression in new
inquities, which is our bounden duty and our honest
pride in all other branches of knowledge, is dangerous
in the study of religions, unless*we allow ourselyes to
be frightened by the once famous dictum, that what-
ever is new in theology is false, this ought to be the
very reason why a comparative study of religions
should no longer be neglected or delayed.

‘When the students of Comparative Philology boldly
adapted Goethe’s paradox, ¢ He who Fnows me language
knows none, people were startled at first; but dhey
soon began to feel the truth which was hidden beneath
the paradox. Could Goethe have meant that Homer
did not know Greek, or that Shakespeare did not
know English, because neither of them knew more
than his own mgther tongue? No! what was meant
was that neither Homer nor Shakespeare knew what
that language really avas which he handled with so
much power and cunning. Unfortunately the old
verb ‘to can, from which ‘canny’ and ‘cunning,’ is
ost in English, otherwise we should be able in two
words to express our meaning, and to keep apart the
wo kinds of knowledge of which we are here speaking.
\s we say in German kinneh is not kennen, we might
ay in English, fo can, that is tobe cunning, is not #o
'en, that is to know; and it would then become clear
# once, that the most eloquent speaker and the most
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gifted poet, with all their cunning of wordg gnd skilful
mastery of expression, would have baut little to say if
_asked, what really is languaged The same applies to
religion. He wﬂo.knor;ws one, bnows none. There are
thousands of people whose faith is such that-it®ould
move mountains, ang who yét, if they were asked
what religion geally is, woild rehain silent, or would
speak of outward tokens rather than of the inward
nature, or of the faculty of faith.

&t will be easily perceived that religion means at
least two very different things. When we speak of
the Jewish, or the Christian, or the Hindu religion,
we mean a body of doctrines handed dowr by
tradition, or in canonical books, and containing all
that constitutes the faith of Jew, Christian, or Hindu.
Using religion in that sense, we may say that & man
hasachanged his religion, that is, that he has adopted
the Christian instead of the Brahmanical body of
religious doctrines, just as a man may learn to speak
English instead of Hindustani.

But religion is also used in a different sense. As
there is a faculty of speech, independent of all the
historical forms of language, there is a faculty of
faith in man, independent of wll historical religions.
If we say that it is religion which distinguishes man
from the animal, we do not mean the Christian or
Jewish religion; we do not mean any special religion ;
but we mean a mental faculty or disposition, which,
independent of, nay in spite of sense and ressom,
enables man to apprehed the Infinite under differént
names, and under jarying disguises. ‘Without that
faculty, no religion, not even the lowest worship of
idols and fetishes, would be possible; and if we will
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but listen a.ttentlvely, we can hear in all rehg10ns a
greaning of o the,spirit, a struggle to conceive the in~
concewa.ble,'to utter the unutterable, a longimg after
the Inﬁmte, a love ofeGod. Whether the etymology
whick the ancients gave of the Greek word dvfpwmos,
man, be true or not (théy denveQ it from & dv® 46pby,
he who looks upwartl), certain it,is that what makes
man fnan, is that he alone can turn his face to
heaven; certain it is that he alone yesrns for some-
thing that neither sense nor refison can supply, may
for something which both sense and reason by them-
selves are bound to deny.

If then there is a philosophical discipline which
examines into the conditions of sensaous or intuitional
knowledge, and if there is another philosophical dis-
cipline which examines into the conditionssof rational
or conceptual knowledge, there is clearly a place for a
third philosophical discipline that has to examine into
the existence and the conditions of that third faculty
of man, co-ordinate with, yet independent of, sense and
reason, the faculty of the Infinite!, which is at the
root of all religions. In German we can distinguish
that third faculty by the name of Vernunst, as opposed
to Verstand, reason, and Sinn, sense. In English I
know no better name for it, than the faeulty of faith,
though it will have to be guarded by careful definition,
in order to confine it to those objects only, which can-
not be supplied either by the evidence of the senses, or
by the evidence of reason, and the existence ef which
is nevertheless postulated by something without us

1 T use the word Infinite, becausa it is lessliable to be misunderstood
than the Absolute, or the Unconditioned, or the Unknowable. On the

digtinetion between the Infinite and the Indefinite, see Kant, ¢ Critique
of Pure Reason,” translated by M. M., vol. ii. p. 44a.
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which we cannot resist. No simply historical fact
can o¥er fall under the cognisance ef faith, in our
sense ofsthe word. ]

If wg look aj*the history of modern thought, we
find that the dominany school of philosophy, pre%ious
to Kan® bad reduced, all intellectual activity to one
faculty, that of the genses, ‘Nifil 4n intellectu quod
non ante fuerit in sensu’'— Nothing exists if the
intelleet but what has before existed in the senses,’
was their watchword ;*and Leibniz answered epigram-
matically, but most profoundly, ¢Nihil—nisi intel-
lectus,’ *Yes, nothing but the intellect.” Then followed
Kant, who, in his ¢Criticism of Pure Reason,” written
ninety years ago, it not yet antiquated, proved that
our knowledge requires, besides the data of sensation,
the admissien of the intuitions of space and time,
and #he categories, or, a8 we might call them, the
laws and necessities of the understanding. Satisfied
with having established the @ prior: character of the
categories and the intuitions of space and time, or, to
use his own technical language, satisfied with having
proved the possibility of synthetic judgments a priors,
Kant declined to go further, and he most energetically
denied to the human intellect the power of transcend-
ing the finiteeor the faculty of approaching the In-
finite. He closed the ancient gates through which
man had gazed into Infinity ; but, in spite of himself,
he was driven in his ¢ Criticism of Practical Reason,’ to
open a side-door through which to admit the sense of
duty, and with it the sen®e of the Divine. This has
always seemed to me the vulnerable point fn Kant’s
philosophy, for if phﬂosophy has to explain what is,
not what ought to be, there will be and can be no
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rest till e, admit that there is in man & third fa‘.culty,
which I ga.ll sunply the facelty of apprehendmg the
Infinjte, ndb only in, religion, but in all things; a
poyer independent oi sense a.nd Tedson, a power in a
certgin- sense contradicted by'gense and reason, but
yet a very real power, which has held its own from
the beginning of the world, neither gense nor reason
being able to overcome it, while it alone is able to
overcome in many cases both reason ard sense?.
According to the two meafiings of the worde re-
ligion, then, the science of religion is divided into two
parts; the former, which has to deal with the his-
torical forms of religion, is called Comparative Theo-

3 As this passage has given rise to straiige misunderstandings, I
quote a passage from another lecture of mine, not yet published ‘It is
difficult at presemt to speak of the human mmd fn any technical
language whatsoever, without being called to order by some philgsopher
or other. According to some, the mind is one and indivisible, and it is
the subject-matter only of our consciousness which gives to the acts of
the mind the different appearances of feeling, remembering, imagining,
Imowing, willing or believing. According to others, mind, as & subject,
hag no existence whatever, and nothing ought to be spoken of except
states of consciousness, some passive, some active, some mixed. I
myself bave been sharply taken to task for venturing to speak, in this
enhghtened 1gth eentury of ours, of different facultres of the mind,—
ﬁmlhee be:.ng purely imaginary creations, the illegitimate offspring of

tial Now I coifess I am amused rather than
frightened by luch pedantry. Faculty, facultas, sesme to me so good a
word that, if it did not exist, it ought to be invented in order to express
the different modes of action of what we may still be allowed to call
our mind. Tt does not commit us to more than if we were to spesk of
the faeilities or agilities of the mind, and those only who change the
forces of nature into gods or demoms, would be frightened by the
facnlties as green-eyed monsters segted m the dark recessds of our Self.
I shall therefore retain the name of Taculty,’ &o.

On the néoessity of admitting & faculty of perceiving the Imfinite I
have treated more fully in my ‘ Lectures bn the Science of Language,’
vol. i, pp. 625~632. The subjeet is ably discussed by Nicotra Sangia-
vemo, in L'Infimto di Maz-Muller, Oatama, 1833,
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logy ; the latter, which has to explain thesconditions
under which religion, whether in its® highest or ifs
lowest fofm, is pogsible, is called Theoretic Theology.

We shall at present have to “deal with the fogmer
only; nay it will beemy objget to show that the
problems which chiey occupy ,heoretic theology,
ought not to bewtaken up till all the evidence,that
can possibly be gained from a comparative séudy of
the religions of the world has been fully collected,
clagtified, and a.na.lysea. I feel certain that the time
will come when all that is now written on theology,
whether from an ecclesiastical or philosophical point
of view, will seem as antiquated, as strange, as un~
accountable as the works of Vossius, Hemsterhuys,
Valckenaer, and Lennep, by the side of Bopp’s Com-
parative Grémmar.

It thay seem strange that while theoretical theology,
or the analysis of the inward and outward conditions
under which faith is possible, has occupied so many
thinkers, the study of comparative theology has never
as yet been seriously teken in hand, But the expla~
nation is very simple. The materials en which alone
& comparative study of the religions of mankind could
have been founded were not accelsible in former days,
‘while in our own days they have come to light in
such profusion that it is almost impossible for any
individual to master them all.

It is well known that the Emperor Akbar (1542~
1605) hetl a passion for the study of religions, and
that he invited to his ecourt Jews, Christians, Moham-
medans, Brahmans, and Zoroastrians, and haé a8 many
of their sacred books as he could get access to, trans-

* oo Note A, On Akbar.
c
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lated forhis own study®. Yet, how small was the eol-
léetion ofegered books that éven an Emperor of India
could command not more than goo years #go, com-
paredl to what may fiow be found in the liBrary of
any poor scholar! Wp have the original text of the
Veda, which neithgr the bribes nor the threats of
Akbgr could extort from the Brehmans. The trans-
lation ef the Veda which he is said to have obtained,
was a translation of the so-called Atharva-veds, and
comprised most likely the Upanishads only, myktic
and philosophical treatises, very interesting, very im-
portant in themselves, but as far removed from the
ancient poetry of the Veda as the Talmud is from the
0ld Testament, as Sufiism is froth the Koran. We
have the Zendavesta, the sacred writings of the so-
called fire-worshippers, and we possess trdnslations of
it, far more complete and far more correct thafl any
that the Emperor Akbar obtained from Ardsher, a
wise Zorosstrian whom he invited from Kirman to
India®. The religion of Buddha, certainly in many
respects more important than either Brahmanism, or
Zoroastrianisne, or Mohammedanism, is never men-
tioned in the religious discussions that took place every
Thursday evening® &t the imperial court of Delhi.
Abulfazl, it is said, the minister of Albar, could find,
no cne to assist him in his inquiries respecting Buddh-
ism. We possess the whole sacred canon of the
Buddhists in various languages, in P4li, Burmese, and
Siamese, in Sanskrit, Tibetep, Mongolian, and Chinese,

* Elphinstone’s ¢ History of India,’ ed’ Cowell, book ix. eap. 3.
% See * Journal of the Asistio Society of Bengal,’ 1868, p. 14.
¥ Beo ‘ Awmi Akbari,’ transl, by Blochmann, p. 171, note 3.



LECTURE I. 19

and 3§ is our fault ent1rely, if as yet there is no
complete translation in any Europeatd topgue of this
important collection of sacred books. The axtecient
religior® of Chioa again, that of Confucius and, that
of Laotge, may now be studied in excellent transla-
tions of their sacred books by agybody interested in
the ancient faitlse ofmankind.

But this is not all. We owe to missionaries par-
ticularly, careful accoynts of the religious belief and
wolship among tribes far lower in the scale of civilisa~
tion than the poets of the Vedic hymns, or the fol-
lowers of Confucius. Though the belief of African
and Melanesian savages is more recent in point of
time, it may or mdy not represent an earlier and far
more primitive phase in point of growth, and is there-
fore as instfuctive to the student of religion as the
study’ of uncultivated dialects has proved to the
student of languagel.

Lastly, and this, I believe, is the most important
advantage which we enjoy as students of the history
of religion, we have been taught the rules of critical
scholarship. No one would venture, fiow-a-days, to
quote from any book, whether sacred or profane,
without hs; asked these simple and yet moment-
ous ques’mo;:nﬂw hen was it written? Where? and by
whom? Was the author an eye-witness, or does he
only relate what he has heard from others? And if
the latter, were his authorities at least contemporane-
ous with the events which jhey relate, and were they

1 See Tiele, ‘ De Plaats van de Godsdiensten der Naturvelken in de
Godsdienstgeschiedenis,” Amsterdam, 1873. E. B, Tylor, ‘ Fortmghtly
Review,” 1866, p. 71.

g2
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under thetsway of party feeling or any other digturb-
ing influence? "Was the whéle book written et once,
or ddes it contain poftions of an earlier daté; and if
80, g, it, possible for us to sepagate these earlier docu-
ments from the body of the book ?

A study of the qriginal doemments on which the
principal religions of the world profess to be founded,
carriedeon in this spirit, has enabled some of our best
living scholars to distinguish in each réligion between
what is really ancient and what is comparatively fho-
dern; between what was the doctrine of the founders
and their immediate disciples, and what were the
afterthoughts and, generally, the corruptions of later
ages. A study of these later devBlopments, of these
later corruptions, or, it may be, impprovements, is not
without its own peculiar charm, and is full of practical
lessons ; yet, as it is essential that we should know
the most ancient forms of every language, before we
proceed to any comparisons, it is indispensable also
that we should have a clear conception of the most
primitive form of every religion, before we proceed to
determine its®own value, and to compare it with
other forms of religious faith. Many an orthodox Mo-
hammedan, for instahce, will relate miracles wrought
by Mohammed; but in the Koran Mbhammed saysg,
distinctly, that he is a man like other men. He dis-
dains to work miracles, and appeals to the great
works of Allah, the rising and setting of the sun, the
rain that fruetifies the egrth, the plants that grow,
and the Jiving souls that are born into the world—
who can tell whence?—ss the veal signs and wonders
in the eyes of a true believer. ‘I am only a warner,’
he says; ‘I cannot show you a sign—a miracle—
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except what ye see every day and night, Signs are
with God %’

The Buddhist legends teem with miserfible mijracles
attnhu.ted to Buddha a.nd his disciples—miracles whick
in wonderfulness certgnly surpass the miracles 8f any
other reftigion : yet intheir owh sacred canon a saying
of Buddha's is gecorded, prohibitthg his dlscxples from
working miracles, though cha.llenged to do 80 by the
multitudes, who required a sign that they m1ghb be-
liewe. And what is®the miracle that Buddha com-
mands his disciples to perform? ‘Hide your good
deeds,’ he says, ‘and confess before the world the sins
you have committed’ That is the true miracle of
Buddha.

Modern Hmdmsm rests on the system of caste as
on a rock which no arguments can shake: but in the
Veds, the highest authority of the religious belief of
the Hindus, no mention occurs of the complicated
system of castes, such as we find it in Manu: nay, in
one place, where the ordinary classes of the Indian,
or any other society, are alluded to, viz. the priests,
the warriors, the citizens, and the slgves, all are re-
presented as sprung alike from Brahman, the source
of all being.

It would be too much to say that the critical sifting
of the authorities for a study of each religion has been
already fully carried out. There is work encugh still
to be dome. But & beginning, and a very successful
beginning, has been made, and the results thus brought
to light will serve as a Wholesome caution to every-
body who is engaged in religious researches. Thus,

1 ‘The Speeches and Table-talk of the Prophet Mohammad,’ by
Stanley Lane-Poole, 1883, Introd. p, xxxvi and xli.



22 LEOTURES ON THE BQIENCE OF RELIGION.

if we study the primitive religion of the Veds, we
hamre to distinguish most carefully, not only befween
the hymns ‘of the Rig-veda on one side, and the
hymns collected in the Shma-veda, Yagur-veda, and
Athafva-veda on the other, buf eritical scholars dis-
tinguish with equal cale betwegn the more “ancient
and the more modern hymns of the Rig-veda itself,
go farss even the faintest indications of language, of
grammar, or metre enable them to do sor

In order to gain a clear insight into the motiwes
and impulses of the founder of the worship of Ahu-
ramazda, we must chiefly, if not entirely, depend on
those portions of the Zendavesta which are written in
the Githd dialect, a more primitive- dialect than that
of the rest of the sacred eode of the Zoroastrians.

In order to do justice to Buddha, we must not mix
the practical portions of the Tripitaka, the Dharma,
with the metaphysical portions, the Abhidharma.
Both, it is true, belong to the sacred canon of the
Buddhists; but their original sources lie in very dif-
ferent latitudes of religious thought.

We have in the history of Buddhism an excellent
opportunity for watching the process by which a
canon of sacred books is called into existence. Wee
8ee here, as elsewhere, that during the lfetime of the
teacher, no record of events, no sacred code containing
the sayings of the master was wanted. His presence
was enough, and thoughts of the future, and more
particularly, of future greatness, seldom entered the
minds of those who followel him. It was only after
Buddha hed left the world, that hjs disciples attempted
to recall the sayings and doings of their departed friend
and master. At that time everything that seemed to
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redound to the glory of Buddha, however extraordi-
nary ahd incredible, was gagerly welcomed,” wlnle Wik~
nesses who would have ventured to critietsé or reject
unsupported statements, or to «detract in any Wa.y
from the holy cHaractef of Buddha, had no chanee of
even beimg listened tol. Andewhen, in spite of all
this, differences of opinion arose, threy were not brought
to the test by a carelul weighing of evidence, but the
names of ‘unbeliever’ and ‘heretic’ (ndstika, pA&handa)
werp quickly invented in India as elsewhere, and
bandiéd backwards and forwards between contending
parties, till at last, when the doctors disagreed, the
help of the secular power had to be invoked, gnd
kings and emperorg assembled councils for the sup-
pression of schism, for the settlement of an orthodox
creed, and fqr the completion of a sacred canon. We
know, of King Asoka, the contemporary of Seleucus,
sending his royal missive to the assembled elders, and
telling them what to do, and what to avoid, warning
them also in his own name of the apocryphal or he-
retical character of certain books which, as he thinks,
ought not to be admitted into the sacred canaon 2

1 ¢Mah&vansa,’ p. 12, Nannehi tatha vatthabbam 1w, ‘it cannot be
allowed to other pnes’ﬁs to be present.’

3 The followng is Professor Kern's tranlation of the Second Bairat
Rock Inscription, ®ontaining the rescript which Asoka addressed to
the Council of Magadha; * King Priyadarsin of Magadha greets the
Asgembly (of Clerics) and wishes them welfare and happiness. Ye
know, Birs, how great is our reverence and aflection for the Triad which
is called Buddka (the Master), Fauth, and Assembly. All that our
Lord Buddhs has spoken, my Lords, is well spoken. Wherefore, Sirs,
it must indeed be regarded as hyving indisputsble suthority, se the
true faith shall last long. Thus, my Lords, I honour in ghe first place
these religions works :—Suggmary of the Disciphne, The Bupernatural
Powers of the Master (or of the Masters), The Terrors of the Future,
The Song of the Hermit, The Sttrs on Aseeticism, The Question of
Upatishys, and the Admonition of Réhnla concerning Falsehood,
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We here learn & lesson, which is confirmed by the
sbudy of ‘ofher yeligions, that, canonical books, though
they furtlish in most cases the most ancient,and most
authentic information within the resch of the student
of religion, are not to be trusted implicitly, nay, that
they must be submitted to & more searchingneriticism
and to more stringent tests than any other historical
books. For that purpose the Science of Language
has prBved in many cases & most valuable auxiliary.
It is not easy to imitate anchent language so ag to
deceive the practised eye of the grammarian, éven if
it ‘were possible to imitate ancient thought that should
not betray to the historian its modern origin. A
forged book, like the Ezour-veda, which deceived
even Voltaire, and was published by him as ‘the
most precious gift for which the West wag indebted to
the East,’ could hardly impose again on any Sapskrit
scholar of the present day. This most precious gift
from the East to the West, is about the silliest book
that can be read by the student of religion, and all
one can say in its defence is that the original writer
never meant it as a forgery, never intended it for the
purpose for which it was used by Voltaire.

I may add that a book which has lately attracted
considerable attention, La Bible dans,!Inde, by M,
Jacolliot, belongs to the same class of books. Though
the passages from the sacred ‘books of the Brahmans

uttered by our Lord Buddha. These religious works, Sirs, I wish that
the monks and nuns, for the advancement of their good e, should
uninterruptedly study and remem'b&', a8 algo the laics of the male and
female gex. “For this end, my Lords, I cause this to be written, and
have made my wish evident” See Indifh Antiquary, vol v.p. 357;
Cunningham, ¢Corpus Insoript. Indie,” p. 132 ; Oldenberg, ‘Vinaya-
pitaka,” vol. i, Introd. p, xL.
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are no} given in the original, but only in a vegy poetical
French translation, no Sanskrit seholas would hesitate
for one homent to say that they are folgeries, and
that MeJacolliof,the President of the Court of Jusice
at Chandernagore, hag been deceived by his n8itive
teacher.® We find magy childih and foolish things in
the Veda, but when ;we read the following line, as an
extract from the Veda:

‘La femme c'egt '4me de ’humanité,—

it is not difficult to see that this is the folly of the
nineteenth century, and not of the childhood of the
human race. M. Jacolliot’s conclusions and theories
are such as might be expected from his materials’.
With all the gepuine documents for studying the
history of the religions of mankind that have lately
been *brought to light, and with the great facilities
which a more extensive study of Oriental languages
has afforded to scholars at large for investigating the
deepest springs of religious thought all over the
world, a comparative study of religions has become
3 necessity. If we were to shrink .from it, other
nations and other creeds would take up the work. A
lecture was lately delivered &t Calcutta, by the
,minister of tifs Adi-Sam4j (i.e. the Old Church), ‘On
the Superiority of Hinduism to every other existing
Religion” The lecturer held that Hinduism was
superior to all other religions, ‘because it owed its
name to*no man; because it acknowledged no me-~
diator between God and®man; because the Hindu
worships God, in thg intensely devotional’ semse, as
the soul of the soul; because the Hindu alone can

1 See Selected Fssays, vol. i, p. 468 sq.
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worship Giod at all times, in business and plsa,éure,
amd everything ; because, while other Scriptures in-
culegte the practice of, piety and virtue for the sake of
eternal happiness, the Hindu Seriptures along main-
tain®that God should be worshipped for the sake of
God alone, and virtue practised, for the sake of virtue
alone ; because Hifiduism inculcates nniversal bene-
voletice, while other faiths merely refer to man;
because Hinduism is non-sectarian (bedieving that all
faiths are good if the men wh8 hold them are gmd),
non-proselytizing, pre-eminently tolerant, devotional
to an entire abstraction of the mind from time and
sense, and the concentration of it on the Divine; of
an antiquity running back to the infancy of the
human race, and from that time till now influencing
in all particulars the greatest affaits of the State and
the most minute affairs of domestic lifo™’

A Science of Religion, based on an impartial and
truly scientific comparison of all, or at all events, of
the most important, religions of mankind, is now only
& question of time. It is demanded by those whose
voice cannot be disregarded. Its title, though imply-
ing as yet a promise rather than a fulfilment, has
become more or less familiar in Germany, France,
and America; its great problems have attracted the
eyes of many inquirers, and its results have been
anticipated either with fear or with delight. It be-
comes therefore the duty of those who have devoted
their life to the study of the principal religions of the
world in their original dbcuments, and who value
religion ahd reverence it in whatever form it may pre-
sent itself, to take possession of this new territory in

! Bee ¢ Times,' Oct. 2%, 1872,
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the rame of true science, and thus to prqtect its
sacred precinets from the énroads of those who thinla
that they have a right to speak on,the anciertt rehg;ons
of mankind, whetiter those of the Brahmans, the Zo-
roastrians, or Budd.h1st§, or those of the Jews and
Christian®, without Ve having*taken the trouble of
learning the languages in which their sacred books
are written. What should we think of phllosophers
writing on the weligion of Homer, without knowing
Greek, or on the religidn of Meses, without knowing
Hebrew

I do not wonder at Mr. Matthew Arnold® speaking
scornfully of La Science des Religions, and I fully
agree with him that such statements as he quotes
would take away the breath of a mere man of letters.
But are these statements supported by the authority
of anpwscholars? Has anybody who can read either
the Vedas or the Old and New Testaments in the
original ever maintained that °the sacred theory of
the Aryas passed into Palestine from Persia and India,
and gat possession of the founder of Christianity and
of his greatest apostles, St. Paul and St. John; be-
coming more perfect, and returning more and more to
its true character of & “ transcendent metaphysic,” as
the doctors ofe the Christian Church developed it %’

as Colebrooke, or Lassen, or Bournouf, ever sug-
gested ‘that we Christians, who are Aryas, may have
the satisfaction of thinking that the religion of Christ
has not ceme to us from the Semites, and that it is
in the hymns of the Veda®nd not in the Bible that
we are to look for the pnmordla.l source of any re-
ligion ; that the theory of Christ is the theory of the

1 ¢Literature and Dogms,’ p. I17.
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Vedic Agni, or fire; that the Incarnation represents
the Vedjc solemnity of the®production of fire, symbol
of fire of every kind, of all movement; life, and
thought; that the Trinity of Fatler, Son, snd Spirit
is tha Vedic Trinity of Sun, Fire, and Wind; and
God finally a cosmic unityy Mr. Arndld quotes
indeed the name of Burnouf, but ke ought to have
knowp that Eugéne Burnouf has left no son and no
SU.CCEssOT.

Those who would use a comparative study 8f re-
ligions as a means for lowering Christianity by exalt-
ing the other religions of mankind, are to my mind as
dangerous allies as those who think it necessary to
lower all other religions in order to exalt Christianity.
Bcience wants no partisans. I make no secret that true
Christianity, I mean the religion of Christ, seems to me
to become more and more exalted the more we& know
and the more we appreciate the treasures of truth
hidden in the despised religions of the world. But
no one can honestly artive at that conviction, unless
he uses honestly the same measure for all religions.
It would be fatal for any religion to claim an excep-
tional treatment, most of all for Christianity. Chris-
tianity enjoyed no privileges and claimed no immuni-
ties when it boldly confronted and %onfounded thg
most ancient and the most powerful religions of the
world. Even at present it craves no mercy, and it
receives no mercy from those whom our missionaries
have to meet face to face in every part ofsthe world.
Unless Christianity has ceased to be what it was, its
defenders should not shrink from this new trial of
strength, but should encourage rather than depreciate
the study of comparative theology.
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And -Jet me remark this, in the very beginning, that
no other religion, with the exception, parhaps, of early
Buddhisne, would have favoured the idea®of an im-
partial qpmparisgre of the prineipal religions of the
world—would ever havg tolerated our science. Nefrly
every region seems fo adopt®the language of the
Pharisee rather than that of the Publican. Itis Chris-
tianity alone which, as the religion of humanity, as
the religion of no caste, of no chosen people, has
taught us to study th® history of mankind, as our
own, to discover the traces of a divine wisdom and
love in the development of all the races of the world,
and to recognise, if possible, even in the lowest and
crudest forms of religious belief, not the work of the
devil, but something that indicates a divine guidance,
something that medkes us perceive, with St. Peter,
‘that €od is no respecter of persons, but that in every
nation he that feareth him and worketh righteousness
is accepted with him.’

In no religion was there a soil so well prepared for
the cultivation of Comparative Theology as in our
own. The position which Christianity from the very
beginning took up with regard to Judaism, served as
the first lesson in comparative theology, and directed
_the attention ewen of the unlearned to a comparison of
“two religions, differing in their conception of the Deity,
in their estimate of humanity, in their motives of
morality, and in their hope of immortality, yet shar~
ing so much in common that there are but few of the
psalms and prayers in the?Old Testament in which a
Christian cannot hea,rtlly join even now, antl but few
rules of morality which he ought not even now to
obey. If we have once learnt to see in the exclusive
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religion of the Jews a preparation of what was to be
the all-embracing religion of humanity, we shall feel
much less*difficulty in recognising in the mazes of
other religions a hidden purpgse; £ wandering in the
deséry it may be, but a prepagation also for the land
of promise.

A study of these two religions, the Jewish and the
Christjpn, such as it has long been carried on by some
of our most learned divines, simultansously with the
study of Greek and Roman mythology, bas, in dact,
served as a most useful preparation for wider in-
quiries. Even the mistakes that have been committed
by earlier scholars have proved useful to those who
followed after; and, onee correcteds they are not likely
to be committed again. The opinion, for instance, that
the pagan religions were mere corruptions of the reli-
gion of the Old Testament, once supported by men of
high authority and great learning, is now as com-
pletely surrendered as the attempts of explaining
Greek and Latin as corruptions of Hebrew .

The theory again, that there was a primeval pre-
ternatural revglation granted to the fathers of the
human race, and that the grains of truth which catch
our eye when exploring the temples of heathen idols,
are the scattered fragments of that sacred heirloom,—
the seeds that fell by the wayside or upon stony
places—would find but few supporters at present; no
more, in fact, than the theory that there was in the
beginning one complete and‘perfecb primevaldanguage,

! Tertulligp, ¢Apolog.” xlvii: ‘Unde haes, oro vos, philosophis aut
poetis tam consimiliat Nonnisi de nosiriy sacramentis: si de nostris
sacramentis, ut de prioribus, ergo fideliora sunt nostra magisque cre-
dends, quornm 1msgines quoque fidem inveniunt.’ See Hardwiok, ‘Christ
and other Masters,” vol. i. p. 17.
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brokérup in later times into the numberless lgnguages
of the world. .

Some 6ther principles, too, have been 2stablighed
within this limited*sphere by a cemparison of Judaigm
and Christianity with the religions of Greece %nd
Rome, wifich will provg extremdly useful in guiding
us in our own gesearches. It had been proved, for
instance, that the language of antiquity is not "like
the language of our own times; that the language of
the East is not like thd language of the West; and
that, unless we make allowance for this, we cannot
but misinterpret the utterances of the most ancient
teachers and poets of the human race. The same
words do not mean the same thing in Anglo-Saxon
and English, in Latin and French: much less can we
expect that the words of any modern language should
be ther exact equivalents of words belonging to an
ancient Semitic language, such as the Hebrew of the
Old Testament.

Ancient words and ancient thoughts, for both go
together, have in the Old Testament not yet arrived
at that stage of abstraction in which,, for instance,
active powers, whether natural or supernatural, can
be represented in any but a personal and more or
ess human form. When we speak of a temptation

m within or from without, it was more natural for
the ancients to speak of a tempter, whether in a
human or in an animal form; when we speak of the
ever-present help of God, thay call the Lord their
rock, and their fortress, thelr buckler, and their high
tower, They even sppak of ‘the Rock thfit bégat
them’ (Deut. xxxii. 18), though in & very different
sense from that in which Homer speaks of the rock
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from whenece man has sprung. What with us’is &
heavenly message, or & godsend, was to them & ‘winged
meaaenger’ what we,call divine guidance, they speak
of,as a pillar of a cloud, to lead them the wgy, and &
pillsir of light to give them Hght; a refuge from the
gtorm, and a shadow*rom the heat. Whaittis really
meant is no doubt the same, and the fault is ours, not
theifs, if we wilfully Jmsmterpret thelanguage of ancient
p1ophets, if we persist in understanding their words in
their outward and material asgbct only, and forgetsthat
before language had sanctioned a distinction between
the concrete and the abstract, between the purely spi-
ritual as opposed to the coarsely material, the inten-
tion of the speakers comprehended both the concrete
and the abstract, both the material and the spiritual,
in a manner which has become Quite sirange to us,
though it lives on in the language of every trus post.
Unless we make allowance for this mental parallax,
all our readings in the ancient skies will be, and must
be, erroneous. Nay, I believe it can be proved that
more than half of the difficulties in the history of
religion owe their origin to this constant misinterpre-
tation of ancient language by modern language, of
ancient thought by modern thought, particularly when-
ever the word has become more sacredsthan the spirit.

That much of what seems to us, and seemed to the
best among the ancients, irrational and irreverent in
the mythologies of India, Greecs, and Italy can thus
be removed, and that many of their childish fables
can thus be read again th their original child-like
sense, hiis been proved by the researches of Compa-~
rative Mythologlsts The phase of language which
gives rise, inevitably, we may say, to these misunder-
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9tand1ngs, is earlier than the earliest literary docu-
ments” Its work in ‘the Aryan langyages was done
before the time of the Veda, befoye the time of Homer,
though jts influemce continues &0 be felt to a much
later period.

Is it Mkely that the Semiticr languages, and, more
particularly, Hgbrew, ‘should, as by & miracle, have
escaped altogether the influence of a process which is-
inherent in the very nature and growth of lafiguage,
and, which, in fact, may rightly be called an infantine
disease, against which no precautions can be of any
avail?

Thold indeed that the Semitic languages, for reasons
which I explained on a former occasion, have suffered
less from mythology than the Aryan languages; yet
we have only to read the first chapters of Genesis in
ordereto convince ourselves, that we shall never un-
derstand its ancient language rightly, unless we make
allowance for the influence of ancient language on
ancient thought. If we read, for instance, that after
the first man was created, one of his ribs was taken
out, and that rib made into a woman, every student of
ancient language sees at once that this account must
not be taken in its bare, literal gense. We need not
dwell on the fact that in the first chapter of Genesis
“a far less startling account of the creation of man and
woman had been given. 'What could be simpler, and
therefore truer, than: ‘So Gtod created man in his own
jmage, indhe image of God created he him ; male and
female created he them. Amd God blessed them, and
God gaid unto ﬂwm, Be fruitful, and multlply, and
replenish the earth, and subdue it?” The guestion
then is, how, after this accopnt of the creation of

D
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man and woman, could there be a second agcount
of the creation of man, of hisslone estate in the farden
of Eden, axdd of the rgmoval of one of his ribs, which
wag to be made into & help meet fo» him ?

Those who are familiar with the genius of ancient
Hebrew, can bardly hesitate ‘a8 to the original in-
tention of such traditions. Let us remember that
wheti we, in our modern languages, speak of the self-
same thlng, the Hebrews speak of the bone (ogy), the
Arabs of the eye of ac°thing. "This is & well known
Semitic idiom, and it is not without analogies in other
lenguages. ‘Bone’ seemed a telling expression for
whht we should call the innermost essence; ‘eye’ for
what we should call the soul or #elf of a thing. In
the ancient hymns of the Veda, too, & post asks:
*Who has seen the first-born, when he swho had no
bones, i.e. no form, bore him that had bones #’ i.e*when
that which was formless assumed form, or, it may be,
when that which had no essence, received an essence?
And he goes on to ask: ‘Where was the life, the
blood, the soul of the world? Who sent to ask this
from any thatrknew it?” In the ancient language of
the Veda, bone, blood, breath, are all meant to convey
more than what we should call their material meanmg H
but in course of time, the Sanskrit dfman, meaning
originally breath, dwindled away into a mere pro-
noun, and came to mean self The same applies to
the Hebrew ’stzem. Originally meaning bone, it came
to be used at last as a mere pronominal adjective, in
the sense of self or same.

After these preliminary explanations, we can well
understand that, while if speaking and thinking in
modern language Adam might have heen made to say
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to Eve,Thou art the same as I am, such & ¢hought
would in ancient Hebrew be expressed by: ‘Thou arf
bone of m¥ bone, and flesh of my flesh.” Let suck an.
expression be repéated for a feWw generations only,
and s literal, that is to say, & material and deoépﬁve
interpretafion, would sogn spri.ng'ug? and people would
&b last bring themselves to believe that the first woman
was formed from the bone of the first man, or fFom a
rib, for the simple reason, it may be, because it could
better be spared than any other bone. Such a mis-
understanding, once established, retained its place on
account of its very strangeness, for a taste for the
unintelligible springs up at a very early time, ard
threatens to destroy among ancient nations the power
of appreciating whatever is simple, natural, and whole-
some. Thus omly can it be explained that the account
of the wreation of the woman obtained its place in
the second chapter, though in clear opposition to what
had been said in the first chapter of Genesis™.

It is not always possible to solve these ancient
riddles, nor are the interpretations which have been
attempted by various scholars always jxight. The
only principle I stand up for is this, that mis-
understandings of this kind are imevitable in ancient
languages, and that we must be prepared to meet with
tRem in the religions of the Semitic as well as of the
Aryan nations,

Let us take another Semitic religion, the ancient
religion of Babylon, as deseribed to us in the frag-
ments of Berosus. The simYarities between that re-
ligion and the religion, of the Jews are nob to be
mistaken, but such is the contrast between the sim-

1 Bee ‘Selected Essays,’ vol. ii, p. 456.
D2
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plicity ef the Bible language and the wild; extra-
vagance«of the Babylonian theogonies, that it requires
some courage to guess at the original outlifies behind
the distorted featursd of & hideous aricatured.

We bave no reason to doubt the acouracy of
Berosus in describing the religion of the Babylonians,
at least for the time in which he kved. He was ®
Babylgnian by birth, priest of the temple of Belus,
a contemporary of Alexander the Great. He wrote
the History of the Chaldsmans, in Greek, evidently
intending it to be read by the Greek comquerors,
and he states in his first book that he composed it
fitm the registers, astronomical and chronological,
which were preserved at Babylen, and which com-
prised a period of 200,000 yearg (150,000, according
to the Syncellus). The history of Bérosus is lost.
Extracts from it had beon made by Alexandd Poly-
histor, in the first contury befors our era; but his
work too is lost, It still existed, however, at the
time when Eusehius (270-340) wrote his Chronicon,
and was used by him in deseribing the ancient history
of Babylon.» But the Chronicle of Eusebius, too, is
loat, at least in Greek, and it is only in an Armenian
transiation of Fustbius that many of the passages
have boen preserved to us, whieh reffr to the histogy
of Babylon, as originally described by Berosus. This
Armenian translation was published in 1818, and its
lmportance was first pointed out by Niebuhr2, As
wo possess large extrasis from Eusebiu#, preserved

! Bemsex, - Bgypt,” iv. p 364.

3 Huscbii Pamphili Cassariemsis Hpsseopi Chronison
nono primam ex Armeniaco textu in Latinum eonversum, cpera P. Jo.
B, Aucher; Venetiis, 1818,
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by Gegrgius the Syncellus, i.e. the coneellaneus, or
cell-companion, the Vicetpatriarch of €onstgntinople,
who wrdte a Chronography about 8co®a.p., it is
possiblesin severdl places ta compare the origipal
Greek text with the Apmenian, and thus to estaBlish
the trustfvorthiness of the Armdnian translation.

Berssus thus describes the Babylonian traditions of
the creation?:

‘There was a time in which all was darkmness and
water, and in these were generated monstrous erea~
tures, having mixed forms; men were born with two
and some with four wings, with two faces, having one
body, but two heads, & man’s and a woman’s, 2nd
bearing the markseof male and female nature; and
other men with the legs and homs of goats, or with
horses’ feet, and having the hind quarters of horses,
but the fore part of men, being in fact like Hip-
pocentaurs. Bulls also were produced having human
heads, and dogs with four bodies, having fishes’ tails
springing from their hinder parts; and horses with
dogs’ heads, and men and other creatures, having
heads and bodies of horses, but tails ,of fishes; and
other creatures having the shape of all sorts of beasts.
Besides these, fishes, and rept®es, and snakes and
Jmany other wenderful and strange beings, one having
the appearance of the other, the images of which are
to be seen in the temple of Belus. At the head of all
was & woman, called Omorka? (Armen. Marcaja), which

* Eusebii Chronicon, vol. 1. p. 2a# ¢ Fragmenta Higteriommom,’ vid. H
P- 497 L
4 According to Lenarmang (‘Deluge,” p. 30) Bettd Um.Urck. In
modern Armenian, Am-args i3 said to mesn mother-earth. Prof.
Dietrich explained the word as homenr-kad, the matter of the egg. See
Bunsen's “ Egypt,’ iv. p. 150.
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is said to be Thalatth® in Chaldean, and trmslated
in Greek, Thalassa (or ses). When all these were
thug together, Belus eame and cut the womshn in two:
and one half of her e made the eérth, and #he other
half the sky; and he destroyed all the creatures that
were in her. But thifl account, of nature is %o be un-
derstood allegorically. For when all was still' moist,
and “creatures were born in it, then the god (Belus)
cut off his own head, and the gods mixed the blood
that flowed from it with the éarth, and formed men;
wherefore men are rational, and participate in the
divine intelligence.’

$And Belus, whom they explain as Zeus (and the
Armenians as Aramazd), cut the darkness in two, and
separated earth and heaven from each other, and
ordered the world. And animals which could not
bear the power of the light, perished. And “Belus,
when he saw the desert and fertile land, commanded
one of the gods to cut off his head, to mix the earth
with the blood flowing from if, and to form men and
beasts that could bear the air. And Belus established
also the stars, and the sun, and the moon, and the five
planets.’

! Mr. Sayce writes $o mé: ‘Perhaps Lenormant is right in correcting
©aAdrd (when compared with the Tavdé or Tavfpof Damascius) into
@avdrd, that is, the Assyrian Tihamiu or Tamtu, the sea, the Hot?
BiNA.  In this case the correspondence of the Babylonian account
with Genesis i. 2 will be even greater’ Bunsen explained Talgdsth
from the Hebrew yalad, as meaning ‘laying eggs.’ Bunsen’s ¢ Egypt,’
vol. iv p. 150. Dr, Haupt (‘Die Sumerische-akladigghe Sprache,’
P. 276) points out that m in Sumerp-Accadian dwindled down to v, and
that the same change may be observed in Assyrian also. Thus the
Assyrian Tdmdu, ses (= tahmatu, or ti 4mdu, t'mtu, stat. constr.
¥ &mat; of Hebrew tehom) is represented as Tavéé by Damascius,
‘ Questiones de primis principiis,” ed. Kopp. p. 384), snd Damkina, the
wife of Ba, ss Aaves,
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Nothing can be at first sight more senseless and
confused than this Babylonian version of the genesis
of the eaTth and of man; yet, i we examine it more
carefully, we eah st;ll distinguish the following
elements :

1. In the beginningshere wal darkness and water.

In Hebrew: sDarkness was upon the face of the
deep.

2. The heaven was divided from the earth.

Is Hebrew: Let thére be acfirmament in the midst
of the waters, and let it divide the waters from the
waters..... And God called the firmament Heaven ;
..... and God called the dry land Earth.

3. The stars were made, and the sun and the moon,
and the five planets.

In Hebrew: And God made two great lights; the
greattr light to rule the day, and the lesser light to
rule the night; he made the stars also.

4. Animals of varicus kinds were created.

5. Men were created.

It is in the creation of animals in particular that
the extravagant imagination of the Bapylonians finds
its widest scope. It is said that the images of these
creatures are to be seen in the temple of Belus, and as
their descrip#ion certainly agrees with some of the
figures of gods and heroes that may now be seen in
the British Museum, it is not unlikely that the Baby~
lonian story of the creation of these monsters may
have arigen from the contemplation of the ameiend
idols in the temples of BaBylon. But this would still
leave the original eopception of such mopsbers unex-
plained.

The most important point, however, is this, that
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the Babylonians represented man as participafing in
divine ingelligence. The syntbolical language in which
thep express this idea is no doubt horrible and dis-
gueting, but let us rebollect that tHeHebrewesymbol,
0o, ‘that God breathed into men’s nostrils the breath
of life, is after all bt anothor weak attempt at ex-
pressing the same 1dea,—an idea so rexalted that no
language can ever express it without loss or injury.

In order to guess with some hope of success at the
original meaning of aneient traditions, it is absoldtely
necessary that we should be familiar with the genius
of the language in which such traditions took their
origin. Languages, for instance, which do not denote
grammatical gender, will be free from many mytho-
logical stories which in Sanskrif, Greek, and Latin
are inevitable. Dr. Bleek, the indefatigable student
of African languages, has frequently dwelt oft this
fact. In the Preface to his Comparative Grammar
of the South-African Languages, published in 1862,
he says:

‘The forms of a language may be said to constitute
in some degree the skeleton frame of the human mind
whose thoughts they express . . . . How dependent,
for example, the higltest products of the human mind,
the religious ideas and conceptions of even highly
civilized nations, may be upon this manner of speak-
ing has been shown by Max-Muller, in his essay on
Comparative Mythology (Oxford Essays, 1856)%L
This will become still more evident from ogr African
researches. The primary cause of the ancestor wor-
ship of the one race (Kafirs, Negroes, and Polyne-
sians), and of the sidereal worship, or of those forms

* *Chips from & German Workshop,” vol. fi. pp. 1-146.
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of religion which have sprung from the veneration of
heavenly bodies, of the other (Hotten’oots North-
African, Semitic, and Aryan nagions), is Supphed by
the veny formsg of their languages. The nations
speaking Sex-denoting langusges are distinguished
by a hiBher poetical, conceptidn, by whichk human
agency is transferred to other beifgs, and even to in-
animate things, in consequenee of which their®per-
sonification takes place, forming the origin of *almost
all emythological legefds. This faculty is not de-
veloped in the Kafir mind, because not suggested by
the form of their language, in which the nouns of
persons are not (as in the Sex-denoting languages)
thrown together with those of inanimate beings into
the same classes or genders, but are in separate classes,
without anyegrammatical distinction of sex!.

If therefore, without- possessing a knowledge of the
Zuly language, I venture on an interpretation of an
account of creation that has sprung up in the thought
and language of the Zulus, I do so with great hesita-
tion, and only in order to show, by one instance ab
least, that the religions of savages, tog, will have to

! Bee also his Preface to the second volnms of the Comparative
Grammar, published 1869. Mr. E. BP Tylor has some valusble
arks on the ssihe subject, in his article on the Religion of Bavages,
in the Fortnightly Review, 1866, p. 80. Looked at from a higher point
of view, it is, of couse, mot language, as such, which dominates the
mynd, but thonght and langnage are only two manifestations of the same
energy, mutually determining each other. Failing to pmve ﬂ, ;
haa to take gefnge, ike Tylor, with the old so-called antirapy s
a8 the apparent source of all mwwhology. Bu‘bthn
tantological, not & genetic explanstion of mysholeg
important difference betwees, the inevitable and the exiieitle
of the genius of language. The despest source of myikelogy les in the
former, and must be carefally chstingrished from the later sporadic
diseazes of language.
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submit hereafter to the same treatment which we
apply to the sacred tradi¥ions of the Semitic and
Aryan nations. I should not be at all surprised if
the tentative interpretation whiclt T venturg to pro-
poa% wwere proved to be ujtenable by those who
have studied the Zubu dialectg, but I shall® be much
more ready to switender my interpgetation, #han to
lose"the conviction that there is no solid foundation
for thé study of the religions of savages except the
study of their languagps.

How impossible it is to arrive at anything like a
correct understanding of the religious sentiments of
sayage tribes without an accurate and scholarhke
knowledge of their dialects, is best shown by the old
controversy whether there are any tribes of human
beings entirely devoid of religiots sentiments or mo.
Those who, for some reason or other, hold thmt re-
ligious sentiments are not essential to human nature,
find little difficulty in collecting statements of tra-
vellers and missionaries in support of their theory.
Those who hold the opposite opinion find no more
difficulty in rebutting such statements’. Now the
real pomt to settle before we adopt the one or the
other view is, what kind of authority can be claimed
by those whose opinions we quote; did they rea.lly
know the language, and did they know it, not only'
sufficiently well to converse on ordinary subjects, but
to enter into a friendly and unreserved conversation
on topies on which even highly educated people are
80 apt to misunderstand ®ach other? We want in-
formantd, in fact, like Dr. Callaway, Dr, Bleek, men

* Bee Behelling, Werke, vol. 1. p 72; and Mr. E.B. Tylor's reply to
Sir John Lubbock, ¢Primitive Culture,’ vol, i p. 381.
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who gre both scholars and philosophers. Savages
are shy and silent in thé presence of white ;men, and
they have a superstitious reluctance againkt mention-
ing evemn the ngrles of their gods and heroes. Not
many years ago it wassupposed, on what would Seem
to be godd authority,g¢hat the Zulus had no religious
ideas %t all ; atepresent our very“Bishops have been
silenced by their theological inquiries.

Captain Gardiner, in his Narrative of a Journey to
thee Zoolu Country uhdertaken in 1835, gives the
following dialogue:

‘Have you any knowledge of the power by whom
the world was made? When you see the sun rising
and setting, and the trees growing, do you know who
made them and who governs them?’

Teay, & Zulu (affer a little pause, apparently deep
in theught),—No; we see them, but cannot tell how
they come; we suppose that they come of them-
selves,’

A, ‘To whom then do you attribute your suecess
or failure in war?’

TpAL ‘When we are not successful, and do not
take cattle, we think our father (Iltomgo) has not
looked upon us/

A. ‘Do you think your father’s spirits (Amatongo)
“made the world ¢’

Tear. ‘No/
A. ‘Where do you suppose the spirit of man goes
after it leaves the body?’

Trat. “We cannot tell’

A. ‘Do you think it Lives for ever?’

Tpar. ‘That we cannot tell; we believe that the
spirit of our forefathers looks upon us when we go
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to war; but we do not think about it at any ‘other
time.’

A, ‘Yot admit that you cannot control the sun or
the moon, or even make a hair of yqur head do grow.
Hafe+you no idea of any power capable of doing
this %’

Tpar ‘No; we*know of none: wg know that we
canrfot do these things, and we suppose that they
come of themselves.’

It may seem difficult to find a deeper shade of
religious darkness than is pictured in this dialogue.
But now let us hear the account which the Rev, Dr.
Callaway! gives of the fundamental religious notions
which he, after a long residence ameng the various clans
of the Zulus, sfter acquiring an intimate knowledge of
their language, and, what is still wure important, after
gaining their confidence, was able to extract from their
old men and women. They all believe, first of all,
in an ancestor of each particular family and clan, and
also in a common ancestor of the whole race of man.
That ancestor is generally called the Unkulunkulu,
which means the great-great-grandfather? When

! Dr. Callaway, ‘ Unkuolunkulu,’ p. 54

? Thid. p. 48. UakulunBulu, the word by which God is rendered fn
Zuly, is derived, according to Bleek, by reduplicat®n of & (nasahsed
form of the gth class from the adjective stem -kulu (greas, large, old,
u-ku-kuls, to grow, ete.), and seems to mean originally a great-great-
grandfather, or the first ancestor of a family or tribe, though perhaps
the unnasalised form w-kuluZulu is at present more usual in this signi-
fication. Then it was applied by metaphor to thst being from whom
everything was derived, who aceording to the Zulu tradition has
created all men, anmals, and other things to whom life and death
are due, &. In Inhambane the word fgr God, derived from the same
Toot 18 Muluigulu ; in Ki-hidu, Ki-kamba, and Kinika it is Mulusgu ;
in Ki-susheli, Mlungu; in Makua, Mulngo or Multko; in Sofala,
Murwigu; m Tette, Murungo or Morungo ; in the Ku-susheli dialect
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presded as to the father of this great-great-grandfather,
the general answer of tHe Zulus seems to he that he
‘branched off from a reed; or hat he *chme from &
bed of reeds.’ ,

Here, I cannot help, suspecting that languegé has
been at Work spinning mythobgy. In Sanskrit the
word fparvan) which means origifally a knot or joint
in 8 cane, comes to mean 8 link, a member;® and,
transferred to a family, it expresses the different shoots
and scions that spring from the original stem. The
name for stem or race and lineage in Sanskrit is
vamsa, which originally means a reed, a bamboo-cane.
In the Zulu language & reed is called uthlanga, strietly
speaking a reed which is capable of throwing out off-
shoots®. It comes thus metaphorically to mean &
source of being. A father is the uthlangs of his chil-
dren® who are supposed to have branched off from
him. Whatever notions at the present day the ignor-
ant among the natives may have of the meening
of this tradition, so mueh seems to be generally
admitted, even among Zulus, that originally ib
could not have been intended to tgach that men
sprang from a real reed® °It cannot be doubted,
Dr. Callaway writes, ‘that the~word alone has come
down to the people, whilst the meaning has been
lost.’
of Mombas, Miiigu; in the Ki-pokémo, Musige; in Otyi-Hererd, g
Mukurw ; see Bleek, ¢ Comparative Grammar, §§ 389-3g4. Tn Herérd
teie Mubwry is our father Mukurw; sco Kolbs's ! EnmglismEioress
Dictionary,’ 8. v. God. o

* Dr, Callaway, ¢ Unkulunkula,’ p. 2, note,

* In Herero, ‘ tus memup i Mukura® means, w¥ hawe bewn arested,
i.e, broken vut of the omumborombongs (crestion-irde) In Herero

fashion by Mukuru; see Kolbe's ‘English-Herero Dictionary,” s v.
God.
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The interpretation which I venture to propose of
this Zulu myth is this:—The Zulus may have said
origipally that they were all offshoots of & reéd, using
reed in the same sense in which vanfsg is usedein San-
skri#t and meaning therefore nonore than that they all
were children of one father, merpbers of one fhace. As
the word uthlanga, %hich came to mean race, retained
also s original meaning, viz. reed, people, unaccus-
tomed fo metaphorical language and thought, would
soon say that men camp from 4 reed, or were fetohed
from & bed of reeds, while others would take Uthlanga
for a proper name and make him the ancestor of the
humgan race. Among some Zulu tribes we actually
find that while Unkulunkulu is the first man, Uth-
langa is represented as the first womanl Among
other tribes where Unkulunkulu wus the first man,
Uthlanga became the first woman (p. 58).

Every nation, every clan, every family requires
sooner or later an ancestor. Even in comparatively
modern times the Britons, or the inhabitants of Great
Britain, were persuaded that it was not good to be
without an angestor, and they were assured by Geof-
frey of Monmouth that they might claim descent from
Brutus. In the samg manner the Hellenes, or the
ancient inhabitants of Hellas, claimed edescent from
Hellen. The name of Hellenes, originally restricted
to & tribe living in ThessalyZ, became in time the
name of the whole nation® and hence it was but
natural that olos, the ancestor of the eEolians,

! Dr. Calldway, ¢ Unkulunkulu,’ p. 58. Acoording to the Popol Vuh
the first woman was created from the marfbw of azeed gee ‘Selected
Essays,’ it . 394

3 Hom, 11 2, 684, > Thuoyd. i. 3.
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Doros, the ancestor of the Dorians, and Xuthos, the
father of Achwos and o} should all be repgesented
as the sons of Hellen, So far all is intelligible, if,we
will only-remember’that this is the technical language
of the heraldic office of sncient Greece.

But very soon the guestion @rose, who was the
father of Hellen,the ancestor of the Greeks, or, ac-
cording to the intellectual horizon of the apcient
Greeks, of the whole human race? If he was the
ancestor of the whole Human mace, or the first man,
he could only be the son of Zeus, the supreme god,
and thus we find that Hellen is by some authorities
actually called the son of Zeus. Others, however,
give a different account. There was in Greece, as in
many countries, the tradition of & general deluge by
which every lving being had been destroyed, except
a few Who escaped in a boat, and who, after the flood
had subsided, repeopled the earth. The person thus
saved, according to Greek traditions, was called Deu-
kalon, the ruler of Thessaly, the son :of Prome-
theus. Prometheus had told him to build & ship and
furnish it with provisions, and when the flood came,
he and his wife Pyrrha were the only people who
escaped.

Thus it will be seen that the Greeks had really two
ancestors of the human race, Hellen and Deukalion,
and in order to remove this difficulty, nothing re-
mained but to make Hellen the son of Deukalion.

All this 4 perfectly natural and intelligible, if
only we will learn to shbeak, and noé only jo
speak, but also to think the language of the'ansient
world.

The story then goes on to explain how Deukalion
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became the father of all the people on earth; that he
and his wife Pyrrha were t61d to throw stones (6r the
bones of the earth) backward behind themS and that
these stones became men and wormen. Now here we
have “clearly & myth or a ‘Tiracle,—a miracle, t00,
without any justifiestion, for if Pyrrha wa3s the wife
of Deukalion, wh¥ should not Hellen be their son?
All bgeomes clear, if we look at: the language in which
the story is told. Pyrrha means the Red, and was
originally a name for the redearth. As the Hellenes
claimed to be indigenous or autochthonic, born of the
earth where they lived, Pyrrha, the red Earth, was
naturally called their mother, and being the mother
of the Hellenes, she must needs be made the wife of
Deukalion, the father of the Hellenes. Originally,
however, Deukalion, like Manu in India, was repre-
sented as having alone escaped from the deluge, and
henee the new problem how, without a wife, he could
have become the father of the people ? It was in this per-
plexity, no doubt, that the myth arose of his throwing
stones behind him, and these stones becoming the new
population of the earth. The Greek word for people
was Aads, that for stones Ades;—henece what could be
more natural, whem children asked, whence the Aads
or the people of Deukalion came, than to say that
they came from Ades or stones®?

I might give many more instances of the same
kind, all showing that there was s meaning in the

! The North American Indisnstold Roger Williams, that ‘they had
it from their fathers, that Xaufentowws made one man and woman
of & stone, which dishking, he broke th®m in pieces, and made another
man and wamsn of a tree, which were the fountain of all mankind.”
“Poblications of Narragansett Club,’ vol. i. p. 158,
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most Meaningless traditions of antiquity, all show-
ing, wha.t is still more important, that these tradi-
tions, many of them in their present state absurd
and repy)sive, regafn a s1mple, intelligible, and even
Seautiful character if we divest them of the ~cfuust
‘which larfiguage in its inevitable decay has formed
around ethem.,

We never lose, we always gain, when we d;seover
the most ancient intention of sacred traditions, instead
of being satisfied with their lgter aspect, and their
modern misinterpretations. Have we lost anything
if, while reading the story of Hephssstos splitting open
with his axe the head of Zeus, and Athene springing
from it, full armed, we perceive behind this savage
imagery, Zeus as the bright Sky, his forehead as
the East, Hephestos"as the young, not yet risen Sun,
and Athene as the Dawn, the daughter of the Sky,
stepping forth from the fountain-head of light—

TAavkdmis, with eyes like an owl (and beautiful they
are);

Iapbévos, pure as & virgin;

Xpioea, the golden;

’Axpla, lighting up the tops of the mountains, and
her own glorious Parthenon in heg own favourite town
of Athens;

ITa\ds, whirling the shafts of light;

*AMéa, the genial warmth of the morning;

Tlpduayos, the foremost champion in the battle
between nlght and day;

Ildvomhos, in full armoud in her panoply, of light,
driving away the darkness of night, and rdusing men
to & bright life, to bright thoughts, to bright endea-
vours ?

B
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Would the Greek gods lose in our eyes if, mstead
of believing that Apollon end Artemis murdered the
twelve children of,Niobe, we perceived #hat Niobe
was, in & former period of language, & namg of snow
and ginter, and that no mbre was intended by the
ancient poet than tkat Apolfgn and Artemds, the ver-
nal deities, must slay every year wijh their darts the
briliant and beautiful, but doomed children of the
Snow™ Is it not something worth knowing, worth
knowing even to us, after the lapse of four of five
thousand years, that before the separation of the
Aryan race, before the existence of Sanskrit, Greek,
ox, Latin, before the gods of the Veda had been wor-
shipped, and before there was g sanctuary of Zeus
among the sacred oaks of Dodona, one supreme Deity
had been found, had been nameld, had Jbeen invoked
by the ancestors of our race, and had been imvoked
by a name which has never been excelled by any
other name, Dyaus, Zeus, Jupiter, Tyr,—all meaning
originally light and brightness, a concept which on
one side became materialized as sky, morning, and
day, while on the other it developed into a name of
the bright ahd heavenly beings, the Devas, as one of
the first expressiong, of the Divine?

No, if & eritical examination of the apcient language
of our own religion leads to no worse results thah
those which have followed from a careful interpreta-
tion of the petrified language of ancient India and
Greece, we need not fear; we shall be gainers, not
losers. Like an old predious metal, the ancient reli-
gion, after the rust of ages has been removed, will
come out in all its purity arfd brightness: and the
image which it discloses will be the image of the
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Father; ’qhe Father of all the mnations upon earth;

and the superscnptmn, when we can read it again,
will be, not in Jude:a only, but ip the la.ng-uages of
all the rgees of the world, the Word of God, re-
vealed, where alone it cafi be revealed,—revealed én
the heart of man.

k2



SECOND LECTGRE.

DELIVERED AT THE ROYAL INSTITUTION,
FEBRUARY 26, 18%0.

HERE is no lack of mgterials for the student of
the Science of Religion. It is true thaf, com-
pared with the number of languages which the com-
parative philologist has to deal with, the number of
religions is small. In & comparative study of lan-
guages, however, we find most of our materials ready
for use; we possess grammars and dictionaries, while
it is difficult to say, where we are fo look for the
grammars and dictionaries of the principal religions
of the world. Not in the catechisms, or the articles,
not even in the so-called creeds? or confessions of faith
which, if they do not give us an actual misrepresen-
tation of the doctrines which they profess to epitomise,
give us always the shadow only, and never the soul
and substance of a religion. But how seldom do we
find even such helps!
Among Eastern nations it is not unusual to distin-
guish between religions that are founded on a book,
and others that have no such vouchers to produce.

1 What are creeds? Skeletons, freezing abstractions, metaphysical
exprossions of unintelligible dogmas; and these I am to regard as the
expositions of the fresh, living, infinite truth which came from Jegus!
Y might with equal propriety be reguired fo hear and receive the
lispings of infancy ss the expressions of wisdom. Oreeds are to the
%ep::fes, what rushlighis are to the sun’—Dr. Chamning, ‘On
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The former are considered more respectable, and,
though they may contain® false doctrine, they are
looked upon as & kind of aristocracy among the
vulgar and nondeseript crowd of bookless or illiterate
religions .

To the Student of religion can®nical books are, no
doubt, of the utmest importance, but he ought never
to forget that canonical books too give the refigefed
image only of the real doctrines of the founder of a
new religion, an image always hlurred and distorted
by the medium through which it had to pass. And
how few are the religions which possess a sacred canon!
how small is the aristocracy of real book-religions in
the history of the world!

Let us look &t the two races that have been the
principal actors in that great drama which we call
the hisfory of the world, the Aryan and the Semitie,
and we shall find that two members only of each race
can claim the possession of a sacred code. Among
the Aryans, the Hindus and the Persians,; among the
Shemites, the Hebrews and the Arabs. In the Aryan
family the Hindus, in the Semitic family the Hebrews,
have each produced two book-religions; the Hindus
have given rise to Brahmanism amd Buddhism; the
Hgbrews to Mcsaism and Christianity. Nay, it is
important to observe that in each family the third
book-religion can hardly lay claim to an independens.
arigin, but is only & weaker repetition of the firsé.
Zoroastriandsm has its sources in the ssme sixsfam

‘EvenbdoreMohmmed,ﬂppeopleinpoumdabmf(pﬂi
kit€h) were in Arabic distingnished from the wmmiyun, the hesthen.
The name ahl i kit<b was, however, propexly restricted to Jews,
Ohristiang, and Mohammedans; see Note A.
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which fed the deeper and broader stream %f Vedic
religion ;_ Mohammedanism springs, as far as its most
vx»ta.l doctrines are" concerned, from the ancient foun-

sain-head of the religion of,Abraho,m the vrorshipper
and the friend of the one trwe God.

If you keep befofe your mind the followwg slmple
outline, you can see at one glance the river-system in
which the religious thought of the Aryan and the
Semitic nations has been running for centuries—of
those, at least, whorare in possession of sacrdd and
canonical books.

ARYAN FAMILY. SEMITIC \ FAMILY.
Veda ' 014 Testament
Brahmamsm Mosasm
Zend-Avesta
Zoroasirianism
Tup Zaka New Testament
“Buddhism Christiauity
- Koran
TURANIAN «— ARYAN<—!  Mohammedamsm

While Buddhism is the direct offspring, and, at the
same time, the antagonist of Brahmanism, Zoroas-
trianism is rather a devigtion from the strhight course
of ancient Vedic faith, though it likewise contains a
protest against some of the doctrines of the earliest
worshippers of the Vedic gods. The same, or nearly
the same relationship holds together the three prin-
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cipal religions of the Semitic stock, only that, chrono-
logically, Mohammedanism"is later than Christianity,
while Zoroastrianism is earlier than Buddhism.

Observe also anofher, and, as we shall see, by ng
means accidental coincidance in the parallel ramifica~
tions of thése two religious stemse

BuddMism, which is the offspring of, but at the
same time marks a reaction against, the ancient Brah-
manism of India, withered away after a time on the
goil from which it had Sprung, and assumed its real
importance only after it had been transplanted from
India, and struck root among Turanian nations in the
very centre of the Asiatic continent. Buddhism,
being at its birth anrAryan religion, ended by becom-
ing the principal religion of the Turanian world.

The same transference took place in the second
stem. ®Christianity, being the offspring of Mosaism,
was rejected by the Jews as Buddhism was by the
Brahmans. It failed to fulfil its purpose as a mere
reform of the ancient Jewish faith, and not till it
had been transferred from Semitic to Aryan ground,
from the Jews to the Glentiles, did it develope its real
nature and agsume its world-wide importance. Having
been at its birth a Semitic religion, it became the
grincipal religion of the Aryan world.

There is one other nation only, outside the pale of
the Aryan and Semitic families, which can claim one,
or even two book-religions as its own. China is the
mother of two religions, each founded on a sacred
code—the religion of Confucius, (Kung Fu-tze, Le.
Kung, the Master,) and the religion ef Lac-tse, the
former resting on the Five King and the Four Shu,
the latter on the Tao-te-king.
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With these eight religions the library of thg Sacred
Books ¢f the whole humaxf race is complete, and an
acqurate 8tudy of these eight codes, written in San-
skrit, Pali, and Zend, in Heprew,'(‘h'eek, and Arabie,
lastly in Chinese, might in itgelf not seem too formid-
eble an undertaking for a single scholar. Yet, let us
begin at home, affd look at the emarmous literature
devoted to the interpretation of the Old Testament,
and the number of books published every year on
controverted points in the déetrine or the history of
the Gospels, and you may then form an idea of what
a theological library would be that should contain
the necessary materials for an accurate and scholar-
like interpretation of the eightesacred codes. The
Tao-te-king, the canonical book of the followers of
Lao-tse, contains only about 5,9:20 wosds, the com-
mentaries written to explain its meaning are enfiless’,
Even in so modern, and, in the beginning, at least, so
illiterate a religion as that of Mohammed, the sources
that have to be consulted for the history of the faith
during the early centuries of its growth are so asbund-
ent, that few critical scholars ecould master them in
their completeness?.

If we turn our eyes to the Aryan religions, the

1 Julien, ¢ Tao-te-king,’ p. xxxv; see infra, p. 63.

* Sprenger, ‘ Das Leben des Mchammed,’ vol. L. p. 9 :—*Die Quellen,
die ich benntzt habe, sind 8o zahlreich, und der Zustand der Gelehr-
samkeit war unter den Moslimen in fhrer Urzeit von dem unsrigen so
verschieden, dass die Materialien, die ich @iber die Quellan gesammelt
habe, ein giemlich beleibtes Bandohen bilden werden, Es ist in der
Thet nothwendig, die Literaturgeschichte des Islém der ersten zwei
J ?.hrhunderte zu schreiben, um den Lesgr in den Stand zu setzen, den
hier gesammelten kritischen Apparat zu benutzen, Ich gedenke die
Regultate meiner Forschungen ala eins separates Werkchen nach der
Prophetenbiographie herauszugeben.’
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sacred swritings of the Brahmans, in the narrowest
acceptatign of the word, might seem within easy
grasp. The hymns of the Rigweda, whith are,the
real bible of the.aficient faith of the Vedic Rishis, are
only 1,028 in number, consisting of about adj580
versesL. "The commentary, however, on these hymns,
of which I hawe published six °good-sized quarto
volumes, is estimated at 100,000 lines consisﬁiﬂg of
32 syllables each, that is at 3,200,000 syllables®.
There are, besides, the three minor Vedas, the Yagur-
veda, the Sima-veda, the Atharva-veda, which, though
of less importance for religious doctrines, are indis-
pensable for a right appreciation of the sacrifieial
and ceremonial system of the worshippers of the
ancient Vedic gods.

To each of these four Vedas belong collections of
so-cafled Brihmanas, scholastic treatises of a later
time, it is true, but nevertheless written in archaic
Sanskrit, and reckoned by every orthodox Hindu as
part of his revealed literature. Their bulk is much
larger than that of the ancient Vediec hymn-books.

And sll this constitutes the text only for number-
less treatises, essays, manuals, glosses, &c., forming an
uninterrupted chain of theologieal literature, extend-
Ang over morerthan three thousand years, and receiv-
ing new links even at the present time. There are,
besides, the inevitable parasites of theological litera-
ture, the controversial writings of different schools of
thought and faith, all claiming to be orthodox, yet
differing from each other”like day and might; and
lastly, the compositions of writers, professedly at

! Max Muller, *History of Ancient Sanskis Literature,” p, 220,
¥ See Note B,
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variance with the opinions of the majority, declared
enemies of the Brahmanic faith and the Byahmanic
priesthood, wnose acchisations and ipsinuations, whose
sledge-hammer arguments, and whose*poisoned arrows
of invettive need fear no comparison with the weapons
of theological warfaredn any other country.

Nor can we exclude the sacred law-books, nor the
ancie;lf.epic poems, the Mahfbhirata and Riméiyana,
nor the more modern, yet sacred literature of India,
the Purénas and Tantras, if we wish to gain an insight
into the religious belief of millions of human beings,
who, though they all acknowledge the Veda as their
supreme authority in matters of faith, are yet unable
to understand one single line of itand in their daily
life depend entirely for spiritual food on the teaching
conveyed to them by these more recerft and more
popular books.

And even then our eye would not have reached
many of the sacred recesses in which the Hindu
mind has taken refuge, either to meditate on the
great problems of lifs, or to free itself from the
temptations and fetters of worldly existence by
penances and mortifications of the most exquisite
cruelty. India has *always been teeming with re-
ligious sects, and as far as we can ldok back intog
the history of that marvellous country, its religious
life has been broken up into countless local centres
which it required all the ingenuity and perseverance
of a priestly caste to hold together with a Semblance
of dogmatic uniformity. Some of these sects may
almost claim the title of independent religions, as,
for instance, the omce famous sect of the Sikhs,
possessing their own sacred code and their own
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priestkood, and threatening for a time to become a
formxda.hle rival of Brahmanism and Moha,mmeda.msm
in India. Pohtlca.l circumstances gave to the sect of
Nénak »its histerical prominence and more la.stgng
fame. To the student of religion it is but oné' out
of many "sects which took theirforigin in the fifteenth
and si%teenth centuries, and attempted to replace the
corruptions of Hinduism and Mohammedaniggpn® by a
purer and more spiritual worship. The Granth, i.e.
the Volume, the sacréd book of the Sikhs, though
tedious as a whole, contains here and there treasures
of really deep and poetical thought: and we may
soon hope to have a complete translation of it by
Dr. Trumpp!. But there are other collections of
religious poetry, mgre ancient and more original than
the stanzas~of Nénak; nay, many of the most beau~
tiful”verses of the Granth were borrowed from these
earlier authorities, particularly from Kabir, the pupil
of Riménand. Here there is enough to accupy the
students of religion: an intellectual flora of greater
variety and profuseness than even the natural flora of
that fertile country.

And yet we have not said a word as yet of the
second book-religion of Indias—of the religion of
Buddha, oridinally one only out of numberless sects,
but possessing a vitality which has made its branches
to overshadow the largest portior of the inhabited
globe. 'Who can say—I do not speak of European
scholars® only, but of the most learned members of
the Buddhist fraternities—who can say that he has

1 Thig translation has gince been published, ‘The Adi Granth, or the
Holy Seriptures of the Sikhs,’ translated from the original Gurmukhi
by Dr. E. Trumpp, London, 1877
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read the whole of the canonical books of the Bugldhist
Church, tp say nothing of th&ir commentaries. or later
treatises ?

According to a tradition pregerved by the Baddhist
scho8lse of the South and of ¢the North, the sacred
canon comprised origmally 80,000 or 84,000 tracts,
but most of them Were lost, so that ¢here rerained
only 8,000%. According to a statement in the Saddhar-
m&la.ﬂkﬁm, the text and commentary of the Buddhist
canon contain together, 29,368j000 letters, while the
English translation of the Bible is said to contain
3,567,180 letters, vowels being here counted as sepa-
rate.from the consonants.

At present there exist two sacred canons of Bud-
dhijst writings, that of the South, in PAli, and that of
the North, in Sapskrit. The Buddhist cenon in Pali
has been estimated as twice as large as the Bible,
though in an English translation it would probably
be four times as large® Spence Hardy gave the
number of stanzas as 275,250 for the P4li canon, and
&8 361,550 for its ¢ommentary, and by stanza he meant
a line of 32 syllables.

The Buddhist canon in Sanskrit consists of what
is called the ‘Nine Dharmas®’ In its Tibetan trans-
lation that canon,divided into two collectons, the Kan-
jur and Tanjur, numbers 325 volumes folio, each weigh-~
ing in the Pekin edition from four to five pounds.

Besides these two canons, there is another collate-
ral branch, the canon of the Gainas. The Gaitas trace

! See Bumouf, ‘Introduction b l'histojre du Buddhisme indien,’
P 37. ‘Belected Easays,’ ii. p. 170,

§ ¢ Belected Essays,’ ii. p. 179,

8 Ihid. p. 183.
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the erigin of their religion back to Mahdvira, who was
believed, however, to hawe been preceded by 23 Tir-
thakara, the 23rd being Pirsva (250 before gah&yh-a).
Mahévira is call®l also G7fitaputra® or GAltriputra
or G#itiputra by both' Geinas and Bauddhas (Hiia~
putta irr PAli, Niyaputta in @aina Prikrit), and is
reporied by bojh sects to have died at PAps. The date
of his death, as given by the Gainss, 527 B.C., would
make him older than Buddha. The true %elation,
however, of the (ainas to the Bauddhas, or followers
of Stkyamuni, remains still to be determined. Their
sacred books are written in a Prikrit dialect, com-
monly called Ardhaméigadhf, while the dialect of the
Pali soriptures is called Mégadhi. Aecording to the
Siddhénta-dbarma-sirs these Gaina scriptures are col-
lectively cglled Stiras or SiddhAntas, and classed,
firsty under two heads of Kalpa-sfitra and Agama,
five works coming under the former, and forty-five
under the latter head; and secondly, under eight dif-
ferent heads, viz. 1, eleven Angas; 2, twelve UpAhgas;
3, four Mila-sfitras ; 4,five Kalpa-sitras; 5, six Khedas;
6, ten Payannas; 7, Nandi-slitra; 8, Anuyogadvira-
sitra. The total extent of these fifty Works together
with their commentaries is, accgrding to G'aina belief,
600,000 slokas? In the form in which we now
possess them, the Gainas Sfitras are not older than
the fifth century A.D. (See ‘Indian Antiquary, ix.
p- 161.)

Withia & smaller compass lies the sacred literature
of the third of the Aryan+book-religions, the so-called

! Seé Bibler, Indisn Antiquary, vil. p. 143; H. Jacohi, ‘On
Mah&virs and his predecessors,’ Indisn Antiguary, ix. 158; also his
preface to the Kalpastira of Bhadrabhu, 1879.

3 Rajendralala Mitrs, ‘ Notioes of Sanakvit MSS” vol. iil. p. 67.
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Zend-Avesta. But here the very scantiness of the
ancient texts increases the difficulty of its successful
inte:;pretition, and thq abgence of native comrfentaries
has thrown nearly the whole burdert of deciphgring.on
the patience and ingenuity of European scholars.

If lastly we turn to China, we find that the religion
of Confucius is founded on the Five, King apd the
Four-Shu—books in themselves of considerable extent,
and suftounded by voluminous commentaries, without
which even the most learned seholars would not ven-
ture to fathom the depth of their sacred canon.

Lao-tse, the contemporary, or rather the senior, of
Confucius, is reported to have written a large number
of books?: no less than 930 on different questions of
faith, morality, and worship, and 7o on magie. His
principal work, however, the Taote-king, which re-
presents the real seripture of his followers, the aTao-
sse, consists only of about 5,000 words?, and fills no
more than thirty pages. But here again we find that
for that very reason the text is unintelligible without
copious commentaries, so that M. Julien had to consult
more than sixty commentators for the purpose of his
translation, the earliest going back as far as the year
163 B.C.

There is & third established religion n China, that
of Fo; but Fo is only the Chinese corruption of®

! ¢The Chinese Classics, with a Translation, Notes, Prolegomena,
and Indexes’ By James Legge, D.D. ¥ vols. See also ‘Sacred
Books of the East,’ vols. ifi, xvi, *

2 Stan. J'n.lien, ‘ Tao-te-king,’ p. xxv1,

® Tbid. pp. xxxi. xxxv. The texts vary from 5,610, §,630, 5,688 to
5,722 words. The text published by M. Stan. Julien consists of 5,330
words, A new translation of the ‘Tao-te-king’ has been published at
Leipzig by Dr. Victor von Strauss, 1870,
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Buddha, and though the religion of Buddha, as trans-
ferred Yrom India to China, has assumed a peculiar
character*and produced an enormous literatre of its
own, yet Chinese Buddhism eannot be called an inde-
pendent religion. We must distinguish betwegnethe
Buddhisrg of Ceylon, Burmah, and Siam, on one side,
and that of ngal, Tibet, Mongalia, China, Corea,
and Japan on the other. In China, however, altheugh
the prevailing form of Buddhism is that of th® San-
skrit canon, commonly, called the Northern canon,
some of the books belonging to®the P4li or Southern
canon have been translated and are held in reverence
by certain schools.

But even after we have collected this enormous
library of the sacred books of the world, with their
indispensable commentaries, we are by no means in
possesgion of all the requisite materials for studying
the growth and decay of the religious convictions of
mankind at large. The largest portion of mankind,
—ay, and some of the most valiant champions in the
religious and intellectual struggles of the world, would
still be unrepresented in our theological library. Think
only of the Greeks and the Romans! think of the
Teutonic, the Celtic, and Slavonic nations! Where
dre We to gain an insight into what we may call their
al yeligious convictions, previous to the compara-
tively recent period when their ancient temples were
levelled to the ground to make room for new cathe-
drals, and jheir sacred oaks were felled to be changed
into crosses, planted along every mountain pass and
forest lane? Homer and Hesiod do not tell ws what
was the religion, the resl heart-religion, of the Greeks,
nor were theit own poems ever considered as sacred,
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or even ag authoritative and binding, by the highest
intellects among the Greeks: In Rome we have not
evep an Itiad or Odyssey ; and when we ask for the
religious worship of the Teutonic the Celtje, or the
Sla'vonic tribes, the very namgs of many of the deities
in whom they believgd are forgotten and lost for ever,
and the scattered® notices of their faith hawve to be
picked up and put together like the small stones of a
broken mosaic that once formed the pavement in the
ruined temples of Rome.

The same gaps, the same want of representative
authorities, which we witness among the Aryan, we
meet again among the Semitic nations, as soon as we
step out of the circle of their book-religions. The
Babylonians, Assyrians, the Phenicians and Cartha-
giniang, the Arabs before their cdnversign to Moham-
medanism, all are without canonical books, send a
knowledge of their religion has to be gathered, as
well as may be, from monuments, inscriptions, tra-
ditions, from proper names, from proverbs, from curses,
and other stray notices which require the greatest
care before they can be properly sifted and success-
fully fitted togef;her1

But now let us go on further. The two beds in
which the stream of Aryan and Semisic thought has
been rolling on for centuries from south-east to nortR-

! It has been pointed out by Professor Noldeke that not only the
great religions, but mere sects also are sometimes in possession of Sacred
Books. Such are the Mandwmans (representing the Argmwman nation-
ality), the Druses, the Yeszidis, Nosairi, and, it may&:eﬁsome more
half-pagap sects under & Muslim garb. Even some of the Manichsan
writings, of which fragments exist, might be added to this class, and
would throw much light on the indeBendent growth of gnosticism,

which can be by no means fully explained as a mere mixture of Christian
and Iranian ideas.
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west, from the Indus to the Thames, from the Eu-
phrates to the Jordan and the Medlt.erranean, cover
but a nafrow tract of country gompared *with the
vastness gf our glol®. As we rise higher, our horizon
expands on every side, afid wherever there are trafes
of human ¥ife, there are vraces algp of religion. Along
the shorgs of thg ancient Nile we *see still standing
the Pyramids, and the ruins of temples and labyrinths,
their walls covered with hieroglyphic inseriptions,
and with the strange pietures of gods and goddesses.
On rolls of papyrus, which have defied the ravages of
time, we have even fragments of what may be in a
cerfain sense called the sacred books of the Egyptians.
Yet, though much hgs been deciphered in the ancient
records of that mysterious race, the main spring of
the religion of Egyp® and the original intention of its
ceremanial worship are far, as yet, from being fully
disclosed to us.

As we follow the sacred stream to its distant sources,
the whole continent of Africa opens before us, and
wherever we see kraals and cattle-pens, depend upon.
it there was to be seen once, or there is to be seen
even now, the smoke of sacrifices rising up from earth
to heaven. The relics of the ancignt African faith are
rapidly disappearing; but what has been preserved is
f@ll of interest to the student of religion with its
strange worship of snakes and ancestors, its vague
hope of a future life, and its not altogether faded re-
miniscence,of a Supreme God, the Father of the black
as well as of the white man®

! Dr. Qallaway, ¢ Unkulunkelu,’ p. 45: ‘Tt is as though we sprang
fromw. Uthlanga; we do not know where we were made, 'We black men
had the same origin as you, white men.’

¥
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From the eastern coast of Africa our eye ig darried
across the sea where, from-Madagascar to Hawaii,
island aftér island stands out like so many pillars of
& sunken bridge that once jspannea the Indian and
Pacifte oceans. Everywhege, whether among the
dark Papuan or the yellowish Malay, or the brown
Polynesian races’ scattered .on these islanels, even
among the lowest of the low in the scale of hu-
manity, there are, if we will but listen, whisperings
about divine beingg, imaglnings of a future life;
there are prayers and sacrifices which, even in their
most degraded and degrading form, still bear witness
te that old and ineradicable faith that everywhere
there is a God to hear our pragers, if we will but
call on Him, and to accept our offerings, whether
they are offered as a ransom for sin, o» as a token of
a grateful heart.

Still farther east the double continent of America
becomes visible, and in spite of the unchristian van-
dalism of its first discoverers and conquerors, there,
too, we find materials for the study of an ancient,
and, it would seem, independent faith. Unfortunately,
the religious and mythological traditions collected by
the first Europeans who came in contact with the
natives of America, reach back but & short distance
beyond the time when they were written down, and
they seem in several cases to reflect the thoughts of
the Spanish listeners as much as those of the native
narrators. The quaint hieroglyphic mamuseripts of
Mexicg and Guatemala hive as yet told us very little,
and the accounts written by:mtives in their native
language have to be used with great caution, Still
the ancient religion of the Asztecs of Mexico and of
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the Ifcas of Peru is full of interesting problems. As
we advance towards the worth and its redeskinned
inhabitents, our information betomes more meagre
still, and after what hgppened some years ago, mo
Livre des Sauvages is likely to come to our assidtance
again. Yet there are wild and home-grown speci-
mens oftreligious faith to be studied even now among
the receding and gra.dually perishing tribes of the
Red Indians, and, in their languages as well as in
their religions, traces thay possibly still be found,
before it is too late, of pre-historic migrations of men
from the primitive Asiatic to the American continent,
either across the stepping-stones of the Aleutic bridge
in the north, or lower south hy drifting with favour-
able winds from islapd to islend, till the hardy canoe
was landed or wrecked on the American coast, never
to retirn again to the Asiatic home from which it had
started.

And when in our religious survey we finally come
back again to the Asiatic continent, we find here too,
although nearly the whole of its area is now oecupied
by one or the other of the eight book-zeligions, by
Mosaism, Christianity, and Mohammedanism, by
Brahmanism, Buddhism, and Zoreastrianism, and in
China by the *religions of Confucius and Lao-tse,
that nevertheless partly below the surface, and in
some places still on the surface too, more primitive
forms of worship have maintained themselves. I
mean the Shamanism of the Mongolian race, and the
beautiful half-Homeric mythology of the Finnigh and
Esthonian tribes.

And now that I have displayed this world-wide
panorame before your eyes, you will share, I think,

F2
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the feeling of dismay with which the studeng df the
science of religion looks around, and asks himself
where to begm and how to proceed. That there are
ma.ten&ls in abundance, capable of ‘scientific teatment,
10 on® would venture to deny. But how are they to
be held together? KRow are we to discovet what all
these religions share in common? Mow they differ?
How they rise and how they decline? What they are
and what they mean?

Let us take the old sayind, Divide et impera, and
translate it somewhat frecly by ¢Classify and un-
derstand,” and I believe wo shall then lay hold of
the old thread of Ariadne which has led tho students
of many a science through darker labyrinths even
than the labyrinth of the religions of the world. All
roal science rests on classification, and oniy in caso wo
cannot succeed in classifying the various dialets of
faith, shall we have to confess that a scicnce of re-
ligion is really an impossibility. If the ground before
us has onee been properly surveyed and carefully par-
colled out, each scholar may then eultivate his own
glebe, withoyt wasting his energies, and without losing
sight of the general purposes to which all special re-
gearches must be subservient.

How, then, is the vast domain of religion to be
parcelled out? How are religions to be classified, or,
we ought rather to ask first, how have they been
classified before now? The aimplest clagsification, and
one which we find adopted in almost evéry country,
is that, into true and fulse religions. It is very much
like the first classification of languages into one's own
language and the languages of the rest of the world;
as the Greeks would say, into the languages of the
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Greeksand the Barbarians ; or, as the Jews would
say, into the languages of the Jews and thg @entiles;
or, a8 the Hindus would say, intd the languages of*the
Aryas amd Mlekkkes ; og, as the Chinese would gay,
into the languages of the Middle Empire and that of
the Outer Barbarians. I need ot ,say why that sort
of classMication 3 useless for scientific purposes.

There is another classification, apparently of a more
scientific character, but if examined more closely,
equally worthless to the student of religion. I mean
the well-known division into revealed and natural
religions.

I have first to say & few words on the meaning
attached to natural Yeligion. That word is constantly
used in very different acceptations. It is applied by
several writofs to certain historical forms of religion,
which'are looked upon as not resting on the authority
of revelation, in whatever sense that word may be
hereafter interpreted. Thus Buddhism would be a
natural religion in the eyes of the Brahmans, Brah-
manism would be a natural religion in the eyes of
the Mohammedans, With us, all religions except
Christianity and, though in a lesser degree, Mosaism,
would be classed as merely n#tural; and though
natural does not imply false, yot it dlstmctly implies
the absence of any sanction beyond the sense of truth,
or the voice of conscience that is within us.

But Natural Religion is also used in a very dif-
ferent sende, particularly by the philosophers of the
last century. When people began to subject the
principal historical religions to a critical analysis,
they found that after removing what was peculiar
to each, there remained certain principles which they
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all shared in common. These were supposed’to be
the prineiples of Natural Religion.

Again, when everything that segmed supernatural,
miraculous, and irrational, had been removed from
the pdges of the New Testament, there still remained
a kind of skeleton ofereligion, and this too was passed
off under the name of Natural Religion.

Duz:lng the last century, philosophers who were
opposing the spread of sccpticism and infidelity,
thonght that this kind of natural, or, as it was also
called, rational religion, might serve as a breakwater
against utter unbelief ;—but their endeavours led to
no result,  'When Diderot said that all revealed re-
ligions were the heresics of Nutural Religion, ho
meant by Natural Religion a body of truths im-
planted in human nature, to be discovered by the
eye of reason alone, and independent of anf such
higtorical or local influencos as give to each religion
its puculiar character and individual aspect. The
existence of a deity, the nature of his attributes,
such ad Omnipotence, Ommiscienee, Omnipresence,
Eternity, Solf-existence, Spirituality, the Uoodness
also of the Deity, and, connected with it, the ad-
mission of an absoleto distinetion between Good and
Evil, between Virtue and Vice, all thi] and according
to some writers, the Unity and Personality also of the
Deity, were included in the domain of Natural Re-
ligion. The scientific treatment of this so-called
Natural Religion received tho name of Nafural Theo-
logy, a.title rendered famous in the beginning of our
century by the much praised and much abused work
of Palay.

Natural Religion corresponds in the science of
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religioh, o what in the science of language used to
be called Grammaire générale, a collection of, funda-
mental rules which were supposed to be self-evidant,
and indiepensable in eyvery grammar, but whick,
strange to say, never exist in their purity and-com-
pleteness Tn any language that s or ever has been
spoken &by humean beings. It i§ the same with
religion. There never has been any real re}igion,
consisting exclusively of the pure and simple tenets
of Natural Religion, thdugh thgre have been certain
philosophers who brought themselves to believe that
their religion was entirely rational, was, in fact, pure
and simple Deism.

If we speak, therefore, of a classification of all
historical religions into revealed and natural, what
is meant by .natural is simply the negation of re-
vealedt and if we tried to carry out the classification
practically, we should find the same result as before.
We should have on one side Christianity alone, or,
according to some theologians, Christianity and Ju-
daism; on the other, all the remaining religions of the
world.

This classification, therefore, whatever may be its
practical value, is perfectly uselegs for scientific pur-
poscs. A wmore extended study shows us very soon
that the claim of revelation is set up by the founders,
or if not by them, at all events by the later preachers
and advoeates of most religions; and would therefore
be declined by all but ourselves as & distinguishing
feature of Christianity and Judaism. We aha.ll see,
in fact, that the claimg to & revealed authority are
urged far more strongly and elaborately by the be-
lievers in the Veda, than by the apologetical theolo~
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gians among Jews and Christians, Even ,Buddha,
originally the most thoroughly human and self-de-
pendent among thd founders of religion, is by a
strange kind of inconsistepcy representeds in later
controversial writings, as im possession of revealed
truth’. He himgel® could not, like Numb or Zoro-
aster, or Mohammed? claim communicatidbn with
highes spirits; still less could he, like the poets of
the Veda, speak of divine inspirations and god-given
utterances: for according to him there was none
among the spirits greater or wiser than himself, and
the gods of the Veda had become hLis servants and
worshippers. Buddha himself appeals only to what
we should call the inner light3.* When he delivered
for the first time the four fundamental doetrines of
his system, he said, ¢ Mendicants, for the attainment
of these previously unknown doctrines, the €ye, the
knowledge, the wisdom, the elear perception, the light
were developed within me” He was called Sarvayfis
or omniscicnt by his earliest pupils; but when in later
times, it was seen that on several points Buddbe had
but spokenthe language of his age, and had shared
the errors current among his eontemporaries with
regard to the shape of the earth and the movement
of the heavenly bodies, an important concession wgs
made by Buddhist theologians, They limited the
meaning of the word ‘omniscient,’ as applied to
Buddha, to a knowledge of the principal doctrines
of his system, and concerning these, but®these only,

1 ¢History of Anclent Sanskrit Litezature,’ by Max Muller, p. 83.

# Bprenger, ‘ Mohammead,’ vol, ii. p. 436,

® Gogerly, ‘The Hvidenoes and Docirines of Christian Religion.
Colombo, x863, Part L.
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they deglared him to have been infallible. This may
seem to Le a late, and almost modern view, hut whe-
ther modern or ancient, it certaindy reflects”great cre-
dit on the Buddhist thecologians. In the Milingda
Prana, however, which is a canonical book, we see
that the Same idea was already gising in the mind of
the grewt Nagasena. Being asked by King Milinda
whether Buddha is omniscient, he replies: ¢Yes, Great
King, the blessed Buddha is omniscient. But ﬁuddha.
does not at all times ¥xercisg his omniscience. By
meditation he knows all things ; meditating he knows
everything he desires to know.” In this reply a dis-
tinetion is evidently intended between subjects that
may be known by sense and reason, and suljects that
can be known by meditation only. Within the do-
main of sense and reason, Nigasena does not claim
omnffcience or infallibility for Buddha, Lut he claims
for him both omniscience and infallibility in all that
is to be perceived by meditation only, or, as we should
say, in matters of faith.

I shall have to explain to you hereafter the extra-
ordinary contrivances by which the Brahmans endea~
voured to eliminate every human clement from the
hymns of the Veda, and to egtablish, not only the
rovealed, but*the pre-historic or even anto-mundane
character of their seriptures. No apologetic writers
have ever carried the theory of revelation to greater
extremos.

In the present stage of our inquiries, all that I wish
to point out is this,—that when the founders or de~
fenders of nearly all the religions of the world appeal
to some kind of revelation in support of the truth of
their doctrines, it conld answer no useful purpose were
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we to attempt any classification on such didputed
ground. Whether the claim of & natural gr preter-
natuml “révelation, put forward by nearly all reli-
gions, is well founded or not is not the yuestion ab
pregen-h It falls to the pxownce of Theoretic Theo-
logy to explain the trye meaning of revelatidh, for few
words have been used so vaguely and in se many
dxﬁ‘e:‘ent senses. It falls to its provinee to explain,
not onfy how the veil was withdrawn that inte: w(‘ptc(l
for a time the rays of divine truth, but, what is a far
more difficult problem, how there could ever have
been a veil between truth and the sceker of truth,
between the adoring heart and the object of the
highest adoration, between the Father and his chil-
dren.

In Comparative Theology our vask is different: wo
have simply to deal with the facts such as we find
them. If people regard their religion ag revealed, it
i8 to them a revealed religion, aud hag to be treated
as such by every impartial historian,

But this principlo of classifieation into revealed and
natural religions appears still more faulty, when wo
look at it from another point of view. HKven if we
gra.nted that all rehgwns, exeept Christianity and Mo-
saism, derived their origin from those Mculties of the
mind only which, aecording to Paley, are sufficient by
themselves for ealling into life the fundamental tenets
of what we explained before as natural roligion, the
clagsitieation of Christianity and Judaism o one side
ay revealed, and of the other religions as natural,
would sfill be defoctive, for the simple reason that no
religion, though founded on revelation, can ever be
entirely separated from natural religion. The tenets
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of natitgal religion, though they never constituted by
themselv'e§ a real b1stor1ca.1 religion, supply the only
ground on which even revealed xeligions ean stand,
the only.soil wherd they can s’onke root, and ﬁogu
which they can receive pourishment and life. JIf%e
took awaf that soil, or if we supposed that it, too,
had to bg supplied by revelation, we should not only
run counter to the letter and spirit of the Old andsthe
New Testament, but we should degrade revealdd reli-
gion by changing it into a mere formula, to be ac-
cepted by a recipient incapable of questioning, weigh-
ing, and appreciating its truth; we should indeed have
the germ, but we should have thrown away the con-
genial soil in which salone the germs of revealed truth
can live and grow.

Christianity, addréssing itself not only to the Jews,
but alto to tho Gentiles, not only to the ignorant, but
also to the learned, not only to the belicver, but, in
the first instance, to the unbeliever, presupposed in all
of them the elements of natural religion, and with
them the power of choosing between truth and un-
truth, Thus only could St. Paul say: ‘Prove all
things, hold fast that which is good.” (1 Thess. v. 21.)

The same is true with regard tg the Old Testament.
'I:here, t00, thesbolief in & Deity, and in somne at least
of its indefeasille attributes, is taken for granted, and
the prophets who eall the wayward Jews back to the
worship of Jehovah, appeal to them as competent by
the truth-#esting power that is within them, to cheose
between Jehovah and the gods of the Gentiles, be-
tween truth and untruth. Thus Joshua gathbred all
the tribes of Israel t6 Shechem, and called for the
elders of Israel, and for their heads, and for their
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judges, and for their officers; and they preseuted
themselves before God.

“And Joshua said unto all the,people : Thus saith
the Lord God of Israel: Ygur fathers dwelt on the
other+ side of the flood in old time, even Terah, the
father of Abraham, end the father of Nachor: and
they served other'gods.’

Kng then, after reminding them of all that God has
done for them, he concludes by saying:

‘Now, therefore, fear the TLord, and scrve him in
sincerity and in truth; and put away the gods which
your fathers served on the other side of the flood, and
in-Egypt, and serve ye the Lord.

“And if it seem evil unto yof to serve the Lord,
choose you this-day whom ye will serve; whether the
gods which your fathers served that swere on the
other side of the flood, or the gods of the AmorTtes in
whose lands ye dwell: but as for me and my house,
we will serve the Lord)

In order to choose between different gods and dif-
ferent forms of faith, & man must possess the faculty of
choosing, the.instruments of testing truth and untruth,
whother revealed ur not: he must know that certain
fundamental tenets sannot be absent in any true reli-
gion, and that there are doctrines agdinst which hig
rational or moral conscience revolts as ineompatible
with truth. In short, there must be the foundation of
religion, there must be the solid rock, before it is pos~
sible to crect an altar, a temple, or a chufch: and if
we call that foundation natural religion, it is clear
that no revealed religion can be, thought of which does
not rest more or less firmly on natural religion.

These difficulties have been felt distinetly by some
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of oun most learned divines, who have attempted
various Wlassifications of religions from their own
point of view. New definitions. of natural religion
have therefore beefi proposed in order to avoid the
overlapping of the two definitions of natural and fe-
vealed relagionl. Natural religion has, for instance,
been explained as the religion of’hature before revela~
tion, such as may be supposed to have existed among
the patriarchs, or to exist still among primitive People
who have not yet been-enlightened by Christianity
or debased by idolatry.

According to this view we should have to distin-
guish not two, but three classes of religion: the pri-
mitive or natural, the debased or idolatrous, and the
revealed. But, as pointed out before, the first, the
so-called primitive dr natural religion, exists in the
mindse of modern philosophers rather than of ancient
poets and prophets. History never tells us of any
race with whom the simple feoling of reverence for
higher powers was not hidden under mythological
disguée- Nor would it be possible even thus to
geparate the three classes of religion by sharp and
definite lines of demarcation, because both the debased
or idolatrous and the purified or revealed religions
would of necassity include within themseclves the
dlements of natural religion.

Nor do we diminish these difficulties in the classifi-
catory stage of our science if, in the place of this
simple natural roligion, we admit with other theolo-
gians and philosophers, a universal primeval revela-
tion. This universal primeval revelation s only
another name for nafural religion, and it rests on

! See Professor Jowett's * Esany on Natural Religion,’ p. 458.
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no authority but the, speculations of philogophers.
The same class of philosophers, considering%hat lan-
guage Wis too wonderful an achievement for the
human mind, insisted on the neceSsity of admitting a
unliversal primeval language, revealed directly by
God to men, or rather to mute beings; while the
more thoughtful %nd the more reverent argong the
Fa.t'hers of the Church, and among the founders of
modern philosophy also pointed out that it Was more
consonant with the general*working of an all-wise
and all-powerful Creator, that he should have en-
dowed human nature with the essential conditions of
speech, instead of presenting mute beings with gram-
mars and dictionaries ready-made. Is an infant less
wonderful than & man? an acorn less wonderful than
an oak tree? a cell, including polentially within itself
all that it has to become hereafter, less wonderfel than
all the moving creatures that have life? The same
applies to religion. A universal primeval religion re-
vealed direct by God to man, or rather to a crowd of
atheists, may, to our human wisdom, seem the best
solution of all difficulties: but a higher wisdom
speaks to us from out the realities of history, and
teaches us, if we wjll but learn, that ‘we have all to
seek the Lord, if haply we may feel @fter him, and
find him, though he be not far from every one of us.”

Of the hypothesis of a universsl primeval reve-
lation and all its self-created difficulties we shall have
to speak again: for the present it must suffice if we
have shown that the problem of a scientific classifica~
tion of religions is not brought nearer to its solution
by the additional assumption of another purely hypo-
thetical class of religions.
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Anofher apparently more scientific classification is
that intdnational and individual religions, the former
comprehending religions the founders of %hich are
unknown to us as they were to those who believed in
them ; the latter comg'rehendi.ug religious systéms
which bear the names of those by whom they were
supposed to have been origi.naﬁy°planned or esta~
blished. To the former class, speaking only ofsthe
religions with which we are most familiar, “would
belong those of the aneient Brahmans, the Greeks,
Romans, Teutons, Slaves, and’ Celts; to the latter
those of Moses, Zoroaster, Buddha, Confucius, Lao-tse,
Christ, and Mohammed.

This division, however, though easily applied in a
general way, and useful for certain purposes, fails us
a8 soon a8 we attempPt to apply it in & more critical
spirite It is quite true that neither a Brahman, nor &
Greek, nor a Roman would have known what to
answer when asked, who was the founder of his re~
ligion, who first declared the existence of Indra, Zeus,
or Jupiter; but the student of antiquity can still dis-
cover in the various forms which the ancient Aryan
worship has assumed in India, Greece, and Italy, the
influence of individual minds orgschools. If, on the
other hand, we ask the founders of so-called indi-
vidual religions, whether their doctrine is a new one,
whether they preach a new God, we almost always
receive a mnegative answer. Confucius emphatically
asserts that he was a transmitter, not & maker;
Buddha delights in representing himself as a mere
link in & long chain of enlightened teachers ” Christ
declares that he came 5 fulfil, not to destroy the Law
or the Prophets; and even Mohammed insisted on
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tracing his faith back to Ibrihym, i.e. Abrahgm, the
friend of God, whom he called a Moslim, .emd not a
Jew or Christian, (Koran iii. 60,) and who, He main-
tained, had founded the temple at Mekkal. To de-
tertnine how much is peculiat to the supposed founder
of a religion, how much he received from is prede-
cessors, and how mudh was added by his digeiples, is
almost impossible; nay, it is perfectly true that no
religich has ever struck root and lived, unless it found
a congenial soil from which éo draw its real strength
and support. If they find such a soil, individual re-
ligions have a tendency to develope into umiversal
religions, while national ereeds remain more exclusive,
and in many cases are even opposed to all missionary
propaganda 2.

‘We have not finished yet. A very ipaportant and,
for certain purposes, very useful classification has
been that into polytheistic, dualistic, and monotheistic
religions. If religion rests chiefly on a belief in a
Higher Power, then the nature of that Higher Power
would seem to supply the most characteristic feature
by which to classify the religions of the world. Nor
do I deny that for certain purposes such a classifica-
tion has proved ugeful: all I maintain is that we
should thus have to cless togetherereligions most
heterogeneous in other respects, though agreeing tn
the number of their deities. Besides, it would cer-
tainly be necessary to add two other classes—the
henotheistic and the atheistic. Henotheisdic religions
differ from polytheistic because, although they recog-

! Sprenger, ‘Mohammad,’ vol. ifi. pp® 49, 489.
? Bee ‘Hibbert Lectures,’” by Professor Kuenen, 1882, ¢ National
Beligions and Universal Beligions.’
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nise thg existence of various deities, or names of
deities, represent each deity as mdependent of
all the rest, as the only deity presgnt in thenlind of
the worshipper at the time of his worship and prayer,
This character is most protirient in the religion of the
Vedic poets. Althongh ‘many gods are invoked in
different hymns, sometimes also#in ¢he same hynin,
yet there®s no rule of precedence established among
them ; and, according to the varying aspects of n#ture,
and the varying cravings of the human heart, it is
sometimes Indra, the god of the‘blue sky, sometimes
Agni, the god of fire, sometimes Varuna, the ancient
god of the firmament, that are praised as supreme
without any suspicipn of rivalry, or any idea of
subordination. This peculiar phase of religion, this
worship of smgle golls, forms probably everywhere
the firgh sta,ge in the growth of polytheism, and de-
serves therefore a separate name ™.

As to atheistic religions, they might seem to be per-
fectly impossible; and yet the fact cannot be disputed
away that the religion of Buddha was from the be-
ginning purely atheistic. The idea of the Clodhead,
after it had been degraded by endless mythological
absurdities which struck and repelled the heart of
Buddha, was, for a time at lea.s% entirely expelled
frdm the sanctuary of the human mind: and the
highest morality that was ever taught before the rise
of Christianity was taught by men with whom the
gods had beeome mere phantoms, without any altars,
not even an altar to the Unknown God.

It will be the object of my next lecture tc*show

1 «Higtory of Ancient Sanskrit Literature’ by Max Muller, second
edition, p, 532. *Hibbert Lectures,’ p. 236.
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that the only scientific and truly genetic classification
of religions is the same as the classificatign of lan-
guages, and that, particularly in the early history of
the human intellect, there exists the most intimate
rélationship between languhge, religion, and nation-
ality—a relationship quite mdependent ofethose phy-
sical elements, the Wlood, the skull, or the hair, on
wiich ethnologists have attempted to found their
classMcation of the human race.
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DEIJVERED AT THE ROYAL INSTITUTION,
MAROCH 5, 1870,

F we approached the religions of mankind without
any prejudices or predilections, in that frame of
mind in which the lover of truth or the man of
science ought to approach every subject, I believe wé
should not be long before recognising the natural
lines of demarcation wkich divide the whole religious
world injo sevefal great continents. I am speaking,
of course, of ancient religions only, or of the earliest
period in the history of religious thought. In that
primitive period which might be called, if not prehis-
toric, at least purely ethnic, because what we knew
of it camsists only in the general movements of na~
tions, and not in the acts of individuals, of parties, or
of states—in that primitive period, I say, nations
have been called languages; and ift our best works
on the ancient hustory of mankind, a map of lan-
guages now takes the place of a map of natiens.
But during the same primitive period nations might
with equal right be called religions; for there is wé
that time the same, nay, an even more intirmmie, xe-
lationship between veligion and nationality éhum
between language and nationality.
In order clearly to explain my meaning, I shall
have to refer, as shortly as possible, to the specula~
G 2
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tions of some German philosophers on the true rela-
tion befween language, religion, and ntionality—
speculations which have as yet geceived less attention
en the part of modern ethnologists than they seem to
me to deserve.

It was Schelling, one of the protoundest thinkers
of Germany, who first asked the ques¥ion, What
malees an ethnos? What is the true origin of a
people? How did human beings become a people ?
And the answer which he gave, though it sounded
startling to me when, in 1845, I listened, at Berlin, to
the lectures of the old philosopher, has been confirmed
'more and more by subsequent resesrches into the
history of language and religion.

To say that man is a gregarious animal, and that,
like swarms of bees, or herds of wild eleph{nts, men
keep together instinctively, and thus form themselves
into & people, is saying very little. It might explain
the agglomeration of one large flock of human beings,
but it would never explain the formation of peoples
possessing the consciousness of their national indivi-
duality.

Nor should we advance much towsards a solution of
our problem, if e were told that men break up into
peoples as bees break up into swarms, by following
different queens, by owing allegiance to different go-
vernments, Allegiance to the same government, par-
ticularly in ancient times, is the result rather than
the cause of nationality; while in hiStorical times,
such has been the confusion produced by extraneous
influences, by brute force, er dynastic ambition, that
the natural development of peoples has been entirely
arrested, and we frequently find one and the same
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people dvided by different governments, and different
peoples unied under the same ruler.

OQur question, What makes a people? has w0 be
considered in referefce to the most ancient times.
How did men form themgSelves into a people bafofe
there were kings or shepherds of men? Was if
through community of blood?  doubt it. Com-
munity of blood produces families, clans, possibly
races, but it does not produce that higher and plrely
moral feeling which binds men together and makes
them & people.

It is language and religion that make a people, but
religion is even a more powerful agent than language.
The languages of many of the aboriginal inhabitants
of Northern America are but dialectic varieties of one
type, but those who spoke these dialects seem never
to havescoalesced into a people. They remained mere
clans or wandering tribes, and even their antagonism
to foreign invaders did not call out the sense of a
national coherence and unity among them, because
they were without that higher sense of unity which
is called forth, or, at all events, strengthened, by
worshipping the same god or gods. The Greeks?,
on the contrary, though speakipg their strongly
merked, and I doubt whether mutually intelligible
dialects, the Alolic, the Dorie, the Ionie, felt them-
selves at all times, even when ruled by different
tyrants, or broken up into numerous republics, as
one great Hellenic people. What was it, them, khsh

! Herodotns, viil, 144—AZrig 3¢ 73 ‘EAAgpucdy & Bpatply ve xad
SuéyAacoov, kal Gebv Bpbpard Te xood mal Buole: fi6ed ve dpbrpomm, TSw
wpodbras yeréoba "Abywaious obx br €5 &xor. See * Edinh. Review,’ 1874,
P- 433
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preserved in their hearts, in spite of dialects/in spite
of dynasties, in spite even of the feuds offtribes and
the jealdusies of states, the deep feeling of that ideal
xunity which constitutes a people? It was their pri-
mitive religion; it was a, dim recollection of the
eommon allegiance they owed from time Ymmemorial
to the great fathe? of gods and men; it,was their
bélief in the old Zeus of Dodona, the Panhellenic

Zeus.
Perhaps the most signal-confirmation of this view

that it is religion éven more than language which
supplies the foundation of nationality, is to be found
in the history of the Jews, the chosen people of God.
The language of the Jews differed from that of the
Phenicians, the Moabites, and other neighbouring
tribes much less than the Greek dialects differed
from each other. But the worship of Jehovédh made
the Jews a peculiar people, the people of Jehovah,
separated by their God, though not by their lan-
guage, from the people of Chemosh (the Moabites?)
and from the worshippers of Baal and Ashtoreth.
It was their faith in Jehovah that changed the
wandering tribes of Israel into & nation.

‘A people,’ as Sghelling says, ‘exists only when it
has determined itself with regard 8 its mythology.
This mythology, therefore, cannot take its origin
after a national separation has taken place, after
a people has become a people: nor could it spring
up while a people was still contained as®an invisible
part in the whole of humanity; but its origin must
be referred to that very pegiod of transition before

.} Numb. xxi. 29; Jeremiah xlviii 7: ¢ And Chemosh shall go forth
Into captivity, with his priests and his princes together.’
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a peopld has assumed its definite existence, and when
it is on th point of separating and constituting itself.
The same applies to the language of a phople; it
becomes definite at the same time that & people be-
comes definite ™.’

Hegel, the great rival of Schelling, arrived at the
same conglusion. In his PhilodbpHy of History he
says: ‘The idea of God constitutes the general founda~
tion of a people. Whatever is the form of a reﬁgion,
the same is the form of"a state and its constitution:
it springs from religion, so much so that the Athenian
and the Roman states were possible only with the
peculiar heathendom of those peoples, and that even
now & Roman Catlrolic state has a different genius
and o different constitution from a Protestant state.
The genius of~a people is a definite, individual genius
which®becomes conscious of its individuality in dif-
ferent spheres: in the character of its moral life, its
political constitution, its art, religion and science .’

But; this is not an idea of philosophers only. His-
torians, and, more particularly, the students of the
history of law, have arrived at very much the same
conclusion. Though to many of them law seems
naturally to be the foundation of society, and the

1 ¢Vorlesungen n{)sr Philosophie der Mythologie,’ vol. i. p. 107 seg.

* Though these words of Hegel's were published long before
Schelling’s lectures, they seem to me to breathe the spirit of Schelling
rather than of Hegel, and it is but fair therefore to state that Schelling’s
lectures, though mnot published, were printed and cireulated ameng
friends twenty years before they were delivered at Berliz. The
question of priority may seem of litile importance on mathers such e
thess, but there is nevertheless much iruth in Schelling’s rexgack, thaé
philosophy advances not so much by the snswems givem to diffioult

problems, as by the sbarting of new problems, and by asking questions
which no one else would think of asking.
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bond that binds a nation together, those w¥o look
below &he surface bave quickly perceived that law
itself, at “least ancitnt law, deriyes its authority, its
foee, its very life, from xeligion. Sir H. Maine is no
doubt right when, in the caee of the so-called Laws
of Manu, he rejects the idea of the Deity dictating an
entire code or body Of law, as an idea of a decidedly
modern origin, Vet the belief that the law-giver
enjoyed some closer intimacy with the Deity than
ordinary mortals, pegvades the ancient traditions of
many nations. Thus Diodorus Siculus (1. 1. ec. 94),
tells us that the Egyptians believed their laws to
have been communicated to Mnevis by Hermes; the
Cretans held that Minos received his laws from Zeus,
the Lacedsemonians that Lykurgos received his laws
from Apollon. According to the Ariams, their law-
giver, Zathraustes, had received his Jaws from the
Good Spirit; according to the Gete, Zamolxis re-
ceived his laws from the goddess Hestia; and, ac-
cording to the Jews, Moses received his laws from the
god Tao.

No one has pointed out more foreibly than Sir H.
Maine that in ancient times religion as a divine
influencs was underlying and supporting every re-
lation of life and every social institution. ‘A super-
natural presidency,” he writes, ‘is supposed to con-
secrate and keep together all the cardinal institutions
of those early times, the state, the race, and the family’
(p-6). ‘The elementary group is the family; the
aggregation of families forms the gens or the house,
The aggregation of houses mmkes the tribe. The
aggregation of tribes constitutes the commonwealth’
(p. 128). Now the family is held together by the
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family’sacra (p. 191), and so were the gens, the tribe,
and the dommonwealth; and strangers could.only be
admitted to these hrotherhoods by being admitted to
their sacra (p. 131). At .a later time, law breaks
away from religion (p~193), but even then many
traces remain to shdw that the hearth was the first
altar, tha father the first elder, fis*wife and children
and slaves the first congregation gathered tegether
round the sacred fire—the Hestia, the goddess of the
house, and in the end the goddess of the people. To
the present day, marriage, one of the most important
of civil acts, the very foundation of civilised life, has
retained something of the religious character which it
had from the very bdginning of history.

Let us see now what religion really is in those
early ages of~which we are here speaking: I do not
mean '}eligion as a silent power, working in the heart
of man; I mean religion in its outward appearance,
religion as something outspoken, tangible, and de-
finite, that can be described and communicated to
others. We shall find that in that sense religion
lies within & very small compass. A dfew words,
recognised as names of the deity; a few epithets that
have been raised from their material meaning to a
higher and mlre spiritual stage,—I mean words
which expressed originally bodily strength, ar bright-
ness, or purity, and which gradually bhad come to
mean greatness, goodness, and holiness; lastly, some

1 A very different opinion is held by Varro. ¢Varro propteres se
prius de rebus humanis, de divinis sutem postea scripsisse destatur,
quod prius extiterint civitates, deinde ab eis heeo instituta sind . . . .
gicnt prior est, inquit, pictor quam tabula picta, prior faber quam
sdificium : ita priores sunf civitates quam ea que & civitatibus
instituta sunt.” (August. ¢ Civ. Dei,’ 6. 4).
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more or less technical terms expressive of suck ideas
as aam,ﬁce, altar, prayer, possibly wirfue fand sin,
body and spirit—this is what constitutes the outward
framework of the incipient, rghglons of antiquity. If
we look at these mmple manifestations of religion, we
see at once why religion, during those early ages of
which we are here splaking, may really and ,truly be
calléd a sacred dialect of human speech; how at all
events early religion and early language are most
intimately connected, religiof depending entirely for
its outward expression on the more or less adequate
resources of language.

And if this dependence of early religion on language
is once clearly understood, it follows, as a matter of
course, that whatever classification has been found
most useful in the Science of Language ought to
prove equally useful in the Science of Religith. If
there is a truly genetic relationship of languages, the
same relationship ought to hold together the religions
of the world, at least the most ancient religions

Before we proceed therefore to consider the proper
classification of religions, it will be necessary to say
a few words on the present state of our knowledge
with regard to the genetie relationship of languages.

If we confine ourselves to the Adiatic continent
with its important peninsula of Europe, we find that
in the vast desert of drifting human speech three, and
only three, oages have been formed in which, before
the beginning of all history, language b8came per-
manent and traditional, assumed in fact a new
character, a eharacter totally different from the ori-
ginal character of the floating and constantly varying
speech of human beings. These three oases of lan-
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guagd are known by the name of Turanian, Semitic,
and Arypen. , In these three centres, more pagticularly
in the Aryan and Semitic, language cedsed to be
natural; its growth was , arrested, and it beca.me
permanent, solid, petnﬁed or, if you like, historical
speech. °I have stways masintained that this cen-
tralisatipn and traditional con#erdation of language
eould only have been the result of religiops® and
political influences, and I now intend to show that
we really have clear evidence of three independent
settlements of religion, the Turaman, the Semitic, and
the Aryan, concomitently with the three great settle-
ments of language.

Taking Chinese for what it can hardly any longer
be doubted that it is, viz. the earliest representative
of Turaniane speech, we find in China an ancient
colowfless and unpoetical religion, a religion we might
almost venture to call monosyllabic, consisting of the
worship of a host of single spirits, representing the
sky, the sun, storms and lightning, mountains and
rivers, one standing by the side of the other withoud
any mutual attraction, without any higher principle
to hold them together. In addition to this, we like-
wise meet in China with the gorship of ancestral
spirits, the splrits of the departed, who are supposed
to retain some cognisance of human affairs, and to
possess peculiar powers which they exercise for good
or for evil. This double worship of humsn and of
natural spirits constitutes the old populsr religien of
China, and it has lived on to the present day, a6 lesst
in the lower ranks qf society, though thewe towers
above it a more elevated range of half religious and
half philosophical faith, & belief in two higher Powers
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which, in the language of philosophy, may mean“Form
and Majter, in the language of Ethics Gbod and
Buil, but which in the original lapguage of religion
and mythology are represented as Heaven and Harth.
It is*true that we know the ancient popular religion
of China from the works of Confucius only, or from
even more moderr schrces. But Confucius,,though
he is"cg)led the founder of a new religion, was really
but the new preacher of an old religion. He was
emphatically a transmifter, not a maker!. He says of
himself, ‘I only hand on; I cannot create new things.
I believe in the ancients, and therefore I love them?’
We find, secondly, the ancient worship of the Se-
mitic races, clearly marked by a rfumber of names of
the Deity, which appear in the polytheistic religions
of the Babylonians, the Phenicians, and Carthaginians,
as well as in the monotheistic creeds of Jews, Ghris-
tians, and Mohammedans. It is almost impossible to
characterise the religion of people so different from
each other in language, in literature, and general
civilisation, so different also from themselves at dif-
ferent periods of their history; but if I ventured to
characterise the worship of all the Semitic nations by
one word, I should say it was pre-eminently a wor-
ship of God in History, of God as affelting the des-
tinies of individuals and races and nations rather than
of God as wielding the powers of nature. The names
of the Semitic deities are mostly words expressive of
moral qualities; they mean the Strong, the Exalted,
the Lord, the King; and they grow but seldom into
divine personalities, definite in their outward appear-

1 See Dr. Legge, ‘ Life of Confucius,’ p. 96.
% Lun-yu (§ 1. a); Schott, ‘Chinesische Literatur,’ p. .
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anceVor easily to be recognised by strongly marked
featuresyof & real dramatio character. Hence many
of the ancient Semitic gods have a tendency to run
together, and & transition from the worship of si:ngle
gods to the worship gt one Glod required ng great
effort. ¥n the monotonous desert, more particularly,
the worship of single gods glided away almost imper-
ceptibly into the worship of one God. If I were to
add, a8 a distinguishing mark, that the Semftic reli-
gions excluded the feminine gender in their names
of the Deity, or that all their female deities were only
representatives of the active energies of older and
sexless gods, this would be true of some only, nob of
all; and it woulds require nearly as many limitations
as the statement of M. Renan, that the Semitic re-
ligions werg instinctively monotheistic .

We find lastly the ancient worship of the Aryan
race carried to the most distant corners of the earth
by its adventurous sons,and easily recognised, whether
in the valleys of India or in the forests of Germany,
by the common names of the Deity, all originally ex-
pressive of natural powers. Their worghip is nat, as
has been s0 often said, a worship of nature. But if it
had to be characterised by one yord, I should venture
to call it & worship of Qod in Nature, of God as ap-
pearing behind the gorgeous veil of Nature, rather
than as hidden behind the veil of the sanctuary of
the human heart. The gods of the Aryan pantheon
assume #n individuality so strongly marked and per-
wanent, that with the Aryans, a transition:to mono-
theism required a pqwerful struggle, and seldom took

1 See my essay on ¢ Semitic Monotheism,’ in * Chips from a German
‘Workshop,’ vol. i. pp. 342 380.
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effect without iconoclastic revolutions or phﬂosoﬁh.tca,l
despair.

These “tlrree classes of religion are not to be mis-
taken, as little as the t.hree clagse§ of language, the
Turfnian, the Semitic, and the Aryan. They mark
three events in the most ancient history of the world,
events which haver desermined the whole fatg of the
human race, and of which we ourselves still feel the
consequ®nces in our language, in our thoughts, and in
our religion.

But the chaos which these three leaders in language,
thought, and religion, the Turanian, the Semitic, and
the Aryan, left behind, was not altogether a chaos,
The stream of language from which these three chan-
pels had separated, rolled on; the sacred fire of re-
ligion from which these three altars had been lighted
was not extingumished, though hidden in smoke*and
ashes. There was language and there was religion
everywhere in the world, but it was natural and wild-
growing language and religion; it had no history, it
left no history, and it is therefore incapable of that
peculiar scientific treatment which has been found
applicable to 2 study of the languages and the religions
of the Chinese, the Sepitic, and the Aryan nations.

People wonder why the students of language have
not succeeded in establishing more than three families
of speech—or rather two, for the Turanian cen heardly
be called a family, in the strict semse of that word,
until it has been fully proved that Chinese forms the
centre of the two Turanian branches, the North Tura~
nian on one side, and the South Turanian on the
other, that Chinese® forms, in fa,ct, the earliest settle-

1 Bee my ‘Lecture on the Stratification of Langnage,’ p. 4.
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ment Yof that unsettled mass of speech, which, at a
later stage, became more fixed and tra,dmonal—
in the north, in fl‘ungusw, Mongolic, Tataric, and
Finnic, and in the south, in Taic, Malaic, Bhotiya,
and Tamulic.

The reason why scholars have discovered no more
than these two or three greatefameilies of speech is
very sitiple. There were no more, and we camnot
make more. Families of languages are very phculiar
formations ; they are, and they must be, the excep-
tion, not the rule, in the growth of language. There
was always the possibility, but there never was, as
far as I can judge, any necessity for human speech
leaving its primitivp stage of wild growth and wild
decay. If it had not been for what I consider a
purely spontaneous act on the part of the ancestors of
the Samitic, Aryan, and Turanian races, all languages
might for ever have remained ephemeral, answering
the purposes of every generation that comes and goes,
struggling on, now gaining, now losing, sometimes
acquiring a certain permanence, but after a season
breaking up again, and carried away like blocks of
ice by the waters that rise underneath the surface.
Our very idea of language would then have been
something totadly different from what it is now.

For what are we doing %

We first form our idea of what language®ought to
be from those exceptional languages which were
arrested ine their natural growth by social, religious,
political, or at all events by extraneous influences,
and we then turn round and wonder why &1l lan-
guages are not like these two or three exceptional
channels of speech. 'We might as well wonder why
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all animals are not domesticated, or why, besiges the
garden anemone, there should be endless vgrieties of
the same mower growing wild on the meadow and in
the woods.

™ the Turanian class, it Which the original concen-
tration was mever so powerful ag in the 4ryan and
Semitic families, we gan still catch a glimpse of the
natural growth of language, though confinel within
certai? limits. The different settlements of this great
floating mass of homogenequs speech do not show
guch definite marks ®f relationship as Hebrew and
Arabie, Greek and Sanskrit, but only such sporadie
coineidences and general structural similarities as can
be‘explained by the admission of,a primitive concen-
tration, followed by a new penod of independent
growth. It would be wilful blindness not to recog-
nise the definite and characteristic features which
pervade the North Turanian languages: it would be
impossible to explain the coincidences between Hun-~
garian, Lapponian, Esthonian, and Finnish, except on
the supposition that there was a very early concen-
tration of speech from which these dialects branched
off. 'We see unis less clearly in the South Turanian
group, though I confess my surprise even here has
always been, not that there should be go few, but that
there should be even these few relics, attesting a
former eSmmunity of these divergent streams of lan-
guage. The point in which the South Turanian and
North Turanian languages meet goes back as far as
Chinese; for that Chinese is at the root of Mandshu
and Mongolian as well as of Siamese and Tibetan
becomes daily more apparent through the researches
of Mr. Edkins and other Chinese scholars.
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I reaBily admit that there is no hurry for pronounc-
ing definitely qn these problems, and I am well aware
of what may be said a.ga,mst these wide genera‘hsa.mons
a.ﬂ‘ectmg the ‘origin &f species’ in language. My chxef
object in publishing, morg “than twenty years 2goy oy
Letter to Busen  On the Turanian Languages,’ in which
these views were first put forward, whs to counteract
the dangerous dogmatic scepticism which at that time
threatened to stop all freedom of research, and all
progress in the Science of Language. No method was
then considered legitimate for a omparative analysis
of languages except that which was, no doubt, the only
legitimate method in treating, for instance, the Romance
languages, but was mot therefore the only possibie
method for a scientific treatment of all other lan-
guages. No proofs of relationship were then admitted
oven for languages outside the pale of the Aryan and
Semitic families, except those which had been found
applicable for establishing the relationship between
the various members of these two great families of
speech My object was to show that, during an earlier
phase in the development of language, no such proofs
ought ever to be demanded, because, from the nature
of the case, they could not exigh, while yet their
absence would i no way Justlfy us in denying the
possibility of & more distant rela.tmns]:up At present
a complete change has taken place in the Science of
Language, as in other branches of natural science.
Owing chiefly to the influence of the ideas which
Darwin has brought again into the foreground.of all
natural philosophy, students are now directing”their
attention everywhere t0 the general rather than to
the special. Every kind of change, under the name

H
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of development, seems now conceivable andsadmis-
sible, and when all races of men hm.re heen traced
back lo*one common source, and even beyond the
level of humanity, no difficulty s felt any longer as
t8 the possibility of a ‘refationship between any of
the so-called Turanian languages, nay, o a common
beginning for adl warieties of human speech. This
phase of thought in its extreme form wilf no doubt
pass “away like the former, but these oscillations
should teach us at least ethis ome lessom that no
dictatorial authority’should ever stop the progress of
science, and that nothing is so dangerous as a belief
in our own infallibility.

"If we turn away from the Asiatic continent, the
original home of the Aryan, the Semitic, and the
Turanian languages, we find that in_ Africa, too, a
comparative study of dialects has clearly pwoved a
concentration of African speech, the results of which
may be seen in the uniform Bdntu dialects, (Kafir,
Setchuina, Damara, Otyiherero, Angola, Kongo, Ki-
suahdli, ete.), spoken from the equator to the Keis-
kamma'. North of this body of Béntu or Kafir speech,
we have ad independent settlement of Semitic speech
in the Berber and the Galls dialects; south of it we
have only the Hotfentot and Bushman tongues, which
are now declared by Dr. Th. Hahn to be closely allied
to each dther. Whether there is any real linguistic re-
lationship between these languages in the South of
Africa and the Nubian, and even the amcient Egyp-
tian, and whether these languages were separated

* Bleek, ‘Comparative Grammar of=the South African Languages,’
p- 3. See also Dr. Bleek’s ‘ Report concerming his Researches into the
Bushman Language,’ published in 1873.
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from &ach other by the intrusion of the Kafir tribes
is a problem, the solution of which must be, left to
the future. So much only is certain that tHe ancient
Egyptian represents to ys an independent primeval
concentration of intellegtual work in the country
of the Ntle, independent, so far as we know at
present, of the ancient Aryan and Semitic concentra-~
tion of language and religion.

But while the spoken languages of the African
continent eneble us to perceive in a general way the
original articulation of the primitive population of
Africa—for there is a continuity in language which
nothing can destroy—we know, and can know, but
little of the growth and decay of African religion.
In many places Mohammedanism and Christianity
have swept gway every recollection of the ancient
gods; and even when attempts have been made by
missionaries or travellers to describe the religious
status of Zulus or Hottentots, they could only see the
most recent forms of African faith, and these were
but too often depicted in their ridiculous rather than
in their serious character. It is here where_the theory
of & primitive fetishism has done most mischief in
blinding the eyes even of a.ccuxxe observers as to
anything that might lie beyond the growth of fetish
worship .

The only African religion of which we possess
ancient literary records is the religion of Egypt,
which hag leng been a riddle to us, as it was to the
Greeks and Romans. At last, however, the light is
beginning to dawn on the darkest chambers 6f the
ancient temples of Egypt, and on the deepest recesses
of the human heart, from which sprang both the belief

H2
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and the worship of the ancient gods. At firdh sight
nothing seems more confused, perplexing; and un-
promising than the religion of Egypt, exhibiting at
one time a grovelling wqrship of animals, at another
the highest flights of a mygterious wisdom. It can
hardly be said that even now, after the defipherment
of the ancient larigusze of Egypt, this strange contrast
had® bgen entirely accounted for. Still no one can
rise from the perusal of M. Le Page Renouf’s excellent
‘Hibbert Lectures’ without f8eling convinced that there
is reason in the relig!on of Egypt also, nay, that the
growth of religious ideas there is wonderfully alike
the growth of religious ideas amongthe Aryan nations.

The religion of the Egyptians was not from the first
8 mere worship of brutes. Egyptian zoolatry belonged
to & period of decay, and was based upen symbols de-
rived from mythology. Egyptian, like Aryan, Wytho-
logy dealt originally with those phenomena of nature
which are conspicuously the result of law, such as the
riging and setting of the sun, the moon, and the
stars: and a recognition of law and order as existing
throughou§ the universe, underlies the whole system
of Egyptian religion. Like the Sanskrit Rita, the
Egyptian Madt, dgrived from merely sensuous im-
pressions, became in the end the nam® for moral order
and righteousness.

But besides the several powers recognised in their
mythology, most of which have now been traced back
to a solar origin, the Egyptians from the very first
spoke of the Onme Power also, by whom the whole
physical and moral government of the universe is
directed, upon whom each individusl depends, and to
whom it is responsible. And lastly they paid honour
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to the departed, because death was considered as the
beginning of g new life, a life that will never qnd.
With all this, mythology, as an inevitable disease
of language, was tembly gggravated in Egypt oy
the early development of art and the forms wheich it
assumed. *The Power which the Egyptmns recognised
without gny mythological adjunet, t6 whom no temple
was ever raised (as little as there was in India g séne-
tuary dedicated to Para-Brahman, the Highest Brah-
man), ‘who was not gra®en on stone,’ “whose shrine
was never found with pa.inteti figures,” ‘who had
neither minjstrants nor offerings,’ and ‘whose abode
was unknown, must practically have been forgotien
by the worshippers® of the magnificent temples of
Memphis, Heliopolis, Abydos, Thebes, or Dendera,
where quite ether deities received the homage of
prayer, and praise, and sacrifice. Efforts, however,
arevisible, in Egypt as in India, to cling to the notion
of the unity of God The ‘self-existent, or self-
becoming One, the One, the One of One, the One
without & second’ (as in Sanskrit, svayambht, Ekam
advitiyam), ¢ the Beginner of becoming, fraam the first,
who made all things, but was not made,” are expres-
sions constantly met with in the geligious texts, and
applied to this ¥ that god (henotheistically), each in
his turn being considered as the supreme God, of gods,
the Maker and Creator of all things. Thus R4, origi-
nally the sun, proceeding from Nu, ‘the father of the
gods,’ and himself the father of Shu (air) and M&ﬁ
dew), was worshipped as the supreme eesle\eﬂil.aék,g&e;i;jr
g)amf)s, the eldest %Iitethp five children of Seb (*tﬂ).)
and Nut (heaven), ‘greater than his father, more
powerful than his mother,” the husband of Isis, the
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father of Horus, was another representation of the
sun, conceived chiefly in his character- of conqueror
of darknéss (Set). R4, we read,js the soul of Osiris,
and Osiris the soul of B4, Horus again is & name
of the sun, originally of the morning sun, “whose eyes
are restored at the dawn of day.’ Thoth represents
the moon, ¢ the meas®rer of the earth,’ ‘the djstributor
of fime,’ and, at last, the inventor of letters and arts.
Truly does M. Le Page Renouf remark: ‘Sanskrit
scholars who do not know % word of Egyptian, and
Egyptologists who do not know a word of Sangkrit,
will give different names to these personages. But the
comparative mythologist will hardly hesitate about
essigning his real name to each of them, whether
Aryan or Egyptian.’

We may sum up in the words of Mariette: ‘O
the summit of the Egyptian pantheon hovers®a sole
God, immortal, uncreate, invisible, and hidden in the
inaecessible depths of his own essence. He is the
creator of heaven and earth ; he made all that exists,
and nothing was made without him. This is the God,
the knowledge of whom was reserved for the initiated,
in the sanctuaries. But the Egyptian mind could not,
or would not, remain at this sublime altitude. It
considered the world, its formatiod, the principles
which govern it, man and his earthly destiny, as an
immense drama in which the one Being is the only
actor. All proceeds from him, and all returns to him.
But he has agents who are his own persdnified attri-
butes. who become deities in visible forms, limited in
their activity, yet partaking of his own powers and
qualities .’

* In this account of the Egyptian religion I have chiefly followed M.
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If we turn from Africa to America, we find there in
the North numerous languages as witnesses of ancient
migrations, but of gneient religion we have hardly
anything, In the South,wg know of two linguisgic
and political centres; and there, in Mexico and Peru,
we meet with curious; though not always trustworthy,
traditions, of an ancient and wel-established system
of religious faith and worship.

Lastly, as it is possible to recomstruet an original
Polynesian language fron what is coramon to the dia~
lects of the islands reaching from America to Afriea
(Madagascar), fragments of an original Polynesian
religion also are gradually brought to light, which
would amply repay the labours of a new Humboldt.

The Science of Religion has this advantage over the
Science of Lamguage, if advantage it may be called,
that if several cases where the latter has materials
sufficient to raise problems of the highest importance,
but not sufficient for their satisfactory solution, the
former has no materials at all that would justify even
a mere hypothesis. In many parts of the world where
dislects, however degenerate, still allowas a dark
glimpse of a distant past, the old temples have com-
pletely vanished, and the very ngmes of the aneient
deities are cleah forgotten. We know nothing, we
must be satisfied with knowing nothing, and, the true
scholar leaves the field which proves all the more
attractive to the dabblers in a priori theories.

But everif it were otherwise, the students of reli-
gion would, I think, do well to follow the example of
Le Page Renouf’s ¢ Hibbert Lectures® of 1879, * Leckures om the Origin
and Growth of Religion, as illustrated by the Beligion of Ancient
Egypt;” also De Rougé, ‘Sur 1s Religion des anciens Egyptiens, in
¢ Annales de Philosophie Chrétienns,’ Nov. 1869.
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the students of language, and to serve their first ap-
prenticeship in a comparative study of the Aryan and
Semitic feligions. If it can be proved that the reli-
gions of the Aryan natigng are united by the same
bonds of a real relationship which have enabled us to,
treat their languages as so many»varieties 8f the same
type, and if the samne fact can be establighed with
reférence to the Semitic world, the field thus opened
is vast enough, and its careful clearing and cultivation
will oceupy several generations of scholars. And this
original relationship, I believe, can be proved. Names
of the principal deities, words also expressive of the
most essential elements of religion, such as prayer,
sacrifice, altar, spirit, law, and puith, have been pre-
served among the Aryan and among the Semitic
nations, and these relies admit of ome explanation
only. After that, a comparative study of the Tu-
ranian religions may be approached with better hope
of success; for that there was not only a primitive
Aryan and a primitive Semitic religion, but likewige
& primitive Turanian religion, before each of these
primeval races was broken up and became separated
in language, worship, and national sentiment, admits,
I believe, of little dgubt at present.

Let us begin with our own ancestlrs, the Aryans.
In & lecture which I delivered in this place some years
ago, I drew a sketch of what the life of the Aryans
must have been before their first separation, that is,
before the time when Sanskrit was spokén in India,
or Greek in Asia Minor and Europe. The outline of
that sketch and the colours with which it was filled
were simply taken from language. We argued that
it would be possible, if we took all the words which
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exist in the same form in French, Italian, a an~
ish, to show what words, and therefors what

must have been known to the people who &id not as
yet speak French, I'ta.liaq, apd Spanish, but who spoke
that language which praceded these Romance dialdets.
We happn to know that language: it was Latin;
but if wp did not know a word of*Latin or s single
chapter of Roman history, we should still be gpie, by
using the evidence of the words which are common te
all the Romance languages, to draw some kind of pie-
ture of what the principal thougnts and oecupations
of those people must have been who lived in Italy &
thousand years at least before the time of Charle-
magne. We could® easily prove that those people
must have had kings and laws, temples and palaces,
ships and careiages, high roads and bridges, and nearly
all th® ingredients of a highly civilised life. We could
prove this, as I said, by simply taking the names of
all these things as they occur in French, Spanish, and
Italian, and by showing that as Spanish did not bor-
row them from French, or Italian from Spanish, they
must have existed in that previous strafum of lan-
guage from which these three modern Romance dia~
lects took their origin.

Exactly the “same kind of argument enabled us to
put together a kind of mosaic picture of the earliest
civilisation of the Aryan people before the time of
their separation. As we find in Greek, Latin, and
Sanskrit, 81so in Slavonie, Celtic, and Teuionis, ihé
same word for Aouse, we are fully justified in cpneled-
ing that before any of these languages had assumed a

eparate existence, a thousand years at least before
Lga.memnon and before Manu, the ancestors of the
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Aryan races were no longer dwellers in tent§, but
builders of permanent houses’. As we find the name
for town the same in Sanskrit and Greek?, we can
conclude with equal certainty thét, if not towns, in
ouf sgnse of the word, at a']l events strongholds or
camps were known to the A.rya.ns before @reek and
before Sanskrit was gpoken. As we find the name
for -lung the same in Sa.nsk:nt, Latin, Teutonic, and
Celtic’, we know again that some kind of kingly
government was established» and recognised by the
Aryans during the sarlle pre-historic period.

I must not allow myself to be tempted to draw the
whole of that picture of primeval civilisation over
again®., I only wish to call backsto your recollection
the fact that in exploring together the ancient archives
of language, we found that the highest, God had re-
ceived the same name in the ancient mytholegy of
India, Greece, Italy, and Germany, and had retained
that name, whether worshipped on the Himalayan
mountains, or among the oaks of Dodona, on the
Capitol, or in the forests of Germany. I pointed out
that his name was Dyaus in Sanskrit, Zeus in Greek,
Jovi-s in Latin, Tiu in German; but I hardly dwelt
with sufficient strength on the startling nature of this
discovery. These names are not mer® names: they
are historical facts, ay, facts more immediate, more
trustworthy, than many facts of medieval history.
These words are not mere words, but they bring
before us, with all the vividness of an ewent which

1 Sk da.ma, bpos, domus, Goth. timrjan, ‘to build,” 8L dom; Sk,
vesa, olkds, vious, Goth. veih-s.

# 8k pur, puri, or puri, Gk. wéAes; Sk vostu, ¢house,’ Gk, dorv,

® Sk R&g, rigan, rex, Goth. reiks, Ir, riogh.
4 Bee ‘Belected Easays,’ vol. i. p, 317 seg.
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we witnessed ourselves but yesterday, the ancestors
of the whole Aryan race, thousands of years jt may
be before Homer and the Veds, worshipping 3n unseen
Being, under the selfsamje pame, the best, the most
exalted name which they could find in their voeabu-
lary—und®r the namm of Light and Sky.

And lef us not turn away, and shy that this was,
after all, but nature-worship and idolatry. No,jt%vas
not meant for that, though it mayhave been degraded
into that in later times. Pyaus did not mean the blue
sky, nor was it simply the skY personified: it was
meant for something else. We have in the Veda the
invocations Dyaiis pltar, the Greek Zed wdrep, the
Latin Jupiter; and*that means in all the three lan-
guages what it meant before these three languages were
torn asundere—it means Heaven-Father! These two
words®are not mere words; they are to my mind the
oldest poem, the oldest prayer of mankind, or at least
of that pure branch of it to which we belong—and I
am as firmly convinced that this prayer was uttered,
that this name was given to the unknown God before
Sanskrit was Sanskrit and Greek was Gregk, as, when
I see the Lord’s Prayer in the languages of Polynesia
and Melanesia, I feel certain thay it was first uttered
in the languag® of Jerusalem. We little thought when
we heard for the first time the name of Jqpiber, de-
graded it may be by Homer or Ovid into & seolding
husband or a faithless lover, what sacred records lay
enshrined *in that unholy name. We shall have i
learn the same lesson again and again in the Sdaeé
of Religion, viz. that the place whereon we sland is
holy ground. Thousands of years have passed since
the Aryan nations separated to travel to the North
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and the South, the West and the East. They nave
each formed their languages, they have each founded
empires amd philosophies, they have each built temples
and razed them to the ground; they have all grown
older, and it may be wiser apd better; but when they
search for & name for what is most exalted and yet
most near and dearyto every ome of us, when they
wish to express both awe and love, the infinite and
the fifite, they can but do what their old fathers did
when gazing up to the etewnal sky, and feeling the
presence of a Being a far as far and as near as near
can be, they can but combine the selfsame words, and
utter once more the primeval Aryan prayer, Heaven-~
Falther, in that form which will endure for ever, ‘Our
Father, which art in heaven.’

Let us now turn to the early religion of the
Semitiec nations. The Semitic languages, it i8 well
known, are even more closely connected together
than the Aryan languages, so much so that a com-
parative grammar of the Semitic languages seems to
bave but few of the attractions possessed by a
comparative study of Sanskrit, Greek, and Latin.
Semitic scholars complain that there is no work
worth doing in comparing the grammars of Hebrew,
Syriac, Arabie, and Ethiopic, for they Aave only to be
placed side by side! in order to show their close
relationstip, I do mot think this is quite true, and
I still hope that M. Renan will carry out his original
design, and, by including not only tlee literary
branches of the Semitic family, but also the ancient
dialectd of Pheenicia, Arabia, Babylon, and Nineveh,
produce & comparative grammar of the Semitic lan-

! Beo Bunsen's ¢ Christianity and Mankind,’ vol. iii. p. 246 seg,
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guages that may hold its place by the side of Bopp’s
great work on the Comparative Grammar -f the
Aryan Languages.

But what is still Tnore surprising to me is that no
Semitic scholar should have followed the example”of
the Aryame scholars, «and collected from the different
Semitic dialects those common, words which must
have exisfed before Hebrew was Hebrew, before Syziac
was Syriac, and before Arabic was Arabic, and from
which some kind of ideasmight be formed as to what
were the principal thoughts afd occupations of the
Semitic race in its earliest undivided state. The
materials seem much larger and much more easily
accessiblel. And though there may be some difficulty
arising from the close contact which continued to
exist between several branches of the Semitic family,
it wowld surely be possible, by means of phonetic
rules, to distinguish between common Semitic words,
and words borrowed, it may be, by the Arabs from
Aramean sources. 'The principal degrees of rela-
tionship, for instance, have common names among
the Semitic as among the Aryan nationg, and if it
was important to show that the Aryans had named
and recognised not only the natural members of a
family, such asefather and mother, son and daughter,
brother and sister, but also the more distant members,
the father and mother-in-law, the son and daughter-
in-law, the brother and sister-in-law, would it not be
of equal inderest to show that the Semitie hed
reached the same degree of civilisation long helwe ths
time of the laws of Moges?

1 See Bungen's ‘Christianity and Mankind,’ vol. ifi. p. 246, iv.
P- 345-
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Confining ourselves to the more immediate®object
of our researches, we see without difficulty, that the
Semitic, ke the Arysn languages, possess a number
of names of the Deity in commoh, which must have
existed before the Southérn® or Arabic, the Northern
or Aramaic, the Middle or Hebraic branches became
permanently separated, and which, therefore, allow us
an dénsight into the religious conceptions of® the once
united Semitic race long before Jehovah was wor-
shipped by Abraham, or Baal was invoked in Pheenicia,
or El in Babylon.

It is true, as I pointed out before, that the meaning
of many of these names is more general than the
original meaning of the names ,of the Aryan gods.
Many of them signify Powerful, Venerable, Ezalted,
King, Lord, and they might seem, therefore, like
honorific titles, to have been given independemitly by
the different branches of the Semitic family to the
gods whom they worshipped each in their own sanc-
tuaries. But if we consider how many words there
were in the Semitic languages to express greatness,
strength, or lordship, the fact that the same ap-
pellatives occur as the proper names of the deity in
Syria, in Carthage, in Babylon, and in Palestine,
admits of one hisforical explanatiom only. There
must have been a time for the Semitic as well as
for the Aryan races, when they fixed the names of
their deities, and that time must have preceded the
formation of their separate languages amd separate
religions.

Oné of the oldest names of the deity among the
ancestors of the Semitic nations was £l It meant
Btrong. It occurs in the Babylonian inscriptions as
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Tlu, God?, and in the very name of Bab-il, the gate or
temple of 1. In Hebrew it occurs both in its general
sense of strong or hero, and as a name of God. We
bave it in Beth-el, the house of God, and in many
other nawes. If used with the article as ha-Kl, the
Strong Oms, or the. God it always is meant in the
01d Testament for Jehovah, the, trwe God. El how-
ever, always retained its appellative power, a.n& weo
find it applied therefore, in parts of the Old Testament,
to the gods of the gentiles also.

The same El was worshipgbd at Byblus by the
Pheenicians, and he was called there the son of Heaven
and Earth? His father was the son of Eliun, the
most high God, whoshad been killed by wild animals.
The son of Eliun, who succeeded him, was dethroned,
and at last slgin by his own son B/, whom Philo iden-
tifies avith the Greek Kromos, and represents as the
presiding deity of the planet Saturn® In the Himy-
aritic inseriptioms, too, the name of El has been
discovered %, and more lately in many Arab proper
names®, but as a deity El was forgotten among the
Arabs from the very earliest times.

1 Sohra.dar, in the ‘Zeitschrift der Degischen Morgenlindischen
Gesellschaft,’ vol. x#ii. P- 3503 xxvi. p. 180,

2 Bunsen, ‘Egypt,’ iv. 187. ¢Fragmenta Hist. Greec.’ vol. iii.
p- 567.

3 ‘Fragmenta Hist. Greee. vol. iii. pp. 567-571. That Hl is the
presiding deity of the planet Saturn according to the Chaldsaans is also
confirmed by 'Dmdoml Siculus, i pp. 30-33. See also Eusebius,

¢ Preaep. evang. ]'.ox.p 90, ed Guaisford, Kpdvos Tobwww, d¥ of Sofmres
*HAov mpocayopedouot, and Bernays’ notes, “Zn Sanchunisthen,’ in Rhein,
Mus. 1864, p. 632, who corrects “HAov into "HA.

¢ Ogiander, ‘Zeitschrift der Dentschen Morgenlindischen Gesell-
schaft,” vol. x. p. 61.

5 Noldeke, ‘ Monatsberichte der Bezl, Akademie,’ 1880, p. 768.
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With the name of &/, Philo connected the name of
Elohim, the plural of Eloak. In the battle between
El and his father, the allies of I, he sayh, were called
Eloeim, as those who were with %ronos were called
Kronipi'. This is, no ddbubt, a very tempting ety-
mology of Eloah; but as the bgst Semitig scholars,
and particularly .Professor Fleischer, have declared
agaipst it, we shall” have, however relucttntly, to
surrender it.

Bloah is the same word gs the Arabie, Iidh, God.
In the singular, Eloak is used in the Bible synonym-
ously with El; in the plural it may mean gods in
general, or false gods, but it becomes in the Old Tes-
tanient the recognised name of the true God, plural
in form, but singular in meaning. In Arabie, J/dh,
without the article, means a God in general: with
the article Al-Il4h, or All4h2 becomes the ngme of
the God of Mohammed, as it was the name of the
God of Abraham and of Moses.

The origin of Eloah or Ildh has been frequently dis-
cussed by European as well as by native scholars.
The Kémfis says that there were twenty, Mohammad
El Fast that there were thirty, opinions about it.
Professor Fleischer®, whose judgment in such matters

! ¢ Fragmenta Hist. Gr:e.’ vol. iil. p. 568, x8: & 32 adppayor "Hhov
700 Kpbvov "Eroely dmexrfifinoay, ds &y Kpbvior odro: foay of Aeybuevor
&rl Rpévov, ~ The plural of El, i.e. Eltm, gods, occurs in Pheenician;
Noldeke, ]. e p 775

M TT ,j;n ,Su On the original meaning of this Allth see
Sprenger, * Mohammad,” i. p 286.

* See a note by Professor Fleischer in Delitzach, ¢ Commentar fiber
die Gleresis,” 3rd ed., 1860, P 64; also ‘Zeitschrift der Deutschen
Morgenlandischen Geee]lschs.ft vol. %, p. 6o; and *Bitzungsberichte
der konigl, Sdchsiachen Gresellscha.& der Wissenschaften, Philosoph.
Hist. Clasge,” vol, xviii (1866), pp. ago-292. Dr. W. Wright adopts
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we may trust implicitly, traces EI, the strong one,
back to & roof d/ (with middle vav, aval), to be thick
and dense, to be fleghy and strongl. But he takes
Eloah or Ildh for an abgfragt noun, in the sense of
fear?, derived from a totally different root, viz. ulah,
to be agitdted, confounded, perplexed. From mean-
ing fear, Eloah came to mean the Object of fear or
reverence, and thus rose to be a name of God. [n the
same way we find pachad, which means fear, used in
the sense of God ; Gen. x2xi. 42— Except the God of
my father, the God of Abraham, and the fear of Isaac
had been with me’ And again, v. 54— And Jacob
sware by the fear of his father Isaac.” In Aramaje,
dachld, fear, is the récognised name for God or for an
idol, while in Sanskrit also, Brahman is called ‘a
great fear3’

The%ame ancient name appears also in its feminine
form as Alldt% Her famous temple at T4if, in Arabisa,
was second only in importanee to the sanctuary at
Mekkah, and was destroyed at the command of Mo-
hammed. The worship of Ald¢, however, was not
confined to this one place; and there can be no doubt
that the Arabian goddess Alilat, mentioned by He-
rodotus®, is the same as the .A//ds pf the Korén.
Professor Fleischer's derivation; likewise Professor Kuenen in his
work, ¢ De Godsdienst van Israel,’ p. 45.

1 Professor Noldeke, L e. p. 774, assigns to this root the meaning of
being in front, leading.

2 Kuenen, ¢ Religion of Israel,’ i p. 41, Eloah is only nsed by peets,
and its primitive meammng is ‘fear,” hence, *that which is feaxed.’

3 Kaths-upanishad, vi. 2, mohad bhayam vagram udystam yad.:

¢ Osiander, ¢Zeltschriff der Deutschen ngenlindisahsn'(:‘re'dl;
sochaft, Vil 479483, w\LJ| Allsk, goddess, is odutracted from 333\
Al-Tihst. *

8 Herod. ifi. 8: "Ovoudlovor (ol ‘ApéBio) 7dv plv Atbvvoor *Opordh,

1
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Another famous name of the deity, traces of which
can bg found among most of the Semitic nations, is
Baal, or* Bel, The Assyrians and Babylonians?, the
Phosnicians and Carthaginians, the Moabites and
Plilistines, and, we must add, the Jews also, all knew
of Bel or Baal as a great, or even as te supreme
God. Baal can hardly be considered as a strange and
foreign god in the eyes of the Jewish people, who, in
spite of the protests of the Hebrew prophets, wor-
shipped him so constantly i the groves of Jerusalem?
He was felt by them %lmost as a home deity, or at all
events, a8 a Semitic deity, and among the gods whom
the fathers served on the other side of theflood, Baalor
Bel held most likely a very prominent place. Though
originally one?, Baal became divided into many divine
personalities through the influence of Jocal worship.
‘We hear of a Baal-tsur, Baal-tsidon, Baal-tars,eorigin-
ally the Baal of Tyre, of Sidon, and Tarsus. On two
candelabra found in the island of Malta we read the
Pheenician dedication to ¢ Melkarth, the Baal of Tyre.’

Thv 82 Olpaviny AMAdr. Xn Herod i, 131, 138, this name is corrupted
to"AM\irra. See Osiander, * Zeitschrift der Doutschen Morgenlandischen
Gesellschaft,’ vol. ii. pp (484, 483. Sprenger, ‘Mohammad,’ i, p. 293,
says, ‘I hesitate to identify the Alilat of Herodobus with the al-Lat of
Tayif, for even if it could be proved that this goddess had heen worshipped
in his time, he (Herodotus) would not have heard of her. Arabia and
its worship extendsd at that time far to the North, and one should
compare the importance of Palmyra with that of Z8yif. Secondly, the
form L4t is purer Arabic and older than IlAt, alwayg supposing that
the root is 18h, and not alh.’ See also his ‘Remsrks on Arabian idols,’
Le p_36r. Orotal has been explained as ‘light’ or ‘fire’ of El,
Kuenen, ‘Religion of Israel,” vol i. p. 228

* ¢ Fragmenta Hist. Grse.” vol. i, p. 498, 2,

2 Thid. vol. ili p 568, 21.

# M, de Vogusé, ‘Journal Asiatique,’ 186%, p. 135.
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At Shechem Baal was worshipped as Baal-berith, sup-
posed to mean, the god of treaties; at Ekron the
Philistines worshipped him as Baal-zebub?, the lord
of flies, while the Moab1te§, gnd the Jews too, knew
him also by the name of Baal-peor®. On Phenieian
coins Baal & called Baal-Shimayim, on Palmyrenian
inscriptions (de Vogué No. 73)s Bdal-shamén, the
Baal of hea.ven, which is the Beelsamén of Philo, jdén-
tified by him with the sun%. ¢‘When the heat beca.me
oppressive, the ancient rates of Phcemma, he says,
¢lifted their hand heavenward t0 the sun. For him
they considered the only God, the lord of heaven,
calling him Beel-samén® which with the Pheenicians
is lord of heaven, and with the Greeks Zeus’ We
likewise hear of Baalim, or many Baals or gods.
And in the same way as by the side of the male Jidh
or Alld® we found a female Allds, we also find by the
side of the male Baal, a female deity Baalt, the Biltu
of the Assyrians®, the Baaltis of the Phoenicians. It
may be that the original conception of female deities
differs among Semitic and Aryan nations, and that
these feminine forms of AYdh and Baal were at first
intended only to express the energy or activity, or the

1 Judges viii, 33 ; if 4. 4 2 Kings 1. 2, 3;16.

3 Numbers xxv. 3.

¢ ‘Fragmenta Hist. Gree’ vol. iii. p. 565, 5. It is impessible to
change #Acov to fAov, becanse El or Kronos is mentioned afferwards.

5 Ig this the same as Barsamus, mentioned by Moses of Cherene
(His. Arm. vol. igp. 13) a8 a deified hero worshipped by the Syriags }
Or is Barsamus the Son of Heaven? See Rawlinson, ¢ Anciemt
Monarchies,” vol. i. p. 116.

¢ See Sohrader, ¢Zeitschrift der Deutschen Morgenl. G-e!eﬁnhﬂ:,
xxvi. p. 193, Professor Noldeke is inclined to treat ‘Abraham and
Sarah,’ ‘the High Father and the Princess,’ as a sinilar originally
divine pair.

12
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collective powers of the deity, not a separate being,
least «of all a wife. This opinion® iy certainly eon-
firmed when we see that in mgny Cearthaginian in-
sgriptions the goddess Tgn# is called the face of Baal?,
and’ that in the inscription of Eshmunazar, the Sido-
nian Astarte is called the namt of Baal® % In course
of [ time, however, #his abstract idea was Supplanted
by that of a female power, and even a wife, and as
such we find Baaltis worshipped by Pheenicians,
Babylonians, and Agsyriand®, for the name of Mylitta
in Herodotus® is, according to Dr. Oppert, a mere cor-
ruption of Baaltis.

« Another female goddess is Ashioreth or Ashtaroth
(plural), & name which presupposes & masculine deity,
Ashtar. Traces of this god or goddess have been dis-
covered in the Ishtar of the Babylonsen inscriptions,
where Ishtar is always feminine, the Queen of heaven
and earth”. A Palmyrene inscription also, according
to some authorities, and the Moabite stone speak of
the same deity. In her case, however, the female
character became preponderant, and as such she was
worshipped, not only by Carthaginians, Phoenicians,
and Philistines, but likewise by the Jews® when they
forsook the Lorde and served Bsal and Ashtaroth ®.
The Syrians called her ’Atharathah) the Atargatis of
Strabod’. The Phoenicians called her Astarte, and by

1 De Vogusé, ¢ Journal Asiatique,’ 1867, p. 138.

# syaryo o hnam, 3 993 Dweef, N DY.

4 'Fragmentaiﬂbst. Grme.” vol, iil. p. 569, 25.

8 Thid. vol. iv p 283, 9. ® Herod. i. 731, 199.

7 See Schrader, Z. d. D. M. G. xxvi. p. 169,

81 ngs::i_s; also Grenesis xiv. 5. 9 Judges ii. 13.

10 See Noldeke, ‘Z. d. D, M., G’ xxiv. 92, 109; Strabo, p. 667, 43;
636, 48.
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that orlinous name she became known to Greeks and
Romans. She may have been a moon-goddess as
Kuenen supposes (¢ Religion of Israel; vol. i. ps90), and
she was originally a #umen wvirginale before her service
degenerated into wild excestes. When Jeremiah spgaks
of the Quesn of Heaxenl, this is probably meant for
Astarte, or Baaltis. Even in Southem Arabia there
are traces' )f the worship of tfis ancient goddess.
For in Sand, the ancient capital of the Himyhritio
kingdom, there was a magnificent palace and temple
dedicated to Venus (Bait Ghumdén), and the name of
Athiar has been read in the Himyaritic inscriptions:
nay, it is preceded in one place by the verb in the
masculine gender?

Another word meaning originally king, which
must have been fixed upon as a name of the Deity
in pre-historic times, is the Hebrew Melech. We find
it in Moloch, who was worshipped, not only in
Carthage, in the Islands of Crete and Rhodes, but
likewise in the valley of Hinnom. We find the same
word in Milcom, the god of the Ammonites, who had
a sanctuary in Mount Olivet?®; and the gods Adram-
melech and Anammelech, to whom the Sepharvites
burnt their children in the fire 4 seem again but local
varieties of the same ancient Semitlc idol.

* Jer. vii. 18, Dip® najn.

2 QOsiander, *Zeitschrift der Deutschen Morgenlandischen Gesell-
schaft.’ vil. p. 472; Gildemeister, ‘Zeitsch. der D. M. G.” vol. xxiv.
pp. 180, 181; Jenormant, ‘Comptes-rendus des séances de PAcad.
des Inscriptions et Belles-lettres do I'année 1867 ;" Levy, ¢ Zeltachrift
der D. M. G.’ vol. xxiv. p. 18g.

* 2 Kings xxii. 13.

¢ 2 Kings xvil. 31. There was also an Assyrian god ddar, see
Schrader, Z. d. D. M. G xxvi. pp. 140, 149, snd snother god Anu, see
Schrader, L c. p. 141.
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Adondi, which in Hebrew means my lord, and in
the O]d Testament is used exclusively of Jehovah,
appears*in Pheenicia as the name of the Supreme
Deity, and after undergoing manifold mythological
transformations, the same name has become familiar
to us through the Greek tales about the beautiful
young Adonis, ldved by Aphrodite, and killed by the
wid boar of Ares.

Elyén, which in Hebrew means the Highest, is used
in the Old Testament as a predicate of God. It occurs
also by itself as & nfme of Jehovah. Melchizedek is
called emphatically the priest of El Elydn, the priest
of the most high God.

But this name again is not restricted to Hebrew.
It occurs in the Pheenician cosmogony as Eliun, the
highest God, the Father of Heaven, who was the
father of ZIL Dr. Oppert has identified thi Eliun
with the fZinus mentioned by Damascius.

Another word used in the Bible, sometimes in
combination with El, and more frequently alone, as
a name of the supreme deity, is Shaddai?, the violent
or powerful. It has been derived from a kindred root
to that which has yielded the substantive Shéd,
meaning demon ip Syriac and in the language of
the Talmud, and the plural Shedfm,% name for false
gods or idols in the Old Testament. M. de Vogiié?
supposed that it was the samename as Set or Sed of the
hieroglyphic inscriptions. It oceurs there as the name
of a god introduced by the Shepherds, and having
Baalas one of his epithets. Lepsius?, however, is op-

1 sy or vmg SN % « Journal Asiatique,’ 186, p. 160.
® Lepsiug, ‘Der erste Aeg, Gotterkreis,’ p. 48. See also Noldeks,
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posed fo this identification. The same deity Shaddai,
the Powerful, has, by a clever conjecture, begn dis-
covered as one of the deities worshipped by the
ancient Pheenicians®

While these names of the Deity and some more
are shared®in commen by all, or by the most im-
portant branches of the Semitip femily, and must
therefore have existed previous to the first Sgmetic
separation, there are others which are generally sup-
posed to be peculiar to one or the other branch. They
either started into existence after the first Semitic
Separation, or at all events they became in after times
the peculiar gods of their own peculiar people, such
as Chemosh of the Moabites, Milcom of the Am-
monites, Ashtaroth of the Sidonians?.

Thus the ngme of Jehovah, or Jahwveh?, as it seems
originglly to have been pronounced*, has generally
been supposed to be a divine name peculiar to the
Jews. It is true that in & well-known passage of
Lydus, TAO? is said to have been the name of God
among the Chaldeans. But granting that IAO was
the same word as Jahveh or Jehovah or Jah (as in

¢ Zur Kritk des A. T\’ p. 160, note; and Cheyne, in the 4cademy, 1875,
. 653. .

P 1 Bunsen, ‘Egypt] iv. 221; De Vogts, ‘ Mélanges d'Archéologie,’

p. 77. See also Noldeke, 1. o p. 775.

9 1 Kings xi, 5, 7; 2 Kings xxii. 13; Judges xi. 23, 24. »

3 Theodoret. ‘ Queest. xv. ad Exodum’ (430 A.D.): xeAobor 38 alrd
Sapapeirar IABE, “lovlafor 58 JAQ. Diod. Sie. i. 94 (59 B.0.): 7apd &
rois "lovBalois Mgwody dv “Tad dmuradoluevoy Bedv, £, 7. A.

¢ See Kuenen, ‘ Hibbert Lectures,” p. 308.

8 Lydus, ‘ De Mensibus,’ iv. 38, 14: Ol XoABafor mdr dedv Ad-
youor, duri 708 pids vonrdy: 1§ owlxew yAdoop wal SABANG 32 o
Abyerai, olov & wrlp Tods érrd wdovs, Tovréoriw § Spmovpyls: Bunsen,
«Egypt,’ iv. 193; Renan, ‘Sanchonisthon,’ p. 44, nole, And see
Diodorus Biculus, i 94, 3.
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Hallelu-jah), may not Lydus by the Chaldsears have
s1mp1y meant the Jews? We should be driven to
a différent conclusion, if Jakw did really occur as &
divine name in the Assynan insériptions. Sir Henry
Rawlinson, however, to ‘whom I applied for informa-
tion, declares himself to be dou,btful as yet, whether
the Jahu who is mentioned in the Assyrian inserip-
tiops is really an Assyrian name. He thinkd it may be
a Syfian word that found an entrance into Assyrian,
like several other foreign words. Other scholars, on
the contrary, such as ®rofessor Schrader, express them-
selves less doubtfully on this point, and claim Jahu
as one of the old Assyrian gods. Nay, they now go
even a step further, and trace his first beginning back
to Accadian. Thus Professor Delitzsch maintains that
the simple sound I signified in Accadian ‘god’ and
‘the supreme god, just as ili, ila (Hebrew 4) did;
that the Assyrians pronounced this I with the nomi-
native termination ia-u ; that accordingly the character
for I was called by the Assyrians ia-u; and that it
can only be regarded as an accident that hitherto
Ya-u, as the name of the deity, has not been met with
in any Assyrian inscription?,

It is difficult either to accept or to reject statements
of facts put forwafl with so much amthority, and it
seems to me the most respectful attitude which we
can assume with regard to the néw evidence placed
before us by Assyrian and Accadian scholars, if for
the present we keep at a certain distanee, and waip
before finally recasting our received notions of Semitic
religion. That the Babylonian and Assyrian docu-

! See Kuenen, ‘ Hibbert Lectures,’ p. 311.
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ments are being deciphered in & truly scientific spirit
has never been a matter of doubt to me, since the
first pubhca.tmn of the Babylonian version “of the
Behisttn inscriptions. Nor have I been in the least
surprised at the ﬁ‘equen% changes in the readipg®of
certain ne#fmes, and dn the rendering of certain sen-
tences. Though unable to follow the bold investigators
of these Semitic documents, it was not dificult forany
one acquainted with the history of the deciphdrment
of the Persian Cuneiforme inscriptions, to understand
why there should be at first 8¢ much uncertainty in
reading an alphabet like that of the Semitic Cunei-
form texts. With regard to the Sumerian decipher-
ments, I have no right to say even so much as this,
but here too I feel we ought to learn to wait, and
not discourage those laborious explorers who try to
translate a language of which as yet no more is
really known than that it is neither Semitic nor
Aryan. Al T can say is, that if their endeavours are
ever crowned with complete success, their achievement
will be more wonderful than the decipherment of all
other inscriptions.

Taking this view of the matter, I have, whenever I
had to treat of the religion of the Semitic races, simply
abstained froms touching on Bab§lonian or Assyrian,
still more on Accadian and Sumerian ground. I pre-
ferred leaving a gap to filling it with materi€ls which,
from the nature of the case, were as yet so pliant and
so brittle.» I greatly admire the courage of ofber
students of ancient religion, and particutarly of FPro-
fessor Tiele, who in his ‘Comparative History of An-
cient Religions’ has made such excellent use of the
same materials. But I cannot disregard the warning
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voices of other scholars, such as, for instance, M. Guy-
ard, who remarks that the gods of the Sumerian and
Accadisns religions called ¢ Moulge, Silik-moulon-chi’
are in reality the names of Bel afid Mardak, wrongly
detiphered’. It might b8 sdid that M. Guyard is not
a quite impartial authority in guch ques#ons. But
he quotes Mr. Pmches, whose authority will hardly
be gquestioned, and Who remarks that suth names
of Acfadian kings as Hammurabi and Burnsburias,
should really be read Kimty rapastu and Kidin-bel-
matéiti.

I say again that even such portents are not enough
to shake my faith in that method of Babylonian and
evén of Accadian decipherment which has been followed
for years by so many eminent scholars, but I think the
historian of ancient religions is justified in waiting
before he either accepts or definitely rejects the new
light that the ancient Cuneiform Inseriptions are meant
to shed over the most remote periods of Semitic thought.
That some of our best Semitic scholars should be less
patient, and point out what seems to them utter im-
possibilities in the conclusions to which Babylonian and
Accadian researches seem to lead, is perfectly natural.
Such criticism should be welecomed, not resented. Thus
Professor Kuenen, tBe great historian ef the ¢ Religion
of Israel, objects to the Accadian derivation of Jeho-
vah or Jghveh, because he sees difficulties which must
be removed before such a derivation could be accepted.
Ho remarks that as early as the mscnptmn of Mesha,
about goo B.C., the name of Jahveh occurs in its qua-
driliteral forms, Y(a)hw(e)h, and such & form could
never have grown out of Iau; while Iau, as he shows,

1 See ¢ Athensum,’ 17 June, 1882,
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might well be understood as a secondary development
of Y(a)hw(e)h. ‘In the eighth century, as the same
scholar adds’, ‘the pame of Jahveh was refarded by
many, rightly or wrongly, as a derivative of the verb
to be. It was explained as he s, and in it was séen
the exprefiion of the unchangeableness and faithful-
ness of the God to whose essegce the name corres-
ponded.” Professor Kuenen holds, in fact, that Meoses
was the first to call the god of the somns of Israel
Jahveh?, instead of his ©ld name El-Shaddai, and I
only wonder that he did not fiention that the name
of Jahveh occurs for the first time in the name of the
mother of Moses, Jochebed, ‘she whose glory is Jeho-
vah.’ He leaves it open to explain Jahveh, either as
He who is, or as He who alone is, while the other gods
are not; butde inclines himself to take the root in
a cauBal sense, and to take the nmame of Jahveh as
meaning he who gives life, who causes everything to
exist, the creator. This would make Jahveh almost
a reproduction of the old Vedic Asura, the life-giver,
from as, to breathe, to be, asu, breath, asura, the
living and enlivening god, the Ahura of the Avesta,
showing again how the same thoughts and the same
names may crop up on Aryan and Semitic ground
without necessfating in the least the admission of an
actual contact during pre-historic periods of Aryans
and Semites in Iran?®.

But whether for the present we include or exelude
the name %f Jehovah from the stock of divins names

1 Kuenen, ¢ Hibbert Lectures,’ p. 311; Knenen, ¢ Raligion &f Taras),’
vol. i. p. 42.

$ Xuenen, ¢ Religion of Tsrael,’ vol. i p. a78.

8 Thid. p. 254.
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ghared in common by the whole Semitic race, we
have, I think, sufficient witnesses to establish the fact
that therd was a period during which the ancestors of
the Semitic family had not yet been divided either
in lapguage or religion. That period transcends the
recollection of every one of the Semitic rdees in the
same way a8 neither Hindus, Greeks, nor Romans
have any recollection of the time when tiey spoke
a common language, and worshipped their Father in
heaven by & name that waseas yet neither Sanskrit,
nor Oreek, nor Latin.® I do not hesitate to call this
pre-historic period historical in the best sense of the
word. It was a real period, because, unless it was
real, all the realities of the Semitic languages and the
Semitic religions, such as we find them after their
separation, would be unintelligible. Hgbrew, Syriac,
and Arabic point to & common source as mwch as
Sanskrit, Greek, and Latin; and unless we can bring
ourselves to doubt that the Hindus, the Greeks, the
Romans, and the Teutons derived the worship of their
principal deity from their common Aryan sanctuary,
we shall not be able to deny that there was likewise
o primitive religion of the whole Semitic race, and
that I, the Strong One in heaven, was invoked by
the ancestors of alf the Semitie race8, before there
were Babylonians in Babylon, Phoenicians in Sidon
and Tyrds, before there were Jews in Mesopotamia
or Jerusalem. The evidence of the Semitic is the
same as that of the Aryan languages: the ®onclusion
cannot be different.

We “now come to the third nucleus of language,
and, as I hope té show, of religion also—that which
forms the foundation of the Turanian world, The
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subject is extremely difficult, and I confess I doubt
whether I shall sueceed in engaging your syjupathy
in favour of the religious opinions of people b strange,
so far removed from us, a8 the Chinese, the Mongo-
lians, the Samoyedes, the "Finns, and Lapps. We
naturally %take an imterest in the ancient history of
the A.rya.n and Semitic nations, fory after all, we are
ourselves'Aryan in language, and Semitic, at leaat to
& certain extent, in religion. But what have’we in
common with the Turarians, with Chinese and Sa-
moyedes? Very little, it may s€m; and yet it is not
the yellow skin and the high cheekbones that make
the man. Nay, if we look but steadily into those
black Chinese eyes, we shall find that there, too, there
is a soul that responds to & soul, and that the God
whom they wean is the same God whom we mean,
howe%er helpless their utterance, however imperfect
their wors}np

That the languages of the Finns, Lapps, Samoyedes,
Turks, Mongol and Tungusians presuppose an early,
though, it may be, not a very firm settlement, is now
admitted by all ecompetent authorities. That the
Tamulie, Lohitie, Gangetic, Malaic and Taic languages
presuppose & similar concentratign, is as yet an hy-
pothesis only, while the convergence of these two
branches, the North Turanian and South Turanian,
towards the most ancient Chinese as theif common
centre, though it may be called plausible, has certainly
not yet Bten established by sufficient scientific evi-
dence. If therefore we endeavour to discover among
the religions of these people ﬁ'a.gments and, more par-
tlcula.rly, linguistic fragments which® betray the same
origin, and must have descended from one and the same



126 LECTURES ON THE SCIENCE OF RELIGION.

souree, we must never forget that, as yet, we are building
hypothesis on hypothesis only,and that our pleading for
the existence of common Turanian concepfs of the Divine
cannot count on the same :nllm'g acceptance which
is Peadily accorded to arghments in favour of common
Aryan and Semitic concepts of.the Deity On the
other hand it should be borne in mind that, if we
suceceded in establishing the existence of*names of
the Déity shared in common by some at least of the
Turanian peoples, this would supply & new and very
important support ofsthe theory that the Turanian
languages possess indeed & common prehistoric begin-
ning, and & common historic continuity.

If we take the religion of China as the earliest
representative of Turanian worship, the question is,
whether we can find any names of phe Deity in
Chinege which appear again in the religions an®l my-
thologies of other Turanian tribes, such as the Mand-
shus, the Mongolians, the Tatars, or Finns. I confess
that, considering the changing and shifting character
of the Tursnian languages, considering also the long
interval of time that must have passed between the
first linguistic and religious settlement in China, and
the later gradual and imperfect consolidation of the
other Turanian races, I was not very #inguine in my
expectation that any such names as Dyaus pitar
among tife Aryans, or El and Baal among the She-
mites, could have survived in the religious traditions
of the vast Turanian world. Such pmeonceived
opinions, however, ought not to keep us from further
researches, and if what we find is but little, we must
never forget that we have hardly a right to, expect
even this little. There are in researches of this kind
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different degrees of certainty, and I am the very last
person to sluy them over, and to represent all our
results as equally certain. But if we want to arrive
at terra firme, we must npt mind a plunge now apd
then; and if we wish to mount a ladder, we muss not
be afraid &f taking the first step. The coincidences
between the religious phraseolqgy of Chinese and
other Turnian languages are certainly not like the
coincidences between Oreek and Sanskrit, or between
Hebrew and Phoenician; but they are such that they
ought not to be passed over by the pioneers of a new
science.

You remember that the popular worship of anciept
China was a worship of single spirits, of powers, or,
we might almost say, of names, the names of the most
prominent powers of nature which are supposed to
exercis® an influence for good or evil on the life of
man. We find a belief in spirits of the sky, the
sun, the moon, the stars, the earth, the mountains,
the rivers; to say nothing as yet of the spirita of the
departed.

In China, where there always has been a stronf
tendency towards order and regularity, some kind of
system has been superinduced by the reeognition of
two powers, one active, the other passive, one male,
the other female, which comprehend everything, and
which, in the mind of, the more enlightened, tower
high above the great erowd of minor spirits. These
two powers Yre within and beneath and behind every-
thing that is double in nature, and they have fre-
quently been identified with heaven and earth.

We can clearly see, however, thal the spirit of
heaven occupied from the beginning a much higher
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position than the spirit of the earth. It is in the his-
torical books only, in the Shu-king?, that we are told
that hedven and earth together are fhe father and
mother of all things. In the most ancient poetry
Hbeayen alone is both father and mother?. This spirit
of heaven is known in Chinese,by the natne of Zien,
and wherever in other religions we should expect the
name of the supreme deity, whether Jupite} or Allah,
we fidd in Chinese the name of Zien or sky. This
Tien, according to the Imperial Dictionary of Kanghee,
means the Great Omd, he that dwells on high and
regulates all below. We see in fact that Tien, ori-
ginally the name of sky, has passed in Chinese
through nearly all the phases, from the lowest to the
highest, through which the Aryan name for sky,
dyaus, passed in the poetry, the religion, the my-
thology, and philosophy of India and Greeece. The
sign of tien in Chinese is Jg, and this is compounded
of two signs: K ta, which means greaz, and — yik,
which means one. The sky, therefore, was conceived
as the One, the Peerless, and as the Great, the High,
the Exalted. I remember reading in & Chinese book,
‘As there is but one sky, how can there be many
gods? In fact, #heir belief in Zign, the spirit of
heaven, moulded the whole of the religious phraseo-
logy of the Chinese. *‘The glorious heaven,’ we read,
‘i called bright, it accompanies you wherever you
! In the ¢Shuking’ (3, 11) Tien is called Shamy-tien, or High
Heaven, which is synonymous with Shang-te, High Spirt, another very
commpn name of the supreme deity. The Confucians never made any
image of Shang.te, but the Tac-sse represented their (Yah-hwang)
Shang-te under the human form.—Medhurst, ¢ Inquiry,’ p. 46.

2 Chalmers, Origin of the Chinese,’ p. 14; Medhurst, 1.0 p 124,
contrast between Shin and Shangti,
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go; the glorious heaven is called luminous, it goes
wherever you roam.” TWen is called the ancestor of
all things; the highest that is above. He Is called
the great framer, who makes things as a potter frames
an earthen vessel. The Chinese also speak of the de-
crees and tle will of Heaven, of the steps of Heaven
or Providence. The sages who fgach the people are
sent by heaven, and Confucius himself is said to_b#ve
been used by heaven as the ‘alarum’ of the word.
The same Confucius, wher on the brink of despond-
ency, because no one would belifve in him, knows of
one comfort only: that comfort is: ‘Heaven knows
me.” It is clear from many passages that with Cop-
fucius T%en or the Spirit of Heaven was the supreme
deity, and that he looked upon the other gods of the
people, the spizits of the air, the mountains and the
rivers, the spirits also of the departed, very much
with the same feelings with which Sokrates regarded
the mythological deities of Greece. Thus when asked
on one occasion how the spirits should be served, he
replied: ‘If we are mot able to serve men, how can
we serve the spirits?” And at another time he said,
in his short and significant manner: ‘ Respect the
Gods, and keep them at a distancel’

We have now Yo see whether we can find any traces
of this belief in a supreme spirit of heaven among the
other branches of the Turanian class, the Mandshus,
Mongolians, Tatars, Fions, or Lapps. As there are
many names for sky in the Turanian dialects, it would
not be absolutely necessary that we should find, the
same name which we found in Chinese: yet, if traces
of that name could be found among Mongolians and

! Medhurst, *Reply to Dr, Boone,’ p. 32.
X
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Taters, our argument would, no doubt, gain far*greater
strength. It is the same in all resea.rches of compara-
tive mythology. If we find the sathe conceptions,
the same myths and legends in®India, Greece, Italy,
and. Germany, there is, no doubt, some presumption
in favour of their common origin, but noemore. Bu}
if we meet with gods and heroes, having the same
names in the mythology of the Veda, and®in the my-
thology of Greece and Rome and Germany, we stand
on firmer ground. We have then to deal with real
facts that cannot besdisputed, and all that remains is
to explain them.

In Turanian mythology, however, such facts are
not easily brought together. With the exception of
Ching, we know very little of the ancient history of
the Turanian races, and what we know of their pre-
sent state comes frequently from prejudiced olbservers.
Besides, their old heathendom is fast disappearing be-
fors the advance of Buddhism, Mohammedanism, and
Christianity. Yet if we take the accounts of the most
trustworthy travellers in Central and Northern Asia,
and more particularly the careful observations of
Castrén, we cannot but recognise some most striking
coincidences in the scattered notices of the religion of
the Tungusie, Mongolic, Tataric, a8d Finnic tribes.
Everywhers we find a worship of the spirits of nature,
of the spirits of the departed, though behind and
above it there riges the belief in some higher power,
known by different names, sometime® called the
Father, the Old One, who is the Maker and Protector
of the world, and who always resides in heaven®.

Chinese historians are the only writers who give ug

! Castrén, ¢ Vorlesungen tiber Finnische Mythologie,’ p. 2.
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an accunt of the earlier history of some of these
Turanian tribes, particularly of the Huns, whom they
call Hiongnu, and of the Turks, whom they call Tukiu.
They relate that the'Huns worshipped the sun, the
moon, the spirits of the sky®and the earth, and,tH®
spirits of the departed, and that their priests, the
Shamans, possessed a power over the clouds, being
able to brigy down snow, hail, raifl, and wind L

Menander, a Byzantine historian, relates of the Thrks
that in his time they worghipped the fire, the water,
and the earth, but that at the same time they believed
in a God, the maker of the world, and offered to him
sacrifices of camels, oxen, and sheep.

Still later we get some information from medieval
travellers, such as Plano Carpini? and Marco Polo3,

1 Castrdp, ¢ Vorlesungen tiber Finnische Mythologie,” p. 36.

# ¢They believe in one God, the Maker of all things, visible and
invisible, and the Distributor of good and evil in this world, but they
worship him not with prayers or praises or any kind of servies,
Natheless they have certain idols of felt, imitating the haman fave,
and having underneath the face something resembling teats; these
they place on either gide the door. These they believe o be the
guardiang of the flocks, from whom they have the boons of milk and
inorease Others they fabricate of bits of silk, and these are highly
honoured . . . . and whenever they begin to eat and drink, they first
offer these idols & portion of their food or drinky’ See ¢ Marco Polo,” ed.
Yule, vol. &. p. 249. -

8 ¢Thig is the fashion of their religion. They say there is & Most
High God of Heaven, whom they worship daily with thuible and
incense, but they pray to Him only for health of mind and body. But
they have also certain other of theirs called Natigay, and they say
he is the god of ke Farth, who watches over their children, aatide, and
crops. They show him great worship snd honour, and ewery niaw ik
& figure of him in his house, made of felt and cloth ; and shey alse maks
in the same manner images of his wife and childven. The wife they put
on the left hand, and the children in front. And when they eat, they
take the fat of the meat and grease the god's mouth withal, as well as
the mouths of his wife and children. Then they take off the hroth and

K 2
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who say that the Mongol tribes paid great reverence
to the sun, the fire, and the water, byt that they be~
lieved dlso in a great and powerful God, whom they
called Natagai (Natigay) gr Itoga.

modern times we have chiefly to depend on
Castrén, who had eyes to see @nd ears tb hear what
few other travellerg would have seen or heard, or un~
derspood. Speaking of the Tungusic trifes, he says,
‘ they worship the sun, the moon, the stars, the earth,
fire, the spirits of forestsy rivers, and certain sacred
localities ; they worShip even images and fetishes, but
with all this they retain a faith in a supreme being
which they call Buga®’ °The Samoyedes, he says,
¢ worship idols and various natural objects; but they
always profess a belief in a higher divine power which
they call Num.

This deity which is called Num is also calléd Juma
by the Samoyedes 2, and is in fact the same deity
which in the grand mythology of Finland is known
under the name of Jumala. The mythology of Fin-
land has been more carefully preserved than the my-
thologies of all the other Altaic races, and in their
ancient epic poems which have been kept up by oral
tradition for centpries, and have been written down

sprinkle dt before the door of the house; and that done, they deem that
their god, and his family have had their share of the dinner.! *Marco
Polo,” ed. Yule, vol. i p. 248. Colonel Yule traces these Nagatay
back to the Ongot of the Tunguses, and the Nogaf, of the Buriates,
Marco Polo himaelf ascribes the same worship of the Nagatay to the
Cathayans, i, e, Chinese (vol. i. p. 437), but Colonel Yule thinks that
this may be dne to a confusion of Chinese with Tartars. See also val. ii.
P 478

! Is this the Russian ‘bog,’ god?

* QCastrén, ‘ Vorlesungen uber Finnische Mythologie,’ p. 13.
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but very lately, we have magnificent descriptions of
Jumala, the deity of the sky.

Jumala meant originally the sky. It is detived, as
Castrén has shown (p 24), from Juma, thunder, and
la, the pla.ce, mea.mng therefore the place of thunde?,
or the sky. ' It is used first of all for sky, secondly
for the god of the sky, and thirdly for gods in general,
The very s#me word, only modified according tg whe
phonetic rules of each language, occurs a,mong the
Lapps (p. 11), the Esthomians, the Syrjanes, the
Tcheremissians, and the Votyal®s (p. 24). We can
watch the growth and the changes of this heavenly
deity as we catch a glimpse here and there of the re-
ligious thoughts of the Altaie tribes. An old Sa-
moyede woman who was asked by Castrén (p. 16)
whether she eger said her prayers, replied: ¢ Every
mornin® I step out of my tent and bow before the
sun, and say: “ When thou rigest, I, too, rise from my
bed.” And every evening I say: “ When thou sinkest
down, I, too, sink down to rest.”’ That was her
prayer, perhaps the whole of her religious serviee;—
a poor prayer it may seem to us, but not to her: for
it made that old woman look twice at least every day
away from earth and up to heaven ; it implied that
her life was bouftd up with a la.rger and higher life;
it encircled the daily routine of her earthly existence
with something of a divine light. She hersdlf was
evidently proud of it, for she added, with a touch of
gelf-righteouBness :  There are wild people who never
say their morning and evening prayers.’

While in this case the deity of the sky is represented,
as it were, by the sun, we see Jumala, tinder different
circumstances, conceived as the deity of the sea
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‘When walking one evening with a Samoyede sa%lor

alongsthe coast of the Polar Sea, Castrén a.sk_ed him :

¢Tell mé, where is Num %’ (i.e. Jumala.) Without a

moment’s hesitation the old sailor pointed to the dark,
istent sea, and said: ¢ He is there.

Again, in the epic poem Kalevila, wher the hostess
of Pohjola is in labgur, she calls on Jumala, and says:
‘Coige now into the bath, Jumala, into the warmth,
O Lord of the air!’ (p. 19). . .

At another time Jumala®is the god of the air, and is
invoked in the following lines (p. 21):

Harness now thyself, Jumala,

Ruler of the air, thy horses!

Bring them forth, thy rapid racers,

Drive the sledge with glittering colours,
Passing through ouwr bones, our ankles,
Through our flesh that shakes and ¢rembles,
Through our veins which seem all broken.
Knit the flesh and bones together,

Fasten vein to vein more firmly.

Let our joints be filled with silver,

Let our veins with gold be runmng !

In all these cases the deity invoked is the same, it
is the deity of the sky, Jumala; but so indefinite is
his character, that we can hardly say whether he is
the god of the sky, or the sun, or the sea, or the air,
or whether he is & supreme deity reflected in all these
aspects.of nature.

However, you will naturally ask, where is there
any similarity between the name of thgt deity and
the Chinese deity of the sky, Tien? The common
womship of Jumala may prove some kind of religious
concentration among the different Altaic mations in
the North of Asia, but it does not prove any pre-
historic community of worship between those nations
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and the gncient inhabitants of China. It is true that
the Chinese Tien, with its three meanings of sky, god
of the sky, and god in general, is the exact vounter-
part of the North Turanian Jumala; but still we want
more; we want, if possible, thaces of the same ngnfe
of the deitp in China, in Mongolis, and Tatary, just
as we found the name of Jupiter in India and Italy,
and the nate of El in Babylon axld Palestine.

Well, let us remember that Chinese is a fhono-
syllabic language, and tha the later Turanian dialects
have entered into the agglutinative stage, that is to
say, that they use derivative suffixes, and we shall
then without much difficulty discover traces of the
Chinese word Tien, with all its meanings, amohg
some at least of the most important of the Turanian
races. In the,Mongolian language we find Zeng-ri?,
and th¥s means, first, sky; then, god of the sky; then,
god in general; and, lastly, spirit or demon, whether
good or bad.

Thus we have gained the first firm ground, and we
may now advance another step. It is & fortunate
accident that this very word tengri is one of the few
that can be traced back historically from its modern

1 Turkish ‘tangryi(u',ﬁ\b or s}ﬁ', terfri), the Yakute ‘tangara’
The Buriates place Dsawagachi or ‘Chief Creator of Fortune’ in the
middle of their hut, the place of honour. At the door is the Emelgelji,
the tutelary of the herds and young cattle, made of sheepsking, Outside
the hut is the Chandaghatu, a pame implying that the idol was formed
of & white hareekin, the tutelary of the chase, and perhaps of war., AI
these have been expelled by Buddhism except Desisgachi, whoris salted
Tengré, and introduced among the Buddlist divinithes Ses *Marco
Polo,’ ed. Yule, val. i. p 250. ‘The Supreme Good Spirik apftars to
have been called by the Mongols Tengri (heaven) and uzda, and
is identified by Schmidt with the Persian Florpruzd. In Buddhist times
he became identifisd with Indrs, 1. o. vol. i p. 249.
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to its more ancient forms. Chinese writers; when
speaking of the ancient history of the Huus, tell us
that the title which the Huns gave fo their leaders
was tangh-kutu (or tchen-_ru,)1 "This title is said to
have had in their langdage the meaning of ‘Son of
Heaven, which reminds us of the still current title of
the Emperor of China, viz. ‘Son of Heaven? tien-tze,
conyeying the meahing, not, as is comntonly sup-
posed; of ‘Son of God,’ but ‘Son of Heaven, or, as
we should say, ‘Emperor, by the grace of God.
Taking therefore tienetze as corresponding to tangli-
kutu, we arrive at the following equation:

Hunnish Mongolian Chinese

tang-li teng-ri tien.

Again, in the historical accounts which the Chinese
give of the Tukiu, the ancestors of the Turks, it is
said that they worshipped the Spirits of the *Earth,
and that they called these spirits pu-teng-i-li. Here
the first syllable must be intended for earth, while in
leng-i-li we have again the same word as the Mon-
golian Zengri, only used, even at that early time, no
longer in the sense of heaven, or god of heaven, but
as a name of gods and spirits in general. We find
a similar transition of meaning in the modern Yakute
word tangara. It means the sky, and”it means God ;
but among the Christian converts in Siberia, tangara
is also used to signify ‘the Saints” The wild reindeer
is called in Yakute ¢ God’s reindeer,’ because it lives in
the open air, or because God alone takes cdre of it.

Here, then, we have the same kind of evidence
which enabled us to establish a primitive Aryan and

1 See Schott, * Ueber das Altaische Sprachgeschlech:
% See Schott ¢ Chinerische Literatur,’ p. 63. VRS
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a primitive Semitic religion: we have a common
name, and this name given to the highest, deity,
preserved in ‘the monosyllabic language of China,
and in the cognate, though agglutinative, dialects of
some of the principal North Turanian tribes. , We
find in these words,.not merely a vague similarity
of sound and meaning, but, by watching their growth
in Chines®, Mongolian, and Turkish, we are able to
discover in them traces of organic identity. Rvery-
where they begin with the meaning of sky, they rise
to the meaning of God, and they sink down again to
the meaning of gods and spirits. The changes in the
meaning of these words run parallel with the changes
that took place in the religions of these nations
which comprehended the first intimation of the
Divine under the name of the sky, and thus formed
for tifemselves a god of the sky. By his various
manifestations that god of the sky became more and
more mythologically individualised, was broken up
into many gods, and these many gods led again in
the end to the concept of a God in general. Thus
only can we explain historically, i.e. phonetically and
etymologically, the connection hetween the French
divinité and the Vedic Dyaus, sky; and the same
applies to the Yakute tangara, Sa'.‘mt, in its historieal
relation to the Chinese tien, sky.

Did we allow ourselves to be guided by mere simi-
larity of sound and meaning, it would be easy to take
another st8p and to attempt a comparison between
divine names occurring in the Northern and the
Southern branches of the Turanian class. We saw,
for instance, that the name of thé supreme deity
among the Samoyedes was Num, and we are told
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that among the Tibetans Nam means godhead. In
mere seund Nam is no doubt much ngarer to Num
than Num is to the Finnish Jugula. Nevertheless
thg real affinity of the Spmoyede Num and the Fin-
nish Jumale admits of no doubt, while it would be
mere guesswork to connect Samoyede Nufn and Ti-
betan Nam?, unless the phonetic rules had first been
estadlighed which would justify the change of a into
u, and & common source had been discovered from
which both words could havd sprung.

If we now turn for & moment to the minor spirits
believed in by the large masses in China, we shall
eagjly see that they, t0o, in their character are strik-
ingly like the spirits worshipped by the North Tu-
ranian tribes, These spirits in Chinese are called
Shin®, which is really the name givem to every in-
visible power or influence which can be perceived in
operation in the universe. Some Shin or spirits re-
ceive real worship, which is graduated according to
their dignity; others are looked upon with fear. The
spirits of pestilence are driven out and dispersed by
exorcism; many are only talked about. There are
80 many spirits that it seems impossible to fix their
exact number. The principal classes® are the celes-
tisl spirits (tien shin), the terrestrial spirits (¢4 ki),
and the ,ancestral spirits (jin kwei), and this is the

1‘ This is probably intended for the werd which Jaeschke in hiy
{Tibetan-English Diotionary,’ p. gog, wWrites ynam® This means
heaven, sky. He adds that ynam-t'el-dicfr-po is saxd to be & deity of the
Horpansr Mongols. Ném-mk's is ‘the space above us whers the birds
x flying, and the saints are soaring, where it Lightens and thunders,’

? Medhurst, ¢ ) pe 1L
T % Ihid, p. a1, Berly'p
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order! in which they are ranked according to their
dignity. Ampng celestial spirits (tien shin) ave find
the spirits of the gun and the moon and the stars,
the clouds, wind, thundery and rain; among terrest;ia.l
spirits, those of the mountains, the fields, the grain,
the rivers, the treess the year. Among the departed
spirits are those of the emperorg, the sages, and other
public benefactors, which are to be revered by the
whole nation, while each family has its own manes
which are treated with sfecial reverence and honoured
by many superstitious rites 2, .

The same state of religious feeling is exhibited
among the North Turanian tribes, only without those
minute distinctions and regulations in which the
Chinese mind delights. The Samoyedes, as we saw,
believed in & supreme god of heaven, called Num;
but Ga,strén, who lived so long among them, says:
*The chief deities invoked by their priests or sorcer~
ers, the Shamans, are the so-called Tadebgjos®, invis
gible spirits dwelling in the air, the earth, the water,
and everywhere in nature. I have heard many a
Samoyede say that they were merely the spirits of
the departed, but others look upon them as & class
of inferior deifies.’

The same scholar tells us (p. 105) that ‘ the mytho-

1 Medhurst, ¢ Reply,’ p 23. *The apirits of heaven are called shin
the spirits of earth are called #i; when men die, their wandéring and
transformed Bouls and spirits are called %wei.’

% Thid p. 43. ‘The grest sacrifices are offered onlyto T% or Shomg-te,
the same a8 Zien. The five T's which used to be joined with Mhang-44
ab the great border sacrifice were only the five powers of quxlitiss of
Shang-ie personified, Bince the year A 1369 the worship of these
five T has been sbolished.'

* Qastrén, * Finndsche Mythologis,’ p. 124,
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logy of the Finns is flooded with names of deities.
Every ghject in nature has a genius, called haltia,
which is supposed to be its cregtor and protector.
These spirits were not tied {p these outward objects,
buf were free to roam about, and had a body and
soul, and their own well-marked personality. Nor
did their existence depend on the existence of a
single object; for though there was no ®bject in
nature without a genius, the genius was not con-
fined to any single object,® but comprehended the
whole class or genus. This mountain-ash, this
stone, this house has its own genius, but the same
genius cares for all other mountain-ashes, stones, and
houses.

We have only to translate this into the language
of logie, and we shall understand at once what has
happened here as elsewhere in the growth of relifious
ideas and mythological names. What we call a gene-~
ral concept, or what used to be called ‘essentia gene-
ralis; ‘the tree-hood,’ ‘the stone-hood,” ‘the house-
hood,’ in fact, the genus tree, stone, and house, is what
the Finns and Samoyedes call the genius, the Aaltia,
the fadebgjo, and what the Chinese call Shin. We
speak very glibly of an essentia generalis, but to the
unschooled mind this was too great an ®ffort. Some-
thing substantial and individual had to be retained
when trees had to be spoken of as a forest, or days
88 a year; and in this transition period from indi-
vidual to general coneeptions, from the intitional to
the conceptual, from the real to the abstract, the
shadow, the ghost, the power or the spirit of the
forest, of the yesr, of the clouds, and the lightning,
took possession of the human mind, and & class of
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beingh was called into existence which stands before
us a8 so-called deities in the religion and mythology
of the ancient world.

The worship of ancestral spirits is likewise shared
in common by the North Turanian races and the
Chinese. I do not lay much stress on that fact,
because the worship of the spirits of the departed is
perhaps she most widely spread form of natural syper-
stition all over the world. It is nevertheless 8f some
interest that we should rgeet this superstition so fully
developed in China and in the whole North of Asia.
Most of the Finnish and Altaic tribes, says Céstrén
(p. 119), cherish a belief that death, which they look
upon with terrible fear, does not entirely destroy
individual existence. And even those who do not
profess belief in & future life, observe certain cere-
monies which show that they think of the departed
as still existing. They take food, dresses, oxen,
knives, tinder-boxes, kettles, and sledges, and place
them on the graves; nay, if pressed, they would con-~
fess that this is done to enable the departed to hunt,
to fish, and to fight, as they used to do when alive.
Lapps and Finns admit that the body decays, but
they imagine that a new body is given to the dead
in the lower world. Others spefk of the departed as
ghosts or spirits, who either stay in the grave or in
the realm of the dead, or who roam about®on earth,
particularly in the dead of night, and during storm
and rain. They give signs of themselves in the howl-
ing of the wind, the rustling of leaves, the crackling
of the fire, and in a thousand other ways. THey are
invisible to ordinary mortals, but *the sorcerers or
Shamans can see them, and can even divine their
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thoughts. It is curious that in general these dpirits
aro supposed to be mischievous; and the most mis-
chievous of all are the spirits of the departed priests
(p. 123). They interrupt the sleep, they send illness
and misfortunes, and they frouble the conscience of
their ‘relatives. Everything is done to Kkeep them
away. When the corpse has been carried out of the
housg, & redhot stone is thrown after the edeparted,
as & charm to prevent his return. The offerings of
food and other articles deposited on the grave are
accounted for by some,as depriving the dead of any
excuse for coming to the house, and fetching these
things himself. Among the Tchuvashes a son uses
thesfollowing invocation when offering sacrifice to the
spirit of his father: ‘We honour thee with a feast;
look, here is bread for thee, and different kinds of
meat; thou hast all thou eanst want: but dg not
trouble us, do not come near us’ (p. 122).

It is certainly a general belief that if they receive
no such offerings, the dead revenge themselves by
sending diseases and other misfortunes. The ancient
Hiongnu or Huns killed the prisoners of war on the
tombs of their leaders; for the Shamans assured them
that the anger of the spirits could not be appeased
otherwise. The sarfe Huns had regular sacrifices in
honour of their ancestral spirits. One tribe, the
Topas, which had migrated from Siberia to Central
Asia, sent ambassadors with offerings to the tombs of
their ancestors. Their tombs were protasted with
high palings, to prevent the living from clambering
in, am} the dead from clambering out. Some of these
tombs were magnificently adorned?, and at last grew

! Oastrén, ¢ Finnische Mythologie,' P. X223,
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almost, and in China® altogether, into temples where
the spirits of the departed were actnally worshipped.
All this take# place by slow degrees; it begils with
placing & flower on*the tomb; it ends with worship-
ping the spirits of depa’ted emperors? as equals sof
the Supreme Spirit, the Shang-te or Tien, and as en.
joying a divine rank far above other gpirits or Shin.
The difference, at first sight,ebetween the m:

ceremonial of China and the homely worship oﬁF?inm
and Lapps may seem enormous; but if we trace both
back as far as we can, we see that the early stages of
their religious belief are curiously alike. Firet, &
worship of heaven, as the emblem of the most exalted
conception which the untutored mind of man can en-
tertain, expanding with the expanding thoughts of
its worshippers, and eventually leading and lifting
the seul frond horizon to horizon to a belief in that
which is beyond all horizoms, a belief in thaf
which is infinite. Secondly, a belief in deathless
spirits or powers of nature; which supplies the more
immediate and every-day wants of the religious in-
stinet of man, satisfies the imagination, and furnishes
the earliest poetry with elevated themes. Lastly, a
belief in the existence of ancestral spirits: which im-
plies, consciousby or unconsciously, in a spiritual or in
& material form, that which is one of the life-springs
of all religion, a belief in immortality.

Allow me in conclusion to recapitulate shortly the
results of this Lecture.

1 'When an empercr died, and men erected sn ancestral beviglé, and
set up a parental tablet (as a resting-place for the ‘shin’ or spistof the
departed), they called him Te.—Medbhmwst, ‘Inguiry,’ p. 7; from the
ZLs-ke, vol i. p. 49.

3 Medhurst, ¢ Inquiry,” p. 45.
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We found, first of all, that there is a natural con-
nexion, between language and religion, and that there-
fore the classification of languages is dpplicable also
to the ancient religions of the world.

"Wp found, secondly, th&t there was & common Aryan
religion before®the separation Qf the Aryan race; a
common Semitic religion before the separation of the
Semitic race; and & common Turanic relifion before
the séparation of the Chinese and the other tribes
belonging to the Turanian.class. We found, in fact,
three ancient centres~of religion as we had before
thred ancient centres of language, and we have thus
gained, I believe, a truly historical basis for a scientific
tréatment of the principal religions of the world.



FOURTH LECTURE.

DELWERED AT THE ROYAL INSTITUTION,
MAROH 12, 1870.

HEN I came to deliver the first of this short
course of lectures, I confess I felt sorrys for
having undertaken so difficult & task; and if I could
have withdrawn from it with honour, I should gladly
have done so. Now that I have only this one lecture
left, I feel equally sorry, and I wish I could continue
my coygse in rder to say something more of what I
wished to say, and what in four lectures I could say
but very imperfectly. From the announcement of
my lectures you must have seen that in what I called
* An Introduction to the Science of Religion’ I did not
intend to treat of more than some preliminary ques-
tions. I chiefly wanted to show in what sense a truly
scientific study of religion was possible, what materials
thers are to enable us to gain & Prustworthy know-
ledge of the principal religions of the world, and
according to what prineiples these religions *may be
clagsified. It would perhaps have been more ju-
teresting tossome of my hearers if we had rusied ab
once into the ancient temples to look &b & hvoleir
idols of the past, and to discover, if poseihle, sorffe of
the fundamental ideas that fomnd empression in the
ancient systems of faith and worship. But in order
L
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to explore with real advantage any ruins, whether
of stone or of thought, it is necessary that we should
know® where to look and how to look. In most
works on the history of ancient religions we are
driven about like forlogn fourists in a vast museum
whére ancient and modern statues, goms of Oriental
and European workmanship, briginal works of art
and mere copies age piled up together, and at the
end &f our journey we only feel bewildered and dis-
heartened. We have seen much, no doubt, but we
carry away very little. It'is better, before we enter
intq these labyrinths, that we should spend & few
hours in making up our minds as to what we really
want to see and what we may pass by; and if in
these introductory lectures we have only arrived at
a clear view on these points, you will find hereafter
that our time has not been altogether sbent in yain.
You will have observed that I have carefully ab-
stained from entering on the domain of what I eall
Theoretic, as distinguished from Comparative Theology.
Theoretic theology, or, as it is sometimes called, the
philosophy of religion, has, as far as I can judge, its
right place at the end, not at the beginning of Com-
parative Theology. I have made no secret of my own
conviction that a séudy of Comparatige Theology will
produce with regard to Theoretic Theology the same
revolutipn which & study of Comparative Philology
has produced in what used to be called the Philosophy
of language. You know how all speculajions on the
nature of language, on its origin, its development, its
natwral growth and inevitable decay have had to be
taken up afregh from the very beginning, after the
new light thrown on the history of language by the
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comparative method. I look forward to the same
results with respect to philosophical inquiries into
the nature of religion, its origin, and its development.
I do not mean to say°that all former speculations on
these subjects will become usaless. Plato’s Craiylue,
oven the Hgrmes of Harris, and Horne Tooke’s Di-
versions of Purley have not become useless after the
work doneeby Grimm and Bopp, by Humboldt apd
Bunsen. But I believe that philosophers who specu-
late on the origin of religiop and on the psychological
conditions of faith, will in futurp write more circum-
speetly, and with less of that dogmatic assuramce
which hag hitherto distinguished so many speculations
on the philosophy of religion, not excepting those ef
Schelling and Hegel. Before the rise of geology
it was easy to speculate on the origin of the earth;
before the rise’ of glossology, any theories on the
revealed, the mimetic, the interjectional, or the con-
ventional origin of language might eagily be held
and defended, Not so now, when facts have filled
the place that was formerly open to theories, and
when those who have worked most carefully among
the débris of the earth or the strata of languages are
most reluctant to approach the great problem of the
first beginnings.

So much 1%1 order to explain why in this intro-
ductory tourse I have confined myself within narrower
limits than some of my hearers seem to have expected.
And now, asel have but one hour left, I shall try to
make the best use of it I can, by devoting it entirely
to a point on which I have not yet touched, viz"on
the right spirit in which ancient religions ought to be
studied and interpreted.

L2
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Ne judge, if he had before him the worst of
crimipals, would treat him as most historians and
theologians have treated the religiont of the world.
Every act in the lives of their founders which shows
tha} they were but men, is eagerly seized and judged
without merdy; every doctring that is mot carefully
guarded is interpreted in the worst sense that it will
bagr; every act of*worship that differs frem our .own
way f serving God is held up to ridicule and con-
tempt. And this is not dgne by accident, but with a
set purpose, nay, with something of that artificial
getse of duty which stimulates the counsel for the
defence to see nothing but an angel in his own client,
ghd anything but an aengel in the plaintiff on the
other side. The result hag been—as it could not be
otherwise—a complete miscarriage of justice, an utter
misapprehension of the real character and pwrpose of
the ancient religions of mankind ; and, as s necessary
consequence, a failure in discovering the peculiar
features which really distinguish Christianity from
all the religions of the world, and secure to its
founder his own peculiar place in the history of the
world, far away from Vasishiha, Zorosster, and Buddha,
from Moges and Mohammed, from Confucius and
Lao-tse. By undlly depreciating a# other religions,
we have placed our own in a position wwhich its
foundér never intended for it; we have torn’it away
from the sacred context of the history of the world;
we have ignored, or wilfully narrowed, the sundry
times and divers manners in which, in times past,
God spake unto the fathers by the prophets; and in-
stead of recopnising Christianity as coming in the
fulness of time, and as the fulfilment of the hopes and



LECTURE 1IV. 149

desires of the whole world, we have brought ourselves
to look upon ifs advent as the only broken lmk in
that unbroken chain which is rightly called the Divine
government of the world.

Nay, worse than this: there are pegple who, from
mere ignorance of the ancient religions of mankind,
have adopted a doctrine more ugchristian than any
that could be found in the pages of the religious po8ks
of antiquity, viz. that all the nations of the earth,
before the rise of Christ®nity, were mere outeasts,
forsaken and forgotten of thefr Father in heaven,
without & knowledge of God, without a hope of sal-
vation. If a comparative study of the religions of the
world produced but this one result, that it drove this
godless heresy out of every Christian heart, and made
us see again im the whole history of the world the
eternal’ wisdom and love of God towards all His
creatures, it would have done a good work.

And it is high time that this good work should be
done. We have learnt to do justice to the ancient
poatry, the political institutions, the legal enactments,
the systems of philosophy, and the works of art of
nations differing from ourselves in many respects; we
have brought qurselves to value gven the crude and
imperfect beginnings in all these spheres of mental
activity; and I believe we have thus learnt lessons
from ancient history which we could not have learnt
anywhere else. We can admire the temples of the
ancient world, whether in Egypt, Babylon, or Gresce ;
we can stand in raptures before the statues of Phidias;
and only when we approach the religious coneeptions
which find their expression in the temples of Athene
and in the statues of Zeus, we turn away with pity
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or scorn, we call these gods mere idols and images,
and ®lass their worshippers—DPeriklas, Phidias, So-
krates, and Plato—with the worshippers of stocks and
stones. I do not deny fhett the religions of the Baby-
lonians, Egypiians, Greeks, and Romans grere imper-
foct and full of errors, partfcularly in their later
stages, but I maingain that the fact of these ancient
people having any religion at all, however imper-
fect, raises them higher, and brings them nearer
to us, than all their works of art, all their poetry,
all ,their philosophy. Neither their art nor their
poetry nor their philosophy would have been possible
without religion; and if we will but look without
prejudice, if we will but judge as we ought always to
judge, with unwearying love and charity, we shall be
surprised at that nmew world of beduty ang truth
which, like the azure of a vernal sky, rises before us
from behind the clouds of the ancient mythologies.

We can speak freely and fearlessly; we can afford
to be charitable. There was & time when it was
otherwise. There was a time when people imagined
that truth, particularly the highest truth, the truth of
religion, could only conquer by blind zeal, by fire and
sword. At that time all idols were t@ be overthrown,
their altars to be destroyed, and their worshippers to
be cut $o pieces. But there came a time when the
sword was to be put up into its place. . .. And if even
after that time there was a work to work and a fight
to fight, which required the fiery zeal of apostles and
martyrs, that time also is now past; the conquest is
gained, and we have time to reflect calmly on what is
past and what is still to come.

Surely we need not be afraid of Baal or Jupiter.
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Our dangers and our difficulties are now of a very
different kind.. Those who believe that thers is a
God, and that He created heaven and earth, and that
He ruleth the world by<*His unceasing providencg,
cannot believe that millions of humpn beings; all
created like ourselves in the image of God, were, in
their time of ignorance, so uttely abandoned that
their whole religion was falsehood, their whole wgrship
a farce, their whole life & mockery. An honest and
independent study of the®religions of the world will
teach us that it was not so—will teach us the game
lesson which it taught St. Augustine, that there is no
religion which does not contain some grains of truth.
Nay, it will teach us more; it will enable us to see
in the history of the ancient religions, more clearly
than apywhers else, the Divine education of the human
race.

I know this is a view which has been much ob-
jected to, but I hold it as strongly as ever. If we
must not read in the history of the whole human race
the daily lessons of a Divine feacher and guide, if
there is no purpose, no increasing purpose in the sue-
cession of the religions of the world, then we might
as well shut up, the godless book of history altogether,
and look upon men &s no better than the grass which
is to-day in the field and to-morrow is cast, into the
oven. Man would then be indeed of less value than
the sparroys, for none of them is forgotten before
God.

But those who imagine that, in order to make~sure
of their own salvation, they must have & great gulf
fixed between themselves and all the other nations of
the world—between their own religion and the re-
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ligions of Zoroaster, Buddha, or Confucius—can hardly
be aware how strongly the interpretation of the his-
tory of the religions of the world, as an education of
the human race, can be ssupported by authorities
before which they themselves would probably bow in
gilence. We need not appeal t6 an Engh';h bishop to
prove the soundnesg, or to a German philosopher to
provedhe truth, of this view. If we wanted authori-
ties we could appeal to Popes, to the Fathers of the
Church, to the Apostles th8mselves, for they have all
upbgld the same view with no wavering or uncertain
voice.

I pointed out before that the simultaneous study
of the Qld and the New Testament, with an ocea-
sional reference to the religion and philosophy of
Greece and Rome, had supplied Chfistian divines
with some of the most useful lessons for a -wider
comparison of all the religions of the world. In
studying the Old Testament, and observing in it the
absence of some of the most essential truths of Chris-
tianity, they, too, had asked with surprise why the
interval between the fall of man and hie redemption
had been so long, why men were allowed so long to
walk in darknesssand whether the, heathens had
really no place in the counsels of God. Here is the
answer of & Pope, of Leo the Great? (440-461)¢

* Let those who with impious murmurings find fault
with the Divine dispensations, and who complain
about the lateness of Our Lord's nativity, cease from
their grievances, as if what was carried out in this
last age of the world, had not been impending in time
past. . . . What the apostles preached, the prophets

! Hardwick, ¢Christ and other Masters,” vol. i. p, 85.
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had announced before, and what has always been
believed, cannot be said to have been fulfilted too
late. By this delay of His work of salvation the
wisdom and love of Goll Rave only made us mera
fitted for Ilis call; so that, what had_been annofinced
before by many signs*and words and mysteries during
80 many genturies, should not ke doubtful or uncer~
tain in the days of the Gospel. ... God has et pro-
vided for the interests of men by & new counsel or
by a late compassion ; but He had instituted from the
beginning for all men one and the same path of sal-
vation.’

This is the language of a Pope—of Leo the Greaf.

Now let us hear what Irenmus says, and how he
explaing to himself the necessary imperfection of the
early religiofs of mankind. ‘A mother, he says,
‘may 1ndeed offer to her infant a complete repast, but
her infant cannot yet receive the food which is meant
for full-grown men. In the same manner God might
indeed from the beginning have offered to man the
truth in its completeness, but man was unable te
receive it, for he was still & child.

If this, too, is considered & presumptuous reading
of the counsela of God, we have, @s a last appeal, the
words of St. Paul, that ‘the law was the schoolmaster
to the Jews, joined with the words of St. Reter, ¢Of
a truth I perceive that God is no respecter of persons,
but in every nation he that feareth him and worketh
righteousness is accepted with him.’

But, as I said before, we need not appeal iorsny
authorities, if we will but read tha records of the
ancient religions of the world with an open hesrt
and in a charitable spirit—in a spirit that thinketh
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no evil, but rejoices in the truth wherever it can be
found

I suppose that most of us, Sodner or later in life,
have felt how the whole World—this wicked world,
as wd call it—is changed as if by magic, if once we
can make up our mind to gwe men credit for good
motlves, never to be suspicious, never to phink evil,
nevér o think ourselves better than our ne1ghbou1‘s.
Trust a man to be true and good, and, even if he is
not, your trust will tend to “make him true and good.
It is.the same with the religions of the world. Let
us but once make up our mind to look in them for
what is true and good, and we shall hardly know our
old religions again. If they are the work of the devil,
as many of us have been brought up to believe,
then never was there a kingdom so divided against
itself from the very beginning. There is no religion—
or if there is, I do not know it—which does not say,
‘Do good, avoid evil’ There is none which does not
contain what Rabbi Hillel called the quintessence of
all religions, the simple warning, ‘Be good, my boy.
‘Be good, my boy,’ may seem a very short catechism;
but let us add to it, ‘Be good, my boy, for God’s sake,
and we have in it wery nearly the whele of the Law
and the Prophets.

I wishel could read you the extracts I have collected
from the sacred books of the ancient world, grains of
truth more precious to me than grains of gold; prayers
so simple and so true that we could all join in them if
we once accustomed ourselves to the strange sounds of
Sanskrit or Chjnese. I can to-day give you a few
specimens only.

BHare is a prayer of Vasishtha, a Vedic prophet,



LECTURE IV. 155

addressed to Varums, the Greek Ofpavds, an ancient
name of the gky and of the god who resides in the
sky.

I shall read you one verse at least in the origina]—
it is the 86th hymn of the seventh book of the Rig-
veda—s0 “that you may hear the very sounds which
more than three thousand yearg ago were uttered for
the first fime in a village on the borders of the®Sut-
ledge, then called the Satadru, by & man who felt as
we feel, who spoke as Swe speak, who believed in
many points as we believe—~a dark-complexioned
Hindu, shepherd., poet, priest, patriarch, and certainly
a man who, in the noble army of prophets, deserves
& place by the side of David. And does it not show
the indestructibility of the spirit, if we see how the
waves whichs by a poetic impulse, he started on the
vast Ocean of thought have been heaving and spread-
ing and widening, till after centuries and centuries
they strike to-day against our shores and tell us, in
accents that cannot be mistaken, what passed through
the mind of that ancient Aryan poet when he felt the
presence of an almighty God, the maker of heaven
and earth, and felt at the same time the burden of
his sin, and prayed to his God that He might take
that burden from him, that He might forgive him
his sin? When you listen to the strange gounds of
this Vedic hymn, you are listening, even in this Royal
Institution, to spirit-rapping—to real spirit-rapping.
Vasishtha'is really among us again, and if you will
accept me as his interpreter, you will find thet we
can all understand what the old poet wished to say?:

1 M, M,, ‘History of Ancient Sanskrit Litersture,” p. 540,
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*Dhird tv asya mahind ganfunshi,

vi yas tastambha rodast kid urvg,

pra nékem rishvam nunude br{hantam,
dvitd nakshatram paprathak ka bhiima.

Wise and mighty are the works of him who stem-
med asunder the wide firmaments (heaven gnd earth).
He lifted on high the bright and glorious heaven; he
stretthgd out apart the starry sky and the earth.

‘Do I say this to my own self? How can I get near
unto Varuna? Will he accept my offering without
displeasure? When shbll I, with a quiet mind, see
him propitiated ?

‘I ask, O Varuna, wishing to know this my sin;
I go to ask the wise. The sages all tell me the same:
“Varuna it is who is angry with thee.”

‘Was it for an old gin, O Varuna, thas thou wishest
to destroy thy friend, who always praises thee? Tell
me, thou unconquerable Lord! and I will quickly
turn to thee with praise, freed from sin.

*Absolve us from the sins of our fathers, and from
those which we committed with our own hodies.
Release Vasishtha, O King, like & thief who has
feasted on stolen cattle; release him like a calf from
the rope.

It was not our own doing, O Varuna, it was a
slip; an intoxicating draught, passion, dice, thought-
lessness. The old is there to mislead the young;
even sleep is not free from mischief.

‘Let me, freed from sin, do service to the angry
god, dike a slave to his lord’. The lord god enlight-
eneth the foolish; he, the wisest, leads his worshipper
to wealth.

* Bee Benfoy, ¢ Gbttinger Gelehrte Nachriohten,’ 1874, p. 370.
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¢O lord Varura, may this song go well to thy
heart! May we prosper in acquiring and Keeping!
Protect us, O gods, always with your blessings.’

I am not blind to the blemishes of this ancient
prayer, but I am not blind*to its besuty either, &nd
I think ysu will adrgit that the discsvery of even one
such poem among the hymns of the ng-veda and
the certaity that such a poem as composed in dndia
at least three thousand years ago, without ady inspi-
ration but that which all can find who seek for it if
haply they may find it, is well worth the labour of
g life. It shows that man was never forsaken of God,
and that conviction is worth more to the student of
history then all the dynasties of Babylon and Edypt,
worth more than all lacustrian villages, worth more
than the skulls and jaw-bones of Neanderthal or
Abbeville,

I add a few more translations of Vedic hymns, some
of which have been published elsewhers, while one is
given here for the first time!

PraveEe ¥oR ForarvenEss (RiG-vEpA VII. 89).

L. Let me not yet, O Varuna, enter into the house
of earth; have mercy, alm1ghty,iave merey!

2. X I move along trembling, like a cloud driven
by the wind ; have mercy, almighty, have mercy!

3 Through want of strength, thow .skrozg smed
bright god, have I gone astray; have mercy, stwighir,
have mercy!

4. Thirst came upon the wmshépper, theugh he

1 See ¢ Finleitung in die Vergleichende Religionswissenachafi,’ p, 211,
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stood in the midst of the waters; bhave rhercy,
almighty, have mercy!

5. Whenever we men, O Varuna, comtnit an offence
before the heavenly host, whenever we break the law
thfough thoughtlessness ;e punish us not, O god, for
that offence.

SpNG oF PRAISE ADDRESSED TO VARUNA
(Ria-vEDA 1. 35).

1. However we break thy laws from day to day,
men as we are, O god, Varuna,

2. Do not deliver us unto death, nor to the blow of
the Turious ; nor to the wrath of the spiteful !

3. To propitiate thee, O Varuna, we unbend thy
mind with songs, as the charioteer (unties) & weary
steed.

4. Away from me they flee dispirited, intent only
on gaining wealth; as birds to their nests.

5. When shall we bring hither the man, who is
victory to the warriors; when shall we bring Varuna,
the wide-seeing, to be propitiated?

[6. They (Mitra and Varuna) take this in common;
gracious, they never fail the faithful giver.]

7. He who knows the place of the birds that fly
through the sky, who on the waters knows the
ships ;}—

8. He, the upholder of order, who knows the twelve
months with the offspring of each, and knows the
month that is engendered afterwards;—

9. He who knows the track of the wind, of the
wide, the bright,"the mighty; and knows those who
reside on high;—



LECTURE IV. 159

10.+He, the upholder of order, Varuna, sits down
among his people; he, the wiss, sits there to govern.

11. From thence perceiving all wondrons things, he
sees what has been and what will be done.

12. May he, the wise Aditya, make our paths straight
all our days; may he prolong our livgs!

13. Varuna, wea,nhg golden mail, has put on his
shining clgak ; the spies sat dows around him,

14. The god whom the scoffers do not pwovoke,
nor the tormentors of men, nor the plotters of mis-
chief';

15. He, who gives to men glory, and not half glory,
who gives it even to our own selves ;—

16. Yearning for him, the far-seeing, my thoughts
move onwards, as kine move to their pastures.

17. Let us speak together again, because my honey
has been brodght: that thou mayest eat what thou
hkest like a friend®.

18. Did I see the god who is to be seen by all, did
I see the chariot above the earth? He must have
accepted my prayers.

19. O hear this my calling, Varuna, be gracious
now! longing for help, I have called upon thee.

20. Thou, O wise god, art lord of all, of heaven and
earth: listen oa thy way!

21. That I may live, take from me the upper rope,
loose the middle, and remove the lowest !

In most of the hymns of the Rig-veda, however, the
gods assume a far more mythological character than
in these songs addressed to Varuna, though the spiri-

* See Ballensen, in Oréent und Ocoident, ii. p. 147. One might read

hotrs-iva, *because honey has been hrought by me, as by s priest, sweet:
to taste,’
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tual and ethical character of the ‘deity is but 8eldom
entirely lost. If we take for instance a short hymn ad-
dressed to Agni or Fire, we easily see that Agni (ignis)
is conceived as the representative of fire, yet we also
pacceive even here a mgqre distant background, or a
true 8ivine element, only enveloped in a mgthological
shell.
HyuN 10 AGNI (RIG-VEDA II. 6)

1. Agni, accept this log which I offer to thee, accept
this my service; listen wellsto these my songs.

2. With this log, @ Agni, may we worship thee,
thod® son of strength, conqueror of horses! and with
this hymn, thou high-born |

3. May we, thy servants, serve thee with songs, O
granter of riches, thou who lovest songs and delightest
in riches!

4. Thou lord of wealth and giver of wealth, P& thou
wise and powerful; drive away from us the enemies !

5. He gives us rain from heaven, he gives us in~
violable strength, he gives us food a thousandfold.

6. Youngest of the gods, their messenger, their in-
voker, most deserving of worship, come, at our praise,
to him who worships thee and longs for thy help.

4. For thou, O sage, goest wisely between these
two creations (heaven and earth, gods and men), like
& friendly messenger between two hamlets!

8. Thdu art wise, and thou hast been pleased :
perform thou, intelligent Agni, the sacrifice without
interruption, sit down on this sacred grass!

Here we may clearly observe that peculiar blending
of ethical and physical elements in the character of
one and the same deity, a blending which seems
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s’ora.nge to us, but must have been perfectly natural
in an earlier stage of religious thought, for we meet
with the same 1deas everywhere, whenever we are sble
to trace back the growth ef religious concepts to their
first beginnings, not only arhong the Aryan nations,
but in Aftica, in America, and eveh in Australia,
though nowhere with the same clearness and fulness
as in the HYymns of the Vedie A.ryans

I have often expressed my opinion that we ought
to be careful in ascribingethe same high antiquity to
everything occurring in the Rig-veda. Not that I re-
tract what I tried to prove in my ¢ History of An&ent
Sanskrit Literature,’ that the whole collection of the
hymns must have been finished to the last lefter
before the beginning of the Brihmana period. Nor
am I aware that & single weak joint has been dis-
coverdll by any of my numerous critics in the chain
of arguments on which I relied. But scientific ho-
nesty obliges me nevertheless to confess openly that
I cannot even now feel quite convinced in my own
mind that all the hymns, all the verses, all the words
and syllables in our text of the Rig-veda are really
of the same high antiquity. No doubt, we should
approach all such questions without any preconceived
opinions, but we cannot on the other hand forget all
'we have been taught by a study of post-Ved.w litera~
ture, or by a study of other ancient literatures. We
must wait for further evidence, and be careful 00k ta
force these researches into & false directiem. lgy wﬁ
mature dicta. In order to give & specimen of
I mean, I shall give a translation of the wall-known
hymn to Visvakarman from the last Mandala, a Man-
dala which bas generally been considered, though, as

M
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yet, without very definite reasons, as a repository of
more ‘modern poems.

The very name of the deity, addressed in this hymn,
Visvakarman, indicates tha# the poet did not belong to
the earliest period of Vedic religion. It occurs as &
proper name in the tenth Mandala only. Originally
Visvakarman, the mpker of all things, is an epithet of
sevbra) old gods. Indra is called Visvakarman?, like-
wise Sfirya, the sun? and Visvakrit, he who makes
everything, occurs in the Atharva-veda® as an epithet
of Agni, the fire, who in the Bréhmanas* also is iden-
tified with Visvakarman. Visvakarman, ag an inde-
pendent, but very abstract deity appears, like Pragé-
pati and similar divine individuals, as the creator, or,
more correctly, as the fashioner and architect of the
universe. In the hymns dedicated to him some rays
break through here and there from the dark Taytho-
logical background through which and from which
the concept of Visvakarman arose. Sometimes we are
still able to recognise the traces of Agni, sometimes of
Strya, although the poets themselves think of him
chiefly as the Creator. Thus we read in one verse:

‘The seer and a priest, who offering all the worlds
a8 o sacrifice, cameg,down as our fathgr, he, appearing
first, entered among mortals, desiring wealth with
blessing,’

This, at first sight, is not very clear, nor do I pre-
tend to say that this verse has as yet been rendered
quite intelligible, in spite of the efforts of various
tramslators and commentators. Still we may see a
little light, if we remember that Visvakarman, the

! Rig-Veds, viii. g8, a. 4 Thid. x. 170, 4.
* Atharva~veds, vi. 47, I. ¢ Satapatha-br&hmans, ix. 2, 2.
7 . pal
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maker of all things, was originally Agni, the god of
fire, and more particularly, the god of the fire artd the
light of the morning Agni, as the god of the
morning (aushasya), is often conceived as a priesf,
who, with his splendour, pours out the whole world
and offers it as a morming sacrifice. Such a sacrifice
is represented as taking place either at the begmm.ng
of every day, or at the begmmng of a new yaar, or,
by another step, at the beginning of the world, The
light of the morning sun w%s perceived by the poet as
illuminating the world, like the %ctual fires lighted in
the morning on every hearth. Or the poet might see
in the light of the rising sun a power that brings
forth the whole world, brings it into sight and being,
in fact makes or creates the world. This is & poetical,
perha,ps a fanéastic idea; mevertheless it is com-
ceivabld; and in interpreting the words of the Veda,
we must never rest till we arrive at something that
is at least conceivable.

The poet again seems to think of Agni, the fire,
when he says of Visvakarman tbat he settled down
as & father among men. The germ of this conception
lies in the light of the morning appearing first as
something distapt and divine, but $hen, unlike other
divine powers, remaining with men on earth, on the
very hearth of every dwelling. This thought that
Agni is the first to take up his abode with men, that
his pregence is the condition of all human activity,
workmanship, and art, and that through his blessing
alone men obtain health and wealth, is expressedin
many Vedic songs in ever varying ways.

If we transfer these thoughts to the Visvakarman,
the maker or shaper of all things, some of the dark

M2
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words of the first verse become more intelligible,
while® some of the translations hitherto published
leave the impression as if some of the Vedic poets
Kad really connected no tleought whatever with their
mettical effusions.

1. 1*What was the place, whit was the support, and
where was it, from gwhence the all-seeing Vjisvakarman
(the maker of all things), when producing the earth,
displayed the heaven by his might?

2. ‘He, the one God, Whose eyes are everywhere,
whese mouth, whose arms, whose feet are everywhere ;
he, when producing heaven and earth, forges them
tegether with his arms and with the wings.

3. 2¢What was the forest, what was the tree?, from
which they cut out heaven and earth? Ye wise, seek
in your mind that place on which he Stood when sup-
porting the worlds.

4. *O Visvakarman, rejoicing in the sacrifice, teach
thy friends what are thy highest abodes, and what
are thy lowest, and what are these thy middle abodes!
Sacrifice for thyself, increasing thy body 4.

1 Dr. Muir translates this verse: ‘Our father, who, a rishi and a
priest, celebrated a sacaifice offering np all these greatures, he, earnestly
desiring substance, he, the archetype, emtered inte later man.’
Langlois: ‘Que le riohi (divin), notre pontife et notre pire, qui par son
sacrifice % formé tous ces mondes, vienne 8'asseoir (& notre ffyer). Qu'il
désire et bénisse nos offranden, Habitant des régions supérieures, il
descend auss: vers nous.’

? Cf. Svetbsvatars Upan 1ii. 3.

® 'We say Ay or materies, matter ; Rig-Veds, x. 31, 4.

This expression also ‘Sscrifice for thyself, incressing thy body,’
refers primarily to Agni. It was a familiar idea with the Brahmans
1o look upon the fre both as the subject and the object of a sncrifice.
The fire embraced the offering, and was thus a kind of priest; it carried
i to the gods, and was thus a kind of mediator between gods and mex,
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5. Maker of all things, growing by the oblations,
sacrifice for thyself, for earth and for heaven] Let
other men walk around in darkness, but among us let
the wise man be powerful]

6. ‘Let us invoke to-day, for our protection in battl,
the lord of speech, Visvakarman, the maker of all
things, who inspires our mind. May he acecept all
our offerings, he who is & blessing to everybody, and
who performs good deeds for our safety!’

My next extract will bp from the Zendavesta, the
sacred book of the Zoroastrians, older in its language
than the cuneiform inscriptions of Cyrus, Derius,
Xerxes, those ancient kings of Persia who knew that
they were kings by the grace of Auremazda, the
Zend Ahuré mazddo’, and who placed his sacred
image high on the mountain-records of Behistun.
That encient book, or its fragments at least, have
survived many dymasties and kingdoms, and are
still believed in by a small remnant of the Persian
racg, now settled at Bombay, and known all over the
world by the name of Parsis.

The first extract is taken from the Yagna, forming
its thirtieth chapter. It has been translated or, 1

But the fire repres@ited also something divifle, & god to whom honour
waé due, and thus it became both the object and the subject of the
nserifice.. Hence the ides that Agni sacrifices himself, thaf he offers &
sacrifice to himself, and likewise that he offers himself as a sacxifics
This led to many later legends, see Roth, ‘Nirukta,’ p. 142, Agni wad
also conceived as repressnting the rising sun and the ¥

that pornt of view sunrise was conceived as the grest saceifiee ¥ st
the light serving, like & sacrificial flame, for the glory bf heaved and
earth, and, at the same time, for his own glary. Mence lastly those
cosmogonic idess by which the daily sacrificeis compeivad as ihe
aaarifice of creation and as the glory of the creator.

1 ¢ Lectures on the Beience of Lenguage,’ vol. i. p. 239.
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should rather say, a decipherment of it has been
attempted by several scholars, more particularly by
Professor Spiegel and Professor Haug®. It has also
been referred to by Bunsen in his ‘God in History’
(vol. i. p. 277, of Miss inkworth’s translation),
and I may quote from him what will eerve as a
living, though imaginary, background for this striking
hyn.

‘Lef us picture to ourselves, he writes, ‘one of the
holy hills dedicated to the worship of fire, in the
neighbourhood of the primeval city of marvels in
Central Asia,—Bactra “the glorious,” now called
Balkh, “the mother of cities.” From this height
we look down in imagination over the elevated
plateau, which lies nearly 2000 feet above the level
of the sea, sloping downwards toward fhe North and
ending in a sandy desert, which does not eveneallow
the stream Bactrus to reach the neighbouring Oxus.
On the southern horizon, the last spurs of the
Hindukush, or, as the historian of Alexander terms
it, the Indian Caucasus, rear their lofty peaks 5000
feet high. Out of those hills,—the Paropamisus or
Hindukush,—springs the chief river of the country,
the Baetrus or Dehas, which near the city divides
into hundreds of %anals, making tH8 face of the
country one blooming ghrden of richest fruits. To
this poirtt converge the caravans, which travel across
the mountains to the land of marvels, or bring
treagures from thence..... Thither, on occagion of
the peaceful sacrifice by fire, from whose ascending
flame auguries were to be drawn, Zarathustra had
convened the mobles of the land, that he might per-

? ¢ Basays on the Sacred Language of the Parsees,’ 1863, p. 141.
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form % great public religious act. Arrived there,
at the head of his disciples, the seers and preachers,
he summons the princes to draw nigh, and to ‘thoose
between faith and superstition.’

I give the translatior of, the hymn, partly afeer
Haug (1858), partly after Spiegel (1§59), and I*have
likewise availed myself of some important emenda-
tions proppsed by Dr. Hiibschigannl. Yet, I ust
confess that, in numerous passages, my translation is
purely tentative, and all I can answer for is the
general tenour of the hymn.

1. ‘Now I shall proclaim to all who have coge to
listen, the praises of thee, the all-wise Lord, and the
hymns of Vohumano (the good spirit). Wise Agha!
I ask that (thy) grace may appear in the lights of
heaven.

2. {Hear with your ears what is best, perceive with
your mind what is pure, so that every man may for
himself choose his tenets. Before the great doom, may
the wise be on our side!

3. ‘Those old Spirits who are twins, each with his
own work, made known? what is good and what is
evil in thoughts, words, and deeds. Those who are
good, distinguished between the two, not those who
are evil-doers. -

4. “When these two Spirits eame together, they
made “first life and death, so that there should be
at last the most wretched life for the bad, but for the
good blessedness.

1 ¢Fin Zoroastrisches Lied, mit Rticksicht auf die Tradition fibersetab
nnd erklart’ von Dr. H. Hubschmann : Munchen, 187a.

3 Haug does not admit the causative meaning of asrvitem, but

takes it in the sense of audiverunt or auditf sunt, i.e. they were known,
they existed,
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5. Of these two Spirits the evil one chose the
worst, deeds ; the kind Spirit, he whose garment is
the immovable sky, chose what is right; and they
also who faithfully pleage Ahuramazda by good
Works.

6. ‘Those who worshipped the Devase and were
deceived, did mot rightly distingnish between the
twq; those who hed chosen the worst Spirit came
to holé counsel together, and ran to Aeshma in order
to afflict the life of man.

7. ‘And to him (the good) came might, and with
wisdom virtue; and the everlasting Armaiti -herself

"made his body vigorous. It fell to thee to be rich by
her gifts.

8. “But when the punishment of their crimes will
come, and, oh Mazda, thy power will be known as
the reward of piety for those who delivered {Druj)
falsehood into the hand of truth (Asha),

9. Let us then be of those who further this world ;
oh Ahuramazda, oh bliss-conferring Asha! Let our
mind be there where wisdom abides.

10. ‘Then indeed there will be the fall of the per-
nicious Druj, but in the beautiful abode of Vohumano,
of Mazds and of Asha, will be gathered for ever those
who dwell in good feport.

11. ‘Ch men, if you cling to these commandments
which Mezda has given, .. . which are a tormfent to
the wicked, and a blessing to the righteous, then
there will be victory through them.’

The next three verses are taken from the forty-
third chapter of the Yacna L,

! ¢Yaena,’ xliv. 3, ed. Brockhsus, p. I30; Spiegel, ‘ Yasna,’ p. 146;
Haug, “Essays,” p. 150.
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‘I ask thee, tell me the truth, O Ahura! Who
was from the beginning the father of the pure world?
Who has made a path for the sun and for the stars?
Who (but thou) makes the moon to incresse and to
decrease? That, O Mazda, tad other things, I, wikh
to know.

‘I agk thee, tell me the truth, O Ahura! Who
holds the®earth and the cloudy that they doenot
fall}? Who holds the sea and the trees? Who bas
given swiftness to the wind and the clouds? Who
is the creator of the good spirits}

‘I agk thee, tell me the truth, O Ahura! Who has
made the kindly light and the darkness, who has
made the kindly sleep and the awaking? Who has
made the mornings, the noons, and the nights, they
‘who remind the wise of his duty?’

Whhtever the difficulties may be, and they are no
doubt most formidable, that prevent us from de-
ciphering aright the words of the Zendavesia, so
much is clear, that in the Bible of Zoroaster every
man is called upon to take his part in the great
battle between Good and Evil which is always going
on, and is assured that in the end good will prevail.

What shall I quote from Buddba? for we have
so much left of his sayings and his parables that
it is indeed difficult to choose. In a collection of
his sayings, written in Pali—of which I have lately
published a translation’—we read :

1. ‘All that we are is the result of what we hgwe
thought: it is founded on our thoughis, it is made up

! The Dhammapsds, a Cellection of Verses, beisfy one of the canonical
‘books of the Buddhists, translated from PRl by ¥. Max Muller, in
¢ Sacred Books of the Eest,’ vel. x. 1881,
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of our thoughts. If a man speaks or acts with an
evil thought, pain follows him as the wheel follows
the foot of the ox that draws the cart.’

49. *As the bee collects oney and departs without
ifjuging the flower, or its colour, or scent, so let a sage
dwell on earth. »

632. ‘“These sons belong to me, and this wealth
belangs to me,” wrth such thoughts a fol is tor-
mented. He himself does not belong to himself, how
much less sons and wealth |

121, 122. ‘Let no mwan think lightly of evil, saying
in h¥s heart, It will not come nigh unto me. Let no
man think lightly of good, saying in his heart, It will
not benefit me. Even by the falling of water-drops
& water-pot is filled.

173. ‘He whose evil deeds are coyered by good
deeds, brightens up this world like the moon®* when
she rises from behind the clouds.

223. ‘Let a man overcome anger by love, evil by
good, the greedy by liberality, the liar by truth?.

252. ‘The fault of others is easily perceived, but
that of oneself is difficult to perceive; a man winnows
his fieighbour’s faults like chaff, but his own fault he
hides, as a cheat hides the bad die from the player2

264. ‘Not by tonsure does an undisciplined man
who speaks falsechood become 2 saint: can a man be
& saint *who is still held captive by desires and
greediness ?

394. ‘What is the use of platted hair, O fool?

:dSee Rom. xii. 21. “Be not overcome of evil, but overcome evil with
good.! .

% See Matt vil. 3. ‘And why beholdest thou the mote that is in thy
brother’s eye, but considerest not the beam that is in thine own eye?’.
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what of the raiment of goat-skins? Within thee
there is ravening, but the outside thou makest
clean’’

In no religion are weys0 constantly reminded of
our own a8 in Buddhism, ard yet in no religiop hhs
man been edrawn away so far from etruth as in the
religion of Buddha. Buddhism and Christianity are
indeed thestwo opposite poles with regard to the gost
essential points of religion: Buddhism ignofng all
feeling of dependence on @ higher power, and there-
fore denying the very existence of & supreme Deity;
Christianity resting entirely on a belief in God &% the
Father, in the Son of Man as the Son of God, and
making all men children of God by faith in His Son.
Yet between the language of Buddhe and his dis-
ciples and thp language of Christ and His apostles
there “are strange coincidences. Even some of the
Buddhist legends and parables sound as if taken
from the New Testament, though we know that many
of them existed before the beginning of the Christian
era.

Thus we read of Ananda,the disciple of Buddha, who,
after a long walk in the country, meets with Mathng,
s woman of the low caste of the Kandflas, near &
well, and ask® her for some water. She tells him
what she is, and that she must not come mnear him.
But he replies, ¢ My sister, I ask not for thy caste or
thy family, I ask only for a draught of water.” She
afterwards becomes herself a disciple of Buddha®.

1 Seo Luke xi, 39 ‘Now do ye Pharisees make clean the outside of
the cup and the platter; but your inwand parh ie full of ravening and
wickedness,’

* Burnouf, * Introduction h I'Histoire du Buddhisme,’ p. 205.
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Sometimes the same doctrine which in the New
Testament occurs in the simple form ¢f a command-
ment, is inculeated by the Buddhists in the form of a
pgrable.

A Buddhist priest, we read’, was preaching to the
multitudes thaf had gathered round hih. In the
crowd there was a king whose heart was full of
sorrow, because he Rad no son to perpetufte his race.
‘While he was listening, the preacher said:

“To give away our riches is considered the most
difficult virtue in the *world; he who gives away his
riches is like a man who gives away his life: for our
very life seems to cling to our riches. But Buddha,
when his mind was moved by pity, gave his life, like
grass, for the sake of others; why should we think of
miserable riches! By this exalted virtue, Buddha,
when he was freed from all desires, and had obtained
divine knowledge, attained unto Buddhahood. There-
fore let a wise man, after he has turned away his
desires from all pleasures, do good to all beings, even
unto sacrificing his own life, that thus he may attain
to txpe knowledge.

‘Listen to me: There was formerly a prince, fres
from all worldly degires. Though he gas young and
handsome, yet he left his palace, and embraced the
Life of s travelling ascetic. This asestic coming one
day to the house of a merchant, was seen by his young
wife, and she, touched by the loveliness of his eyes,
exclaimed: “How was this hard mode of life em-~
braeed by such a one as thou art? Blessed, indeed, is
that woman on whom thou lookest with thy lovely
eyesl”

1 ‘Somsadevs,’ vi. 28, ¥ seg.
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When he heard this, the ascetic plucked out one
eye, placed it into his hand, and said: « Mother, look
at this! Take this hideous ball of flesh, if you like it.
The other eye is like untg this; tell me, what is there
lovely in them %™’

The premcher contjnued in the same strain, quoting
other parables to the same purpose, and finished by
inculcating the lesson that the trae sage should nejther
care for riches, nor for his life, and that he sh8uld not
cling to his wife and children, for they are like the
grass that is cast away.

It is impossible to read such parables withoutbeing
reminded of verses of the Bible, such as (Matt. v. 29):
¢ And if thy right eye offend thee, pluck it out, and cast
it from thee!;’ and again (Matt. xix. 2g): ¢Every one
that hath fogsaken houses, or brethren, or sisters, or
father, or mother, or wife, or children;’ and again
(Luke xii. 28): ‘The grass which is to-day in the field,
and to-morrow is cast into the oven.’

In the same collection, the Ocean of the rivers of
stories, by Somadeva (vi. 27), we read of & merehané
who had embraced the religion of Sugata, and showed
great respect to the Buddhist monks. His yourfy som,
however, despised his father, and called him a sinner.

‘Why do you abuse me?’ said*he father.

The son replied: ¢ You have abandoned the law of
the Vedas, and followed a new law which #s no law,
You have forsaken the Braéhmans, and worship the.
Sramanas. What is the use of the Saugate ralkion

1 Tu the Dialogs Oreaturarum, p. D 4b, 3 m told of Demoaritus that
he.pulled out his eyes, (X) because they prevented him frota medrtation,

(2) becsuse he satw the tricked Sourish, (3)besause ke could not look on
women withoub ceneupiscence.
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which is followed only by men of low birth, who want
to find & refuge in the monasteries, who are happy
when they have thrown away their Join cloth, and
Bh&ved off every hair on their head; who eat what~
ever they please, and pérform neither ablutions nor
penances ¥’

The father replied: ‘There are different forms of
religion: one looks o another world, the 8ther is in-
tended for the masses. But su.rely true Brahmanism
also consists in avoiding of passion, in truthfulness,
kindness towards all beings, and in not recklessly
breaKing the rules of caste. Therefore you should not
always abuse my religion which grants protection to
all "beings, For surely there is no doubt that to be
kind cannot be unlawful, and I know no other kind-
ness but to give protection to all living beings. There-
fore if I am too much attached to my religion Whose
object is love, and whose end is deliverance, what sin
is there in me, O child ?’

However, as the son did not desist from his abuse,
his father took him before the king, and the king
ordered him to be executed. He granted him two

onths to prepare for deagh, At the end of the two
months the son wag brought before the king again,
and when the king saw that he had grown thin and
pale, he asked for the reason. The culprit replied that
seeing death approach nearer and nearer every day, he
could not think of eating. Then the king told him,
that he threatened to have him executed in order that
he might know the anguish that every creature feels
at the approach of death, and that he m.lght learn to
respect & religion which enforces compassion for all
beings. Having known the fear of death, he ought
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now to strive after spiritual freedom, and never again
abuse his father’s religion™.

The son waf§ moved, and asked the king how he
could obtain spiritual freedom. The king hearing that
there was a fair in the towms ordered the young mdh
to take & vessel brimfyil of oil, and to earry it through
the streets of the town without spilling a drop. Two
executionem with drawn swords were to walk behind
him, and at the first drop being spilled, they #ere to
cut off his head. When the young man, after having
walked through all the streets of the city, returned to
the king without having spilled one drop, the king
said: ‘Did you to-day, while walking through the
streets, see anybody ?’

The young man replied : ¢ My thoughts were fixed
on the vessel, gnd I saw and heard nothing else.’

Then the king said : ¢ Let thy thoughts be fixed in
the same way on the Highest! He who is collected,
and has ceased to care for outward life, will see the
truth, and having seen the truth, will not be caught
again by the net of works. Thus I have taught you
in few words the way that leads to spiritual freedom.’

According to Bugdha, the motive of all our actions
should be pity, or what we should call Zove for our
neighbour, and™the same sentimen® is inculcated again
and again in the sacred poetry of the Brahmans. Thus
we read in the Mahibhirata, Udyoga-parva, cap. 38,
*Thou shalt not do to others what thou likest not thy-
gelf. This is the law in short, everything else proeeeds
from passion.’

MahAbhérata, Anusfisana-parva, eap. 145 :

¢*Not to hurt anybody by word, thcught, or deed,

1 Of. ‘Mah4vamss,’ p. 33.
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and to be benevolent and charitable. This is the
eterngl law of the good.’

Mahébhérata, Sinti-parva, cap. 160%

¢Forgiveness and patience, kindness and equable-
Wess, truthfulness and .uprightness, restraint of the
senses and eneygy, gentleness and modeséy and gra-
vity, generosity and calmness, contentment, kindliness
of gpeech, and absence of hatred and melice—these
togetifer make up self-control.’

Mahabhérata, Sénti-parva, cap. 110:

‘Those who are dgeaded by none and who them-
selves dread no one, who regard all mankind like
themselves, such men surmount all difficulties.’

Mahfbhirata, Anusisana-parva, cap. 144:

‘Those who always treat friends and foes witk an
equal heart, being friends to all, such men shall go to
hesaven?’

And as in Buddhism and Brahmanism, so again in
the writings of Confucius, we find what we value most
in our own religion. I shall quote but one saying of
the Chinese sage?:

‘What you do not like when done to yourself, do
notdo that to others.’

One passage only from the founder of the second
religion in China, from Lao-tse (cap. 23)8:

‘There is an infinite Being*, which existed hefore
heaven and earth.

! See Muir, ¢ Metrical Translations,’ passim ; ¢ the Pandit,’ December,
1867.

9.Dr. Legge's * Life and Teachings of Oonfucius,” p 47.

® ¢Le Livre de la Voie et de la Vertu, composé dans le VI® sitcle
avant 1%re chrétienne, par Lao-tseu,” traduit par Stanigles Julien,
Paris, 1843, p. 91, )

¢ Stan. Julien transtates, ‘Tl est un étre confus,’ and he explains
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‘How calm it is! how free!

¢It lives alone, it changes not.

‘It moves evétywhere, but it never suffers.

¢We may look on it as the Mother of the Universe.

‘I, I know not its name.

“In ordemto give it g title, I call it Zao (the Way)

*When I try to give it & name, I call it G'reat.

¢ After calling it Great, I call ib Fugitive.

¢ After calling it Fugitive, I call it Distant.

¢ After calling it Distant, ] say it comes back to me.’

Need I say that Greek and Rpman writers abound
in the most exalted sentiments on religion and meral~
ity, in spite of their mythology and in spite of their
idolatry? When Plato says that men ought to strive
after likeness with God, do you think that he thought
of Jupiter, or Mars, or Mercury? ‘When another poet
exclaimed thaf the conscience is a god for all men,
was he so very far from & knowledge of the true
God?

On African ground the hieroglyphic and hieratic
texts of the ancient Egjpptians show the same
strange mixture of sublime and childish, nay worse
than childish, thoughts to which all students of#pri-
mitive religion have become accustomed, nay from
which they mfst learn to draw $me of their most
important lessons. It is easy to appreciate what is
simple, "and true, and beautiful in the Sacref Books
of the East, but those who are satisfied with*guch
gems, are like botanists who should care for roses

confus according to the Chinege commentaries by * e qu'il est impossible
de digtinguer dlarement. Si par hazard on m’mterroge sur cef'stre (le
Tao), je répondrai: Il n’a ni commencement, ri fin,” etc. See, however,
Dr. J. Legge, ‘The Religions of China,’ 1880, p. 313.

N
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and lilies only, and in whose eyes the thorns and
briers, are mere weeds and rubbish. This is not the
true spirit in which the natural development either
of the flowers of the earth or of the produects of the
mind can be studied, and it is surprising to see how
long it takes before the students of anthrdpology will
learn that one simple lesson.

Lo a papyrus at Terin, the following werds are put
into tie mouth of ‘the almighty God, the self-existent,
who made heaven and eagth, the waters, the breaths
of life, fire, the gods, men, animals, cattle, reptiles,
birdh, fishes, kings, men and gods’ ... ‘I am the
maker of heaven and of the earth, I raise its moun-
talns and the ereatures which are upon it; I make the
waters, and the Mehura comes into being. ... I am
the maker of heaven, and of the mystegies of the two-
fold horizon. It is I who have given to all the gods
the soul which is within them. When I open my
eyes, there is light; when I close them, there is dark-
ness. . . . I make the hours, and the hours come into
existence. I am Chepera in the morning, R4 at noon,
Tmu in the evening.’

And again: ‘Hail to thee, O Ptah-tanu, great god
who concealeth his form, . . . thou art watehing when
ab rest; the father of all fathers and of all gods. . ..
‘Watcher, who traversest the endless ages of eternity.
The hedven was yet uncreated, uncreated was the
earth, the water flowed not; thou hast put together
the earth, thou hast united thy limbs, thou hast reck-
oned thy members; what thou hast found apart, thou
hast put into its place; O God, architect of the world,
thou art withdut a father, begotten by thine own

! Le Page Renouf, ¢ Hibbert Lectures,’ p. 231,
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blessing; thou art without a mother, being born
tbrough repetitjon of thyself. Thou drivest awdy the
darkness by the beams of thine eyes. Thou ascendest
into the zenith of heaven, 8nd thou comest down evap
as thou hagt risen. When thou art a dweller irt the
infernal world, thy kmees are above'the earth, and
thine head is in the upper sky. Thou sustainest the
substances which thou hast made. It is by thige dwn
strength that thou movest; thou art raised up by the
might of thine own arms. . . The roaring of thy voice
is in the cloud; thy breath is dn the mountain-{ops;
the waters of the inundation cover the lofty trees of
every region. . . . Heaven and earth obey the com-
mands which thou hast given; they travel by the
road which thou hast laid down for them, they trans-
gress not the epath which thou hast prescribed to
them, #nd which thou hast opened to them. . .. Thou
restest, and it is night; when thine eyes shme forth,
we are illuminated. . . . O let us give glory to the God
who hath raised the sky, and who causeth his disk to
float over the bosom of Nut, who hath made the gods
and men and all their generations, who hath made all
land and countries &nd the great sea, in his name of
* Let-the-earth-pe.” . . . The babe whjch is brought forth
daily, the ancient one who traverses every path, the
height which cannot be attained.’

The following are extracts from & hymn addressed
to Amon, the great divinity of Thebes, pregerved in
the Museum at Bulak:

‘Hail to thee, Amon Ré, Lord of the thrones of the
earth—the ancient of heaven, the oldegt of the earth,
Lord of all existences, the support of things, the sup-
port of all things, The One in his works, single

N2
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‘among the gods; the beautiful bull of the eycle of the
gods,“chief of all the gods; Lord of jruth, father of
the gods ; maker of men, creator of beasts, maker of
herbs, feeder of cattle, goo!l power begotten of Ptah
+ « ~to whom the gods give honour . .. Most glorious
one, Lord of terYor, chief makersof the earth after his
image, how great are his thoughts above every god!
Hell tp thee, R4, Lord of law, whose shrifte is hidden,
Lord of the gods; Chepra in his boat, at whose com-
mand the gods were made. Atmu, maker of men,
. . , giving them life”. . . listening to the poor who
is in distress, gentle of heart when one cries to him
c o Lord of wisdom, whose precepts are wise, at
whose pleasure the Nile overflows: Lord of mercy,
most loving, at whose coming men live: opener of
every eye, proceeding from the firmament, causer of
pleasure and light; at whose goodness the gods re-
joiee; their hearts revived when they see him. O R4,
adored in Thebes, high crowned in the house of the
obelisk (Heliopolis), sovereign of life, health, and
strength, sovereign Lord of all the gods; who art
visible in the midst of the horizon, ruler of the past
generations and the nether wofld; whose name is
hidden from his cpeatures . . . Hail jo thee the one,
alone with many hands, lying awake while all men
sleep, fo seek out the good of his creatures, Amon,
sustaginer of all things. Tmu and Horus of the
horizon pay homage to thee in all their words. Sa-
lntation to thee, becaunse thou abidest in us, adoration
tar thee because thou hast created us.
Are there many prayers uttered by kings like this
of King Rameses I1%
‘Who then art thou, O my father Amon? Doth a
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father forget his son? Surely a wretched lot awaiteth.
him who opposeth thy will ; but blessed is hg who
knoweth thee, for thy deeds proceed from a heart full
of love. I call upon thee, § my father Amon! behold
me in the midst of many peoples, unknown to me; dll
nations ar® united against me, and I am alone; no
other is with me. My many soldiers have abandoned
me, none of my horsemen hathe looked towards me;
and when I called them, none hath listened o my
voice. But I believe that ,Amon is worth more to me
than g million of soldiers, tham a hundred thousand
horsemen, and ten thousands of brothers and %ons,
even were they all gathered together. The work of
many men is nought; Amon will prevail over them.’

The following are a few passages translated from
the book of Ptahhotep, which has been called °the
most &ncient book of the world, and would indeed
have a right to that title if, as we are told, the Paris
MS. containing it was written centuries before Moses
was born, while the author lived during the reign of
King Assa Tatkars of the fifth dynasty?:

*If thou art a wise man, bring up thy son in the
love of God.’

‘God loveth the obedient and hateth the dis-
obedient.’

¢ A good son is spoken of as the gift of God.’

In the Maxims of Ani we read:

¢The sanctuary of God abhors’ (noisy mani¥esta~
tions?). Pray humbly with & loving heart all:the
words of which are uttered in secret, He will pro-
tect thee in thine affairs ; He will listen to thy words.
Ho will accept thine offerings.’

! Le Page Renouf, ‘ Hibbert Lectures,” p. 76.
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*The God of the world is in the light above the
firmampent. His émblems are upon earth; it is to
them that worship is rendered daily.’

In conclusion, I add a $ew sayings from funeral
nfonyments, put into theemouth of the departed  :

‘Not a little«hild did I injyre. Not a*widow did
I oppress. Not a herdsman did I ill-treat. There
wag no beggar in my days; no one stafved in my
time. And when the years of famine came, I ploughed
all the lands of the proyince to its northern and
southern boundaries, feeding its inhabitants and pro-
vidisg their food. There was no starving person in
it, and I made the widow as though she possessed a
hushand.’

In another inscription the departed says:

‘Doing that which is right, and batipg that which
is wrong, I was bread to the hungry, water to the
thirsty, clothing to the naked, a refuge to him that
was in want ; that which I did to him, the great God
hath done to me!’

It is diffiecult to stop quoting. With every year
new treasures are brought to light from the ancient
liter&ture of Egypt, and I doubt net that in time, par-
ticularly if the hieroglyphic documents continue to be
deciphered in & truly scholarlike spirit, Egypt will be-
come one of the richest mines to the student of religion.

But w® must look now at; sqme at least of the black
inhabitants of Africa, I mean those whose language and
religion have been carefully studied and deseribed to
us by trustworthy men, such as Bighop Colenso,
Bishop Callaway, Dr. Bleek, Dr. Theophilus Hahn;
and more partidularly the Bintu tribes, occupying the

2} Le Page Renonf, ¢ Hibbert Lectures,’ p, 73.
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Eastern coast from beyond the Equator to the Cape.
What darkness there is at present-among these races
we have learnt“from the history of the last wars, but
we should not forget how,highly some of these races,
particula,rly the Zulus, a.re.spoken of by English
misgionaries. If the number of converts among them
is a8 yet small, perhaps it is well that it should be so.
Bishop Ca]la.wa,y tells us thateone lad, the first he
baptized in Natal, told him that his mother, who wit-
nessed the battle between the English troops under
Catheart and the Basutos, and observed the terrible
effect of our artillery, was so much struck with the
power displayed, that she concluded that they who
could shake the very earth, could not be mistaken in
anything, and advised her son to accept their religion.
It is only the old story, that truth is on the side of
the big battalions. But the same Bishop is evidently
gaining influence by better means, and chisfly by
schools which, as he truly says, ‘must be the seed-bed
of the Church, because Christianity flourishes with
more vigour in the cultivated than in the unoultivated
mind.’ One of the Zulus, whose confidence Dr. Calla-
way had gained, said to him®:

‘We did not hear first from the white men wuuuu
the King wh3 is above. In sutamer-time, when it
thunders, we say, “The King is playing.” And if
there i& one who is afraid, the elder people sa to him,
«Tt is nothing but fear.” What thing belonging<o ths
King have you eaten?”’

Another very old man stated (p. 50): ‘Wh
were children, it was said ; “The King is in heaven.”
'We used constantly to hear this when we were children;

1 Dr, Callsway, ‘Unkelunkulu,’ p. 19,
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they used to point to the King on high; we did not
hear his name; we heard only that the King is on
high. We hea.rd it said that the creator of the world
(Umdabuko) is the King which is above”’ (p. 60).

A _very old woman when examined by one of her
own countrymen, said (p. 53)* “When we sheak of the
origin of corn, asking, “Whence came this?” the old
people said, Tt came*from the creator whé created alt
things”? but we do not know him.” When we asked
continually, “ Where is the.creator? for our chiefs we
see,” the old men deried, saying, “And those chiefs,
too, whom we see, they were created by the creator.”
And when we asked, “Where is he? for he is not
visible at all; where is he then?” we heard our fathers
pointing towards heaven, and saying, ¢ The Creator of
all things is in heaven. And there is a nation of
people there, too . ...” It used to be said constantly,
“ He is the King of kings.” Also when we heard it
said that the heaven had eaten the cattle at such &
village (i.e. when the lightning had struck them), we
said, “The King has taken the cattle from such a
village.” And when it thundered the people took
courfige by saying, “The King is playing.”’

Again, another very old man, belonging to the
Amantanja tribe, wio showed four wounds, and whose
people had been scattered by the armies of Utshaka,
said (p. ¥6): ‘The old faith of our forefathers was
this; they said, “ There is Unkulunkulu, who is & man,
who is of the earth.” And they used to say, “ There
is a king in heaven” When it hailed, and thundered,
they said, “ The king is arming; he will cause it to
hail; put things®in order.” . . As to the source of being
I know that only which is in heaven (p. 59). The
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ancient men said, “The source of being (Umdabuko)
is above, which gives life to men” .. .. It was said ab
first, the rain came from the King, and that the sun
came from him, and theemoon which gives & white
light during the night, that men may go and npt be
injured.

¢If lightning struck cattle, the people were not dis-
tressed. I¢ used to be said (p® 60): “The Kingehas
slaughtered for himself among his own food! Is it
yours ¥ Is it not the King’s? He is hungry; he kills
for himself.” If & village is stwuck by lightning, and a
cow is killed, it is said, “This village will be®pros-
perous.” If & man is struck and dies, it is said, “ The
King has found fault with him.”’

Another name of the Creator is Ttongo, the Spirit,
and this is the account given by a native (p. 94):
¢ When he says Itongo, he is not speaking of a man
who has died and risen again ; he is speaking of the
Up-bearer of the earth, which supports men and cattle.
The Up-bearer is the earth by which we live; and
there is the Up-bearer of the earth by which we live,
and without which we could not be, and by which
we are.’

Thus we find among a people who were said to be
without any religious life, withouf any ides of a Divine
power, that some of the most essential elements of
religion are fully developed,—a belief in an’invisible
God, the Creator of all things, residing in Heaven,
gending rain and hail and thunder, punishing the
wicked, and claiming his sacrifice from among the
cattle on a thousand hills. This shows how careful
we should be before we accept purely negative evi-
dence on the religion or the absence of all religion
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among savage tribes. Suppose an educated native of
India or China were to appear suddenly in the Black
country, and address some questions in"scarcely intel-
igible English! to a dust-hegrimed coal-heaver, and
ask him what his ancestors had told him about the
source of being-~what account.could he give to his
countrymen of the state of religious faith in England,
if all his informatiom had been gathered from the
answerS which he would be likely to receive from
such witnesses! Perhaps he would never hear the
name of God except in & ‘ God bless you!’ which people
uttered in England as well as in Germany and many
other countries, when any one present sneezed. It was
in such an exclamation that Dr. Callaway first dis-
covered one of the names of the deity among the Zulus.
Asking an old man who lived at the mjssion station,
whether the word Utikzo had come into use after the
arrival of the missionaries, he received the answer
(p-64): ‘No; the word Utikzo is not a word we learnt
from the English; it is an old word of our own. It
used to be always said when a man sneezes, “ May
Utikzo ever regard me with favour.”’ This Utikzo
was Supposed to have been concealed by Unkulunkulu
(p. 67), and to be seen by no one. Men saw Unkulun-
kulu, and said that®he was the creator” of all things
(Umveligangi) ; they said this, because they did not
see Him %ho made Unkulunkulu ; they therefote said
that Unkulunkulu was God.
After these erude fragments picked up among the
1P.67. ‘On the arrival of the English in this land of ours, the
first who came was a missionary named Uyegana, On his arrival he
taught the people, bus they did not understand what he said . . . . and
stthough he did not understand the people’s language, he jabbered
constantly to the peopls, and they could not understand what he said.’
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uncultured races of Africa, who have not yet arrived at
any positive form of faith, let us now, in conclusion,
look at a few specimens of religious thought, emanat-
ing from those who no dnger hold to any positive
form of faith. I take as thei# representative Faizi, the
brother of Abulfazl, one of that smallecompany at the
Court, of the Emperor Akbar, who, after a comparative
study of th® religions of the wofld, had renouncedrthe
religion of Mohammad, and for whom, as we shall see L
the orthodox Badsonf could not invent invective strong
enough to express his horror. +Faizi was one of those
men whom their contemporaries call heretics and™las-
phemers, but whom posterity often calls saints and
martyrs, the salt of the earth, the light of the world; a
man of real devotion, real love for his fellow-creatures,
real faith in God, the Unknown God, whom we ignor-
antly Worship, whom no human thought and no human
language can declare, and whose altar,—the same that
St. Paul saw at Athens—will remain standing for ever
in the hearts of all true believers.

‘Take Faizi's Diwdn to bear witness to the wonder-
ful speeches of a free-thinker who belongs to & thowsand
sects.

‘I have belome dust, but froh the odour of my
grave, people shall know that man rises from such
dust.

¢They may know Faizi's? end from the begisning:
without an equal he goes from the world, and without
an equal he riges.

‘In the assembly of the day of resurrection, when
past things shall be forgiven, the sins of the Kabah

1 Rag p, 218. ? Faizi means also the heart.
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will be forgiven for the sake of the dust of Christian
churches .

0 Thou who existest from eternity and abidest for
ever, sight cannot bear Thy light, praise cannot ex-
press, Thy perfection ;

‘Thy light melts the understanding, and*Thy glory
baffles wisdom; to think of Thee destroys reason, Thy
esseaco confounds thotight.

“Thy holiness pronounces that the blood-drops of
human meditation are shedein vain in search of Thy
knowledge : human understanding is but an atom of
dust.”

¢Thy jealousy, the guard of Thy door, stuns human
thought by a blow in the face, and gives human
ignorance a slap on the nape of the neck.

*Science is like blinding sand of the-desert on the
road to Thy perfection. The town of literature is &
mere hamlet: compared with the world of Thy know-
ledge.

‘My foot has no power to travel on this path which
misleads sages; I have no power to bear the odour of
the wine, it confounds my mind.

* Man’s so-called foresight and guiding reason wander
about bewildered in the city of Thy glogy.

‘Human knowledge and thought combined can only
spell the first letter of the alphabet of Thy love.

¢Mere beginners and such as are far advanced in
knowledge are both eager for union with Thee; but

* The sing of Islam are as worthless as the dust of Christianity, On
the day of resurrection, both Muhammadans and Christians will see the
vanity of their religiots doctrines Men fight about religion on earth ;
in heaven they shall find out that there is only one true religion, the
worship of God’s spirit.
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the beginners are tattlers, and those that are advanced
are triflers.

‘Each brain‘is full of thought of grasping Thee;
the brow of Plato even byrned with the fever-heat of
this hopeless thought.

‘How shall a thoughtless man Ijke me succeed,
when Thy jealousy strikes a dagger into the liver of
saints? - n

‘0 that Thy grace would cleanse my brairr; for if
not, my restlessness will end in madness.

‘To bow down the head ypon the dust of Thy
threshold and then to look up, is neither right in
faith, nor permitted by truth.’

‘O man, thou coin bearing the double stamp of
body and spirit, I do not know what thy nature is;
for thou art higher than heaven and lower than
earth.

‘Thy frame contains the image of the heavenly and
the lower regions; be either heavenly or earthly, thou
art at liberty to choose.

‘Do not act agpinst thy reasom, for it is a %rust-
worthy counsellor; put not thy heart on illusions, for
the heart is a"lying fool.

¢If thou wishest to understand the secret meaning
of the'words, “to prefer the welfare of others to thy
own,” treat thyself with poison, and other§ with
sugar.

¢ Accept misfortune with & joyful look, if thou art
in the service of Him whom people serve.

‘Plunged into the wisdom of Greets, my mind rose
again from the deep in the land of Ind; be thou as i
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thou hadst fallen into this deep abyss (of my know-
ledge, i . learn of me).

‘If people would withdraw the veil’ from the face
of my knowledge, they would find that what those
who are far advanced in~knowledge call certainty, is
with me the faintest dawn of thqught.

<If people would take the secreen from the eye of
my kunowledge, they awould find that wimt is reve-
lation (Cestatic knowledge) for the wise, is but drunken
madness for me. n

‘If I were to bring,forth what is in my mind, I
wondsr whether the spirit of the age could bear it.

‘My vessel does not require the wine of the friend-
ship of time; my own blood is the basis of the wine
of my enthusiasm.’

I wish we could explore together in this spirit the
encient religions of mankind, for I feel convinced that
the more we know of them, the more we shall see
that there is not one which is entirely false; nay,
that in one sense every religion was a true religion,
being the only religion which was possible at the time,
whiclz was compatible with the langgage, the thoughts,
and the sentiments of each generation, which was
appropriate to the 8ge of the world. “I know full
well the objections that will be made to this. Was
the worsltip of Moloch, it will be said, a true réligion
when they burnt their sons and their daughters in
the fire to their gods? Was the worship of Mylitta,
or is the worship of K4lf a true religion, when within
the sanctuary of their temples they committed abo-
minations that must be nameless? Was the teaching
of Buddha a true religion, when men were asked to
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belisve that the highest reward of virtue and medi-
tation consisted in a complete annihilation pf the
soul ?

Such arguments may tell in party warfare, though
even there they have provoked fearful retaliation.
Can that*be a true,religion, it has. been answered,
which consigned men of holy inrocenee to the flames,
because they held that the Sen was like unto.the
Father, but not the same as the Father, or ‘because
they would not worship fhe Virgin and the Saints?
Can that be a true religion which screened the same
nameless crimes behind the sacred walls of monas-
teries? Can that be a true religion which taught the
eternity of punishment without any hope of pardon
or salvation for the sinner, not penitent in proper
time ? '

Peagple who judge of religions in that spirit will
never understand their real purport, will never reach
their sacred springs. These are the excrescences, the
inevitable excrescences of all religions. We might as
well judge of the health of a people from its hospitals,
or of its morality from its prisons. If we want to
Jjudge of a religion, we must try to study it as tauch
a8 posgible in'the mind of its founder; and when that
is impossible,"as it is but too offen, try to find it in
the lonely chamber and the sick-room, rather than in
the colleges of augurs and the councils of pridsts.

If we do this, and if we bear in mind that réligion
rmust accommodaie itself to the intellectusl capectbies
of those whom it is to influence, we shall be surprised
to find much of true religion where we only.ex-
pected degrading superstition or an®sbsurd worship
of idols.
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The intention of religion, wherever we meet it, is
alwayg holy. However imperfect, however childish a
religion may be, it always places the human soul in
the presence of God; and however imperfect and how-
ever childish the conception of God may be, it always
represents the highest ideal of perfection <which the
human soul, for the *time being, can reach and grasp.
Religion therefore places the human souldn the pre-
sence of its highest ideal, it lifts it above the level of
ordinary goodness, and proguces at least a yearning
after a higher and better life—a life in the light of
God.=

The expression that is given to these early manifes-
tations of religious sentiment is mo doubt frequently
childish: it may be irreverent or even repulsive. But
has not every father to learn the lesson ¢f a charitable
interpretation in watching the first stammerings of
religion in his children? Why, then, should people
find it so difficult to learn the same lesson in the
ancient history of the world, and to judge in the same
spirit the religious utterances of the childhood of the
human race? Who does not recollect the startling and
seemingly irreverent questionings, of children about
God, and who does not know how perfectly guiltless
the child’s mind is d¥ real irreverence? Such outbursts
of infantine religion hardly bear repeating. I shall
only meftion one instance. I well recollect the dis-
may Which was created by a child exclaiming, ¢ Oh!
I wish there was at least one room in the house where
I could play alone, and where God could not see me!’
People who heard it were shocked; but to my mind,
I confess, this*childish exelamation sounded more
truthful and wonderful than even the Psalm of David,
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¢ Whither shall I go from Thy Spirit? or whither
ghall I flee from Thy presence ¥’

It is the same with the childish la.nguage of ancient
religion. We say very calmly that God is omniscient
and omnipresent. Hesiod speaks of the sun, as the
eye of Zeug, that sees and perceives everything. ‘Ara-
tus wrote, ‘ Full of Zeus are alle the streets, all the
markets ofjmen; full of Him js the sea and the har-
bours . . . . and we are also His offspring.’

A Vedlc poet, though of more modern date than the
one I quoted before, spesking of the same Varuna
whom Vasishtha invoked, says: ‘The great lagd of
these worlds sees as if he were near. If a man thinks
he is walking by stealth, the gods know it all. Ifa
man stands or walks or rides, if he goes to lie down
or to get up, what two people sitting together whisper,
King Varuna knows it, he is there as a third. This
earth, too, belongs to Varuna, the king, and this wide
sky with its ends far apart. The two seas (the sky
and the ocean) are Varuna’s loins; he is also cominiméd
in this small drop of water. Ho who should fleo far
beyond the sky, even he would not be rid of Varuna,
the king. His spies proceed from heaven towards
this world; with thousand eyes they overlook this
earth. King Varuna sees all this, what is between
heaven and earth, and what is beyond. He has
counted the twinklings of our eyes. As a player
throws down the dice, he settles all things!’

I do not deny that there is in this hymn m
is childish, that it contains expressions
the majesty of the Deity; but if I look at the lan-
guage and the thoughts of the people who composed

! ¢Chips from & Glerman Workshop,’ i, 41. ‘Atharva-veds,’ iv. 16,
0
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thess hymns more than three thousand years ago, I
wonder rather at the happy and pure expression which
they fave given to these deep thoughts than at the
oceasional harshnesses which jar upon our ears.

*These are the words qf a Hindu convert, when he
went back to India to preach the Gospel: ‘Now I am
not going to Indis toinjure the feelings of the people
by sa.ymg “Your Scriptyre is all nonsensy, anything
outsideethe Old and New Testament is good for no-
thing.” No, I tell you, I will appeal to the Hindu
philosophers and mora.hsts and poets, at the same
time dringing to them my light, and reasoning with
them in the spirit of Christ. That will be my work.
Wo, have sayings to this effect: “He who would be
groatest shall be least.” You cannot call this non-
sense, for it is the saying of our Saviour, « Whosoever
would be chief among you, let him be your serwant.
The missionaries, kind, earnest, devoted as they are,
do not know these things, and at once exclude every-
thing bearing the name of Hindu. Go to Egypt, and
you will find some pieces of stone, beautifully carved
and ornamented, that seem to have been part of some
Jurges building, and by examining these, you can
moagine how magnificent this structure must have
‘heen. Go to India,%nd examine the cofamon sayings
#f the people, and you will be surprised to see what
& splendid religion the Hindu religion must have
been: 1¢

Much the same might be said of the religion of the
Indians of North Ameries also, however different the
growth of their religious ideas has been from that of

! ¢Brief Acsount ¢t Joguth Ohundra Gangooly, & Brahman of High
Klaste and a Convert to Chrigtisnity.’ London, 1860,
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their namesakes in the East. The early missionaries

among the Red Indians were struck by nothing se much
as by their apparent pantheism, by their seeing the
presence of the Divine everywhere, even in what were
clearly the works of man. Thus Roger Williams ralated
‘that wher? they talke.amongst themselves of the Eng-
lish ships and great buildings, of the plowing of their
Fields, and®especially of Book®s and Letters, theyewill
end thus: Manittdwock,“ they are Gods,” Cummanittde,

“you are a God.”’ Hesees in these idioms an expression,
‘of the strong conviction naturall in the soule of man,,
that God is filling all things, and places, and Q:M \i
Excellencies dwell in God, and proceed from him, and
that they only are blessed who have that Jeho¥ah

for their portion.” It may have been so when Roger

Williams wrote, but a scholarlike study of the North

Ameritan languages such as has lately been inaugu-

rated by a few American savants, shows that, if it
'was 50, the equivocal character of language had more

to do with producing this peculisr American pan-

theism than the independent evolution of thought.

Manito, Literally ‘Manit, plur. manitdog (see Trumbull,

‘Transact. Am. Phil, Assoe.’ i. p. 120), is no doubt the

Indian name for their Supreme Spirit. Lahontaine

defined it long ago a8 & name gwen by the savages

 to all that surpasses their understanding and Froceeds

from & cause that they cannot trace’ (‘Voya.ges, Engl

ed. 1703, vol. ii. 29). But this Manit is not the

of the sky or the sun or any other physiegl’plie-
nomenon gradually developed into & bright god, like

Dyaus or Zeus, and then generalised into & name of

the Divine, like deva or deus. If we may trust the

best students of the Ameriean languages the name of

02
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Manit began with an abstract concept. It was formed
‘by prefixing the indefinite or impersonal particle ‘m
to the subjunctive participle (anit) of*a verb which

ignifies “to surpass,” “ to be more than.” Anue, which
is an jmpersonal form of ¢he same verb (in the indicat.
present), was the sxgn of the comgparative dbgree, and
translated by “more,” “rather.”’ As the word Manit,
however, besides being #he name of the Highest God,
continuéd to be used in ordinary langusge in the sense
of excessive, extraordinary, wonderful, the missionaries
bearing the Indians at the apprehension of any ex-
cellerfty in men, women, birds, beasts, fish, ete., crying
out Manitoo, took it in the semse of ‘it is & God.
Possibly the two meanings of the word may have run
together in the minds of the Indians also, and, if so,
we should have here another instance of, the influence
of language on thought, or, if you like, of petrified
on living thought, though in this case due, not to
polyonomy, but to homonymy. The result is the
same, but the steps which led to the expression this
is Manit® are different from the steps that led from
‘dyaus,’ sky, to our saying ¢ this is divine.’

Axfcient language is a difficult ingtrument to handle,
particularly for religious purposes. It i impossible to
express abstract ideas except by metaphor, and it is
not too much to say that the whols dictionary of ancient
religion s made up of metaphors. With us these
metaphors are all forgotten. We speak of spirit without
thinking of breath, of heaven without thinking of the
sky, of pardon without thinking of a release, of reve-
lation without thinking of a veil. But in ancient
language every® one of these words, nay, every word
that does not refer to sensuous objects, is still in a
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chrysalis stage: half material and half spiritusl, and
mung and falling in its character according #o the
varying capacities of speakers and hearers. Here is a
constant source of misunderstandings, many of wh;ch
have maintained their place In the religion and in the
mythology of the aneient world. There are two dis-
tinct tendencies to be observed in the growth of ancient
religion. There is, on the ond side, the struggle of the
mind against the material character of language, a
constant attempt to strip words of their coarse cover-
ing, and fit them, by main force, for the purposes of
abstract thought. But there is, on the other §ide, &
constant relapse from the spiritual into the material,
and, strange to say, a predilection for the matérial
sense instead of the spiritual. This action and reaction
has been going on in the language of religion from the
earliest times, and it is at work even now.

It seems at first a fatal element in religion that it
cannot escape from this flux and reflux of human
thought, which is repeated at least onee in every
generation between father and son, between mother
and daughter; but if we wateh it more closely we
shall find, I think,«hat this flux and reflux consfitntes
the very life f religion.

Place yourselves in the position of those who first
are sajd to have worshipped the sky. We say that
they worshlpped the sky, or that the sky wag their
god; and in one sense this is true, but in & semse. very.
different from that which is usually abtached & Sach
statements. If we use ‘god’ in the semse which it
has now, then to say that the sky was their god is to
say what is simply impossible. Such & word as God,
in the sense in which we use it—such & word even
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s deus and Oeds, in Latin and Greek, or deva in San-
gkrit, swhich could be used as a general predicate—
did not and could not exist at that edrly time in the
history of thought and speech. If we want to under-
sta.nd. ancient religion, we must first try to understand
ancient language.

Lot us remember, then, that the first materials of
language supply expressions for such $mpressions
only as are received through the senses. If, there-
fore, there was a root meaning to burn, to be bright,
to warm, such a root might supply a recognised name
for tfe sun and for the sky.

But let us now imagine, as well as we can, the
protess which went on in the human mind before the
name of sky could be torn away from its material
object and be used as the name of something totally
different from the sky. There was in the hé&art of
man, from the very first, & feeling of incompleteness,
of weakness, of dependence, whatever we like to
call it in our abstract language. We can explain it
as little as we can explain why the newborn child
feels the cravings of hunger and thirst. But it was
so frdm the first, and is so even mow. Man knows
not whence he comes and whither he gges. He looks
for a guide, for a friend; he wearies for some one on
whom he can rest; he wants somethmg like g father
in hea,ven In addition to all the impressions which
he received from the outer world, there was in the
heart of man a stronger impulse from within — s
sigh, & yearning, a call for something that should not
come and go like everything else, that should be be-
fore, and after, and for ever, that should hold and
support everything, that should make man feel at
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home in this strange world. Before this vague
yearning could assume any definite shape it wanted a
name: it could not be fully grasped or clearly con-
ceived except by naming it. But where to look for
a name? No doubt the stdrehouse of language was
there, but from every name thaj was tried the mind
of man shrank back because it did not fit, because
it seemed %o fetter rather thin to wing the jthought
that fluttered within and called for light and freedom.

But when at last & name or even many names were
tried and chosen, let us see wlat took place, as far as
the mind of man was concerned. A certain salisfac-
tion, no doubt, was gained by bhaving a name or
several names, however imperfect; but these names,
like all other names, were but signs—poor, imperfect
signs; they *were predicates, and very partial pre-
dicates, of various small portions only of that vague
and vast something which slumbered in the mind.
‘When, the name of the brilliant sky bad been ahosen,
&8 it has been chosen at one time or other by nearly
every nation upon earth, was sky the full expression
of that within the mind which wanted expression ?
Was the mind satisfied ¢ Had the sky been recog-
nised as its @od? Far from it, People knew per-
fectly well what they meant by the visible sky; the
first man who, after looking everywhere for what he
wanted, and who at last in sheer exhaustion grasped
at the name of sky as better than nothing, knew by
too well that his success was afier all & smiserahle
failure. The brilliant sky was, no doubt, the most
exalted, it 'was the only unchanging and infinite being
that had received a nsme, and that could lend its
name to that as yet unhorn idea of the Infinite which
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disquieted the human mind. But let us only see
this clearly, that the man who chgse that name
did not mean, could not have meant, that the visible
sky was all he wanted, that the blue canopy above
was his god. ‘

And now observg what happens when the name
gky has thus been given and accepted. The seeking
and4finding of such a nathe, however imperféct, was the
act of & manly mind, of a poet, of a prophet, of a
patriarch, who could struggle, like another Jacob,
with the idea of God that was within him, till he had
concerved it, and brought it forth, and given it its
pame. Bub when that name had to be used with the
young and the aged, with silly children and doting
grandmothers, it was impossible to preserve it from
being misunderstood. The first step downwards
would be to look upon the sky as the abode of that
Being which was called by the same name; the next
step would be to forget altogether what was behind
the name, and to implore the sky, the visible canopy
over our heads, to send rain, to protect the fields, the
cattle, and the corn, to give to man his daily bread.
Nay, very soon those who warnedethe world that it
was not the visible, sky that was megnt, but that
what was meant was something high above, deep
below, far away from the blue firmament, wonld be
looked, upen either as dreamers whom no one could
understand, or as unbelievers who despised the gky,
the great benefactor of the world. Lastly, many
things that were true of the visible sky would be
told of its divine namesake, and legends would spring
up, destroying every trace of the deity that once wasg,
hidden beneath that ambiguous name.
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I call this va,nety of acceptafnon, this misunder-
standing, which is inevitable in ancient and also in
modern rehgmn, the dialectic growth and decay, or, if
you like, the dialectic life qfrelzgzon, and we shall gee
again and L again, how impottant it is in enabling us
to form & right estimate of reh.gmus language and
thought. The dialectic shades in the language of
religion ard almost infinite; $hey explain thg dacay,
but they also account for the life of religion. You
may remember that Jaeob Grimm, in one of his
poetical moods, explained the erigin of High and Low
German, of Sanskrit and Prakrit, of Doric and Yonic,
by looking upon the high dialects as originally the
language of men, upon the low dialects as origindlly
the language of women and children. We can ob-
serve, I believe, the same pa.mllel streams in the lan-
guage " of rehglon There is a high and thers is a low
dialect; there is & broad and there is a narrow dia-
lect; there are dialects for men and dialects for chil-
dren, for clergy and laity, for the noisy streets and
for the still and lonely chamber. And as the child on
growing up to manhood has to unlearn the language
of the nursery, itsereligion, too, has to be translated
from & feminipe into a more masguline dialect. This
does not take place without a struggle, and it is this
constaytly recurring struggle, this inextinguishable
desire to recover itself, which keeps religion from
utter stagnation. From first to last religion ig sacil-
lating between these two opposite poles, and it 6. only
if the attraction of one of the two poles becomes too
strong, that the healt.hy movement ceases, and stag-
wgtion and decay set in. If rahgxon "esnnot accom-
~sodate itself on the one side to the capacity of
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children, or if on the other side it fails to satisfy the
requigements of men, it has lost its vitality, and it
becomes either mere superstition or mére philosophy.

If I bave succeeded in expressing myself clearly, I

ink you will underst#nd in what sense it may be
said that there ds truth in all zeligions, dven in the
lowest. The intention which led to the first utter-
ang of a name likeesky, used no lohger in its
madterial sense, but in & higher sense, was right. The
spirit was willing, but lenguage was weak. The
mental process was mot, as commonly supposed, an
idenfification of the definite idea of deity with sky.
Such s process is hardly conceivable. It was, on the
corrtrary, a first attempt at defining the indefinite im-
pression of deity by & name that should approxi-
mately or metaphorically render at least one of its
most prominent features. The first framer Of that
name of the deity, I repeat it again, could as little
have thought of the material heaven as we do when
we speak of the kingdom of heavenZ

And now let us observe another feature of ancient
religion that has often been so startling, but which, if
we dhly remember what is the nagure of ancient lan-~
guage, becomes likewise perfectly intelligible. It is
well known that ancient languages are particularly
rich in synonymes, or, to speak more correctly, that in
them thesame object is called by many names—is, in
fact, polyonymous. While in modern langusges most
objects have one name only, we find in ancient San-
gkrit, in ancient Greek and Arabic, a large choice of
words for the same object. This is perfectly natural.

* Medhurst, ¢ Inguiry,’ p. 20,
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Each name could express one side only of whatever
bad to be named, and, not satisfied with one partial
name, the early framers of language produced one
name after the other, and after a time retained those
which seemed most useful fomspecial purposes. Thus,
the sky milsht be callgd ot only the brilliant, but the
dark, the covering, the thunderthg, the rain-giving.
This is theepolyonomy of languaga, and it ig 'bﬁ
are accustomed to call polytheism in religiod., 1
same mental yearning which found its first satisfae-
tion in using the name of the billiant sky as an indi-
cation of the Divine, would soon grasp at other ffhmes
of the sky, not expressive of brilliancy, and therefore
more appropriate to a religious mood in which the
Divine was conceived as dark, awful, all-powerful.
Thus we find, by the side of Dyaus, another name
of the®covering sky, Varuna, originally only another
attempt at naming the Divine, but whieh, like the
name of Dyaus, soon assumed a separate and inde-
pendent existence.

And this is not all. The very imperfection of all
the names that had been chosen, their very inadequacy
to express the fulness and infinity of the Divine, would
keep up the gearch for new names, till at last every
part of nature in which an appruach to the Divine
could be discovered was chosen as a name of the
Omnipresent. If the presence of the Divine*was per-
ceived in the strong wind, the strong wind beeafne kg
name; if its presence was perceived in the m% '
and the fire, the earthquake and the fire beeame its
names. ’

Do you still wonder at polytheisth or at mytho-
logy? Why, they are inevitable. They are, if you
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like, & parler enfantin of religion. But the world has
its childhood, and when it was a child it spoke as &
child, it understood as a child, it thodght as a child;
and, I say again, in that it spoke as a child its lan-
guage was true, in that it believed as a child its
religion was true. The fault,rests with us, if we
insist on taking the language of children for the
language of men, if we attempt to transhte literally
ancient into modern language, oriental into occidental
speech, poetry into prosel.

It is perfectly true that at present few interpreters,
if arfy, would take such expressions as the head, the
face, the mouth, the lips, the breath of Jehovah in a
literal sense.

Per questo la Secrittura condegeende
A vostra facultate, e piedi & mano
Attribuisee a Dio, et altro intende?2

But what does it mean, then, if we hear one of our
most honest and most learned theologians declare that
he can no longer read from the altar the words of the
Bible, ‘God spake these words and said’? If we can
make. allowance for mouth and lips and breath, we
can surely make the same allowance for words and
their utterance. The language of antiquity is the
language of childhood: ay, and we ourselved, when
we try to reach the Infinite and the Divine by means

' 1 An early Oriental historian does not write in the exact and accurate
style of a nineteenth century Occidental critio.” Canon Rawlinson, in
the Lectures delivered under the auspices of the Christian Evidence
Soclety.

? Dante, * Paradiso,’ iv, 44-46.
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'
of more abstract terms, are we even now\%
than children trying to place a ladder againsy
sky?

The parler enfantin in religion iz not extinet; it
never will be. Not only hawe some of the angient
childish relfions been kept alive, as, for instance, the
religion of India, which is to my mind like a half-
fossilised mregatherion walking about in the brgad
daylight of the nineteenth century; but in ofr own
religion and in the langugge of the New Testament,
there are many things which digelose their true mean-
ing to those only who know what language is made
of, who have not only ears to hear, but a heart to
understand the real meaning of parables.

What I maintain, then, is this, that as we put the
most charitable interpretation on the utterances of
children, we ought to put the same charitable inter-
pretation on the apparent absurdities, the follies, the
errors, nay, even the horrors of ancient religion.
When we read of Belus, the supreme god of the Ba-
bylonians, cutting off his head, that the blood flowing
from it might be mixed with the dust out of which
man was to be forped, this sounds horrible enaugh ;
but depend upon it what was or'gi.nally intended by
this myth was no more than this, that there is in
man an element of Divine life: that ‘we are also His
blood, 6r His offspring.’

The same idea existed in the ancient religion 8f the
Egyptians, for we read in the 17th chapter of their
Ritual, that the Sun mutilated himself, and that from
the stream of his blood he created all beings’. And

! Vicomte de Rougé, in ‘ Annales de Philosophis chrétienne,’ Nov.
1869, p. 332.
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the author of Genesis, too, when he wishes to express
the sggue idea, can only use the same human and sym-
bolical language; he can only say thdt God formed
man from the dust of the ground, and breathed into
his ngstrils the breath ofelife.’

In Mexico, at the festival of HuitzilpochtH, an image
of thexod, wade of the seeds of plants, and the blood
of ijymelated children, was pierced by a preest with an
arrow bt the end of the ceremony. The king ate
the heart, and the rest of,.the body was distributed
among the congregatign. This custom of eating the
bodyof God, which can well be conceived sym-
bolically, is apt to degenerate into crude fetishism,
#b that the faithful believes in the end that he really
feeds on his God, not in the true, the spiritual, but in
the false, the material, sensel.

If we have once learnt to be charitable and rea-
sonable in the interpretation of the sacred books of
other religions, we shall more easily learn to be
charitable and reasonable in the interpretation of our
own. We shall no longer try to force a literal
sense on wards which, if interpreted literally, must
lose their true and original purport, we shall no
longer interpret the Law and the Prophets as if they
had been written in"the English of our own century,
but read ghem im a truly historical spirit, prépared
for many difficulties, undismgyed by many contradie-
tions, ¥which, so far from disproving the authenticity,
become to the historian of ancient language and
ancient thought the strongest confirmatory evidence
of the. age, the genuineness, and the real truth of

! See Wundt, ¢ Vorlesungen iber Menschen und Thierseels,” vol. ii,
p- 363,
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ancient sacred books. Let us but treat our own
sacred books with neither more nor less mercy than
the sacred bools of any other nations, and they will
soon regain that position and influence which they’
once possessed, but which the artifigial and mj
historical theories of the last three centuries hav
well-nigh destroyed.



